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           Duey Huguenot Families in Europe and America, 1500-2000

Duey Family History
How and Why It Was Written
Some Interesting Duey Family Facts
This book has been written for those who like family history, for I cover the Huguenot Dueys in Europe and America from the time when there was one Holy Roman Empire and one Holy Catholic Church; from there going into the era of exploration; next the Protestant Reformation of the sixteenth century; then colonial settlements in North America; and arriving finally at the beginning of the twenty-first century. But these five divisions are not presented in a logical time line in all instances. Rather, I sometimes begin closer to our time and then work my way back to an earlier era, rather like peeling away the petals of a rose. 

Again, after having presented an historical period, I may return to it to add details as our history develops. This is not done to play games with your sense of time but in order to present our story at first in simple form and then to add to it, much like an old-timer, while recounting a family’s story, will spice the lore from time to time, or pick up a certain year and add an event which was not mentioned previously. For this is a story about our people, whom we shall get to know better as we go along. This book then is not so much a photograph of time as a collage of events. For we live out our lives not by days but by those special moments that define our character, and in the memory of them. We move easily from hope to history, from today to tomorrow to yesterday. We know and then forget, only to recall at the least expected times. We are the products of history and also we make history, even as we hope for a better day for our children and grandchildren. 

This book’s title, covering five centuries, would seem to demand a larger work than this, but there weren’t that many Dueys living at any given time, so we do not take up much space in this five-hundred year sweep of our Euro-American events. And, let us remember, we write here solely about our Huguenot niche in a much broader history. 

Ours has been a story of participating in great events and historic eras. But we have not often made history in a style that is noted in the newspapers, although one line of American Deweys has managed to produce at least one hero, Admiral George Dewey, plus several famous scholars and a national politician. Most of our families have been pioneers of one or another part of European or American history, and some have done things or been involved in events that have caused their names to be recorded in local or military records. 

It is a personal convenience for me to use Duey in the title of this book. Perhaps I should have chosen Douay, for that is our oldest spelling, which has a fame of its own apart from our Huguenot beginnings in France.

If you are interested in family history in general you will want to peruse these pages. Though the book is being written primarily for those who share the Duey surname in one or more of its various spellings, it is also a handbook on how to do Huguenot research. 

The book is limited in its scope in that it deals principally with the Huguenot history of France and the French-speaking areas around its ancient borders; then the spread of these early Protestants into other countries. Some, a very small number of the total, came to America. We shall trace their travels as refugees and then citizens of various nations, and as Americans in these recent centuries. 

I have written thinking also of my immediate family, including the younger members, so it was necessary to use a vocabulary that is not overly technical, for few are trained in the methods of genealogy. My young readers will have to learn some new words and expand their knowledge of the art and science of writing a family history. Therefore some words will be written in bold italics in order to point the reader to the glossary in the back of the book, where they can find definitions. Beyond this help, I shall attempt to write in a scholarly manner, so the younger or inexperienced reader will simply have to read with the intention of learning some new words. 

As for the footnotes numbered in the text and found at the bottom of each page, they are intended for documentation for other researchers and not necessarily for the general reader. If you find these distracting, you may ignore them and stick to the text for smoother reading, but please understand that you will occasionally miss some interesting details of our history. Perhaps you can learn to read footnotes without losing your place. If you plan to go to college, you must learn this technique. 

I have spent four decades in occasional family research as an avocation. But I did not begin as an amateur, for I had been formally trained in scholarly research techniques. It is my desire to express in this book my findings in both a narrative manner and a genealogically acceptable form. You will find this helpful both as an example of how to write a family history, and how to document your work for the approval of historical societies. 

Some material will be similar to portions of my previous book, John Samuel Duey, 1820-1886, Some of His Ancestors and Descendants (Pennsylvania Duey Families, 1740-1997).
 
In that work I listed the many friends and relatives who aided me in my research, therefore in this work I shall simply cite them as occasion demands. The same practice follows for the names of libraries and historical societies used for research. They will be listed within the bibliography at the end of this book, except where it seems useful to name them as we move along. Another category of research, the electronic medium on the World Wide Web (WWW), will be mentioned, and some footnotes provide research URLs, covered in detail in the bibliography.

EACH FAMILY HAS A UNIQUE STORY TO TELL
To say that this story is unique does not in any way diminish others from also having equally interesting family histories, for each of us is unique no matter what our surname. Nor does a claim to being unique exclude us from our broader heritage as neighbors in a large community of many races, backgrounds and religions, inhabitants of one world. Nevertheless, we do have families that provide us a sense of identity within a world of billions of people. As humans we have the capacity to love, and this love is first felt within the family of care givers. Only later do we develop a sense of belonging to the larger community. One of the earliest things we learn is our given name, then the names of our parents and siblings, grandparents and neighbors. Our world grows as we become more aware of it. But first of all, I am I. My family is where I have this unique beginning.

Sometimes our sense of family and belonging comes from adoptive parents or some other loving persons. Usually we in turn adopt our family name as our own, at first perhaps by legal association but then by accepting it, because we feel we are part of the family. In my opinion, adopted children have as much right to claim the family surname as anyone else. However, in our European history and in some other cultures there are laws about who can claim an inheritance or a right to titles, so that bloodlines become important in courts of law. But we do not have to follow these rules in a rigid manner when writing a family history in America today. 

DOING THE RIGHT THING: NAMING ALL THE SURNAMES
In our American culture, as in most of the world, families have until recently taken only the father’s family name as their own. In some times and places the mother’s surname has been put aside so completely that it has been forgotten. I found this true in doing research for this book, for some mothers and wives were only identified as “Mrs. Duey” in church records or other documents. Finding these women’s family names took extra work. 

SPELLING THE NAMES
When we begin studying the records of our ancestors we enter into a somewhat confusing and challenging environment. An immediate example of this is that in our Duey history we are sometimes found as Dewey. These two spellings have been intermixed from the time of our earliest American records. I used to tell people that Dewey was the New England spelling, and Duey the Pennsylvanian. I later discovered that both spellings are found in both areas. We shall read about some of the New England Deweys in detail in a later section. But for now, let us remember that the earliest Dewey to arrive in an American colony, who settled in Dorchester, Massa-chusetts Bay Company or Colony, about 1632, was listed as Thomas Duee and was originally Thomas Douai. Again, the earliest Duey to arrive at the City of Philadelphia, in 1740, was John Conrad Duy or Jean Conrade Douey, depending on which ship’s list is consulted. And even this immigrant had an ancestor named Thomas de Douay. Were they the same person, these two Thomases? No, but they did come from the same area of old Flanders and were born about the same time, and were both Huguenots.

I add one note here, which I wrote originally in a worksheet published in 1975: “When LaSalle, the French explorer (1643-1687) made his final incursion into the as-yet unknown Great West of America [Midwest today], a friar, Anastase Douay, was in the company and witnessed LaSalle’s murder. It is the friar’s account of this mutinous act that is recorded in history. Is it too much to say that he was a ‘French friar’ and that this first ‘French friar’ was a Duey?”
 

Humor aside, it is not funny to undertake serious research of a surname like Duey, for the old-timers usually did not write their names but relied upon clerks to do their paper work. The majority of the old documents I have found are signed with a simple X or O or a loop that looked much like the letter e. This is equally true in the earlier American Census Reports. Here are only a few of the spellings I have found, in no special order: Duee, Duy, Duey, Douay, Dewey, Dewy, Dooley, Dhui, Dhuey, Dhooey, Doe, Douy, Thuy, Thui, Tui, and Thooey (in German, the T or Th and D were often interchangeable). At times the name has included an umlaut, a special character, as ü, and at times this diacritical mark has appeared over the y, which I discovered is the Dutch “ij” and not really a y with an umlaut, as in D-u-i-j, which would usually be pronounced Douay. Because of these variations, one must have more evidence of descent than the spelling of a name. Old records are all handwritten of course and not uniform in style, so reading them is often a task.

Just briefly I mention that when I first consulted the German maps, looking for some of the locations, as Kriegsfeld and Bad Kreusnach, I found a city named Duisburg near the industrial City of Essen, in the Ruhr area. This excited me, for I could see possibilities in such a place name. But research soon proved this name to be a coincidence and not the source of our name. The city was originally a Roman fortress on the old German border (Castrum Deutonis, or Teutonic Castle/Fortress). I later found two Duesbergs in Holland as well, so apparently the Roman troops had erected a line of fortresses, against tribal German warriors, as they conquered the land, for troops were stationed in these outposts. 

So then, since one may be carried away by whims or hopes, the only way to build a pedigree is through family connections, birth,  death dates and locations. There are many details necessary in order to keep the records connected and in order.

The Pennsylvania Dueys did not achieve a uniform spelling of their surname until the early part of the 1800s. By then there were enough of our family in the state for the clerks to recognize a standardized form. But the Philadelphia family continued to spell the surname Duy in most cases and for many years, though we are all of one ancestry from the Palatinate. Well, I must admit that over there we find several spellings also. Our French ancestors, who fled to the Palatinate because of religious persecution, usually spelled the name Douay or de Douay, meaning, “of the City of Douai.” There is also a lesser used spelling, d’Huy, the name of a city near Liège, in what is now Belgium. The old Walloons must have had the same family of clerks there as we had in Pennsylvania!

You may wonder if all Dueys are related. I think not. We shall deal with this issue as we go along, for some of us are kin. At least we can say we are “cousins of circumstance,” or “distantly related” to others of the same surname, but not of the same family. The centuries tend to blur the lines of distinction, as so many families intermarry. We become a fine tapestry of many interrelated threads.

MAKING SENSE OF THIS FOR A WIDER READERSHIP
Writing family history has become an increasingly popular avocation in the United States, as it has in many other countries. In times past only the educated and privileged classes had the ability and means to keep records of their origins, each devising some decorative and artistic way to present their heritage, written on sheepskin, to their descendants. Some of these earlier pedigrees were done to prove either royal or noble succession, and were preserved on parchments decorated with old family shields or crests bearing the family coat of arms and other symbols. Some of the most ambitious, but rather naive, of these ancient pedigrees claimed a link back to biblical times, citing a descendance from one of the Apostles of Jesus Christ or King David of Israel. I have read that occasionally someone would trace their line back to Adam and Eve!

Washington Irving, our American author of Knickerbocker’s History of New York,
  wrote, “How convenient it would be to many of our great men and great families of doubtful origin, could they have the privilege of the heroes of yore, who, whenever their origin was involved in obscurity, modestly announced themselves descended from a god.”

Jumping from such illustrations of imaginative claims in preparing family trees, we find in our own nation’s history many American families claiming descent from famous or aristocratic persons in the European countries of origin. Others have claimed a relationship to Patriots here or applied for membership in various national societies, as the Huguenot societies of various states, or other honorific societies, by simply providing a list of their ancestors. They offered no proof nor cited any conclusive evidence or documents for their claims, but were often accepted nonetheless by the officers of these societies who were their neighbors and relatives. These persons were in fact from older families in America who trusted each other. Many of these early citizens of these United States were descendants of Patriots and various historic movements in Europe. They represented the White Protestant traditions of northern Europe, various pioneer groups in Colonial America, the Revolutionary War and the various religious denominations existent in America at that time, but rarely were they of noble lineage. Too often they did not present the scholarly proof, the documentation, to establish their heritage.

I must add that there were some less than admirable reasons for wishing to claim old Protestant and northern European links to the past. For as America increasingly filled with immigrants from many socio-economic circumstances and different religions, some of the older families felt it necessary to assert their ties to the heroes of the European wars of religion, asserting, of course, that the Protestant side was virtuous beyond all doubt. As a Protestant I do not wish to belittle my family’s religion or our heroes. Many sincere persons served God and Country honorably in times of persecu-tion. But neither do I want to slip into the easy way of claiming something superior for myself from the religious sacrifices made in previous generations, nor to demean anyone not of my background. As a Christian I believe that God is love, so all races are creatures of the divine love.

The mood today that I wish to promote is one of openness and good relations among all peoples. If we are to survive and prosper upon the earth, we must learn to do more than tolerate each other, we must learn to love and respect one another. We are not obligated to accept nor to promote old prejudices.

Someone has written that “genealogy is tracing yourself back to better people.” The nationally recognized Reverend Dr. Harry Emerson Fosdick, a popular preacher and of an historic family of early America, cited a chaplain’s prayer before a genealogical society, where all were congratulating themselves on being the descendants of their ancestors. He prayed, “Justify, O Lord, if it be possible, the high esteem in which we hold ourselves.”
  With this gentle reminder of our all-too-human tendency to “think more highly of ourselves than we ought to think,” I move on. 

The modern movement in writing family history has been defined by more responsible research techniques than were in use earlier. Learning from the academic disciplines, we now seek documents from recognized sources found in libraries and historic societies, such as old church records for baptisms, marriages, funerals, as well as census and tax records, court records of various types, and military papers, as enlistments, service records and discharges.

In some cases the original records (primary sources) have been lost, usually because of fires in churches or municipal record archives. War has devastated some government buildings that held such vital records. Some church records have been lost because of a lack of storage facilities. Because of this there are some losses in the sources for certain ancestors. 

In such cases we have to rely on secondary sources, arguing our case much as a lawyer might argue circumstantial evidence in a court of law. Enough secondary proof can be marshaled in many instances to satisfy our need for connecting two generations in spite of the lack of primary proof, especially earlier than 1800. It makes for a weak link in the chain of descendance but is far better than a total lack of documentation. 

You can see that we have attempted to put genealogy on a solid footing of research and proofs, or documentation, so that anyone can follow our lines of descent. Many people now write family histories following the rules of genealogy. Some are interested in the legal way of documenting their family lines in order to prove that they come from certain persons in such a way that a judge in a courtroom would recognize the research as being true and adequate proof of one’s blood line. This is important if you want to claim a title from the past or inherit some family possessions. 

Some family historians write using these rules because they have a religious interest in their families and wish to record the facts for public information. Among the religious reasons for writing family history are those of membership in one or another church, as the Lutheran Church that began in Germany during the Protestant Reformation of the sixteenth century or the Reformed Church that began in Switzerland and France. Some writers wish to join a patriotic organization, as the Sons or Daughters of the American Revolution (SAR and DAR) or the Mayflower Society. Or one may wish to join the Society of Pennsylvania Pioneers or one of the state Huguenot societies. But we must not think that only Protestants consult the ancient records, for others, as Roman Catholics and Jews also seek out their families from many of these same sources. At times we find that our history involves occasional  moving back and forth among religions.

One American denomination, that of the Latter Day Saints (LDS) or Mormons, has specialized in searching out their ancestors because they believe they can help them, even if they were not Mormons, to find their way to God and a place in heaven. Mormons have done very much to help us reconstruct the history of our families. For the LDS have developed a very large library of church and town records from around the world, which they share with all interested persons. They have photographed these ancient records (called microfilms) and listed them in catalogs, so that we may all borrow the reels and search for our records. 

The LDS have also developed many paper forms that are used worldwide to record family information, and this has helped to set standards for genealogy. Finally, the Mormons have helped to develop computer programs that make saving our family information much easier. With a good computer and a family genealogy program we can both write an orderly family history and share it with others. For all the names and dates are saved in such a way that they can be searched quickly and printed out neatly without bothering to rewrite them. Once a form is completed and checked for errors, it will always be printed without errors, since there is no rewriting or retyping. These details can even be sent to others around the world electronically in a matter of minutes on the World Wide Web. (I make these general statements knowing full well that computers are not perfect, but they are very useful and becoming indispensable.)

I learned to use these two sources of information, the LDS and WWW, late in my research although I had heard of their benefits for years and had some records from the LDS via others. Earlier in my reading of Huguenot records, I learned in a scholarly journal of the Walloon Card Indices in Leyden (South Holland), for the sixteenth and seventeenth centuries,
  so decided years later to find the LDS microfilms of them. I was looking for Thomas Duy, our earliest known Duey ancestor at that time, who had his children baptized at the Reformed Church in Kriegsfeld, Pfalz (the Palatinate),  between 1650 and 1666. Within a few hours of beginning my search in the church records, I found Thomas and then his father, also Thomas, in Hanau, just across the Rhine River from Kriegsfeld in the years 1615-1636. These Walloon records for refugee churches  were good at listing vital statistics that were of interest to French refugees, as the place of birth for both bride and groom, as well as the bride’s parents, along with where they were living at the time of marriage. Thomas Duy’s father was also named Thomas, but his surname was “de Douay,” born in St. Pithon, Flanders. I found St. Pithon to be very near the City of Douai, Province du Nord, France. You cannot imagine how thrilled I was to come upon this information after decades of pursuing family history.

The next step was to begin searching the WWW for French genealogical web sites. Voilá! Before long I had contact with a Michel Blas, living in Valenciennes, who had undertaken to put his home town, St. Pithon, on the WWW along with many ancient records of town transactions that named persons and children, land owned, marriages and dowries. As I traced the relationships of the villagers of St. Pithon I discovered that Monsieur Blas’s ancestors had intermarried with mine! I was able to tie the Thomas de Douay of St. Pithon to Hanau, which is just across the Rhine from where my Thomas Duy settled, in Kriegsfeld. These two Thomases were father and son! There are many details of this research that are interesting, so we shall return to the subject later.

JUST BECAUSE WE WANT TO KNOW
I think nearly everyone does genealogy because they want to know more about their family and share with others what they learn. It is fun to sit down with an old photo album and look at pictures of our parents when they were young, or see the grandparents and great grandparents in their Sunday-go-to-meetin’ clothes, perhaps standing beside a horse and carriage. Some of us have spent a lot of time walking around old graveyards looking at stone markers carved with the names and dates of loved ones from generations ago. It is always thrilling to a family historian to learn something new about these departed family members. And, because we seldom ask our living elders about where they came from and what they remember about their families, we can recapture this information as it exists in archives and government record books. 

In our Duey Family we have the advantage of getting to know the history of America by learning the history of our extended family, for we have been here a long time, and our relatives have moved across the country during its years of expansion. We are America, in our own way and place.

SOME PERSONAL BENEFITS
When we learn new things about the family we learn new things about ourselves. Most of this knowledge is good and useful. For instance, we may learn about family traits, where we got our eye color or hair texture or some way of saying things or thinking. Beyond this there is the family medical history. The cause of death is listed on each death certificate. Some illnesses reappear within families, and if we know about such diseases or symptoms, our physician may be able to help us prevent poor health. 

A nervousness appears whenever we begin a family history, which involves the fear of “finding a horse thief” among our solid citizens. (“Ever find an ancestor hanging from the family tree?”) Well, the failings of our ancestors can be classified as common to humanity. There is an old Latin proverb, “Never speak ill of the dead.” Should we learn anything that is “delicate” in nature, let us keep it to ourselves.

There are other benefits in learning about our history, which will come to you as you go along. But one that merits mention, finally, is the awareness we gain into our own identity. We begin to see ourselves within the long perspective of history. For instance, the first Dueys in Pennsylvania were what is officially called Pennsylvania Pioneers. They helped settle the area back in colonial times. Some of the men fought as soldiers in wars before America was an independent nation, and later in the Revolutionary War. One of them, Peter Duey, is recorded as having a personal conversation with General George Washington, in the area of Princeton, 1776, 1777. Even further back, our Dueys were residents in Germany as refugees from France. We know that these Huguenots were solidly middle-class businessmen, merchants and farmers. Some were weavers, some craftsmen. There is a strong musical talent among us as well. These talents have usually been employed in the services of the churches. One modern Duey, Philip Alexander, became a famous baritone on early radio shows and ended his career as a professor of music at the University of Michigan, Ann Arbor. At least two others were choir directors in churches.

Our heritage is profoundly religious. Across the centuries we have maintained the traditions of liberty, a free conscience, inde​pendence, industry, trust in God and respect for the law. We are social and communal, unafraid of adventure, and highly appreciative of knowledge, that is, of education. We have not feared new discoveries or new ways of considering old ideas. All these attributes enlarge our sense of who we are as a family and as persons. 

I hope you enjoy reading this book.
       
      (
Historical note from The Cross of Languedo​c, A Publication of the National Huguenot Society, Spring 2001, p. 23: The Huguenot Cross is of French origin and is known as Saint Esprit. French Protestants wore it before the abolition of the Edict of Nant​es (1685). King Henry III decorated the Protestants of his kingdom with the Cross of the Order of St. Esprit in 1578, which then be​came their symbol. The dove, symbolizing the Holy Spirit, seen as a pendant, was added soon afterwards. This is the Maltese Cross, and is​ mod​ified with French symbolism, as the fleur de lis (lily) between the arms of the cross, which then form hearts at the transept. 
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Another historical note is that Thomas de Douay, born about 1585 in the Village of St. Python, Flanders, was entered into the list of Huguenots of  The National Huguenot Society on 6 June 2001. This ancestor is the first of this surname documented in the United States. His descendants in America are from his son Thomas Douay/Duij(Duy), born about 1614/15 in Hanau, Bavaria, and Nicolaus Duy, born 1657 in Kriegsfeld, The Palatinate, who was the father of Johan Conrad Duy (Jean Conrade Douay), b. 1689, also in Kriegsfeld. Conrad arrived in Philadelphia in 1740 and moved to the Tohicken Reformed Church, Bedminster Township, Bucks County, with his family soon afterwards. Three of Conrad’s nephews, sons of Simon Duy, came to Philadelphia in 1750 and 1764. Two of them settled in Germantown, keeping the Duy spelling of their surname.

Chapter 1

Sorting out the Immigrants
The Duey families in America have usually thought of themselves as rather exclusive, in the sense that they are rarely found in any one place in more than two or three families. I have come across various members of the family who have responded to my inquiries by stating that it was good to know that there were others of the same surname, for they had often felt lonely. Some have wondered why their surname is so seldom found in the telephone books or seen in other public registries. 

My research has produced at least two answers to this phenomenon. The first is that we are indeed scarce in the vast American catalog of surnames. Even if we grouped the Deweys, Dueys, Duys and a few other spellings into one list, we are probably no more than six or seven hundred households in the entire nation. Canada has far fewer, one Duey contact telling me that they are the only ones of their spelling in that entire nation. This family came from northern France, Valenciennes, in 1912, and previously spelled their surname Duwez.1  This is an ancient spelling that has significance for all of us who have our roots in northern France and Belgium. We shall return to this in another chapter. 

The other answer to our inability to find each other is that very many of our first immigrants were tied to the land and moved into rural settings, following the frontier. I have been pleased to find that there are really quite a few descendants of my line across America, but they live in out-of-the-way places. And they are not given to long or frequent correspondence.  

A résumé of our immigrants from Europe will help you to understand how few Dueys came over to America. My list will not be complete but will be a fair summary of immigration. These records come from ship passenger lists, tax records, deeds and testaments, mainly, some from New England as well as census records of Pennsylvania plus a few from other states. I will not try to document each entry here, for it would be too cumbersome. I write from many years of poring over records and exchanges with others, as mentioned in the Introduction. Oh, such patience! One wit wrote that “only a genealogist regards a step backwards as progress.”

COLONIAL NEW ENGLAND
Thomas Douai/ Duee (abt. 1590-1648) is recorded in Dorchester, Massachusetts Bay Company/Colony as early as 1633. He departed Europe from Sandwich, Kent, England, by the most popular reckoning, and was admitted as a freeman in the Colony, May 14, 1634, which means he had to be at least twenty-one years of age. His date of birth is placed between 1588 and 1603, by various writers. Thomas, a pioneer in both Massachusetts and Connecticut, participated in a plan to move into “the pleasant lands along the Connecticut River.”  He married, 1639, Frances Randall Clark, widow of Joseph Clark, in Windsor, Connecticut, and had the following children: Thomas, Josiah, Anna, Israel, and Jedediah. 

Admiral George Dewey (1837-1917), U. S. Navy, born in Montpellier, Vermont, writes that his ancestor Thomas Duee was of French origin, probably from Douai, Flanders. This Thomas became the patriarch of a formidable family of distinguished descendants. The Dewey spelling of his surname was quickly evident in the ancient records. He is recorded in the new settlement of Windsor, Connecticut as Thomas Dewey. But in The Descendants of John Drake of Windsor, Connecticut, we note that John wills to “Abigail Dueys [sic] three children, Israel, David and Joseph thirty pounds apiece...” 

Admiral Dewey distinguished himself in the Battle of Manila, the Philippines, May 1, 1898.2  The Duey spelling was occasionally found in New England earlier, but after the admiral’s rise to the status of hero, it appears that Thomas’s descendants largely conformed to the Dewey spelling as their standard. There are still descendants of this settler in the Hartford area of Connecticut, as elsewhere.

These Deweys spread throughout New England and New York State, then to other locales in the westward expansion of America. American history is replete with the accomplishments of Deweys from this first settler’s family. Other Deweys came to New England in later times, so one may not simply assign all Deweys to one line of descent. I found several Thomas Deweys in England in the 1500/1600s. Again, one must know one’s genealogy and be able to document it. 

COLONIAL PENNSYLVANIA
Johan Conrad Duy or Jean Conrade Douey (1689-1766) arrived at the Port of Philadelphia on November 25, 1740.3  He was fifty years of age and brought his second wife, Anna Maria Reisen, and children with him, the males being from his first wife, Anna Margaretha Boehm. The family quickly moved from the area of Germantown into Bucks County and were found in the Tohicken4  Reformed Church, Bedford Township, where there is record of the baptisms of Duy children. There were several other Huguenot families in this church, as Frederick Sallade and the Laux. The church, a union effort of Lutheran and Reformed groups, was established by German Pietists of the Halle University tradition, that commissioned Christians to help civilize America for the Christian Faith.5 

Most of the Duy family continued moving westward in the colony, and Conrad died at his son Simon’s home in what has come to be Hanover Township, north of Harrisburg, Dauphin Co., Pennsylvania. He named five heirs in his will: Jacob, Simon, Mary, Catharine, and Adam.6  There is some evidence to support that there was another son, Daniel, who was born to the family in 1727 and is found in the German records. There was a Daniel in the Doylestown area at about this time, who was witness to a baptism at the Indian Creek Reformed Church, 1767. Also, Daniel Due is found in Charleston, SC, in 1763. This could be the same person, since some of these immigrants moved around before deciding upon a permanent situation. Why Johan Conrad did not name him is unknown, though one might imagine all sorts of reasons. 

John Conrad Duy came to Philadelphia from Kriegsfeld, the Palatinate, a German area west of the Rhine River. This territory borders on modern day France and Belgium. France and Germany have fought over it across the centuries. At the time of the Duys’ sojourn in Die Pfalz, as it is called in German, the French ruled much of the area. The Thirty Years’ War had ended in 1648, and German cities welcomed French Huguenots in to help repopulate and rebuild the devastated areas. These refugees brought culture and trades along with experience in business. They usually had money with them in gold and silver. Kriegsfeld was a center for mining mercury (quicksilver), one of only three sources, along with Spain and Russia. Since mercury is used in refining gold, business boomed while the mines were productive. This included a healthy trade with England.7 The farmers also did very well, and had forests to provide lumber for housing. All manner of trades were needed in these burgeoning towns.

From the Kriegsfeld 1100th anniversary publication cited in 

footnote 6, we read on page 107,  “Thuy (Duy), Conrad, on the 

ship Loyal Judith, to Amerika, 1740.” It is also noted that he left “with wife and children,” though no names are given. Conrad’s grandfather, Thomas Duy (Jr.), was present in Kriegsfeld as early as 1648, his father, Nicolaus, was born there in 1657, and John Conrad in 1689. His grandfather, Thomas (Jr.), was born in Hanau, just across the Rhine River, near Frankfurt, in about 1613/15. Hanau was another Huguenot center from the earlier settlement of

 refugees from both Flanders and other Protestant areas of France. Thomas’s father, Thomas de Douay, lived in Hanau with his wife, Jeanne Lespineu. She died in 1615, and Thomas (Sr.) married, secondly, in Breda, Holland, 1620, Marguerite Ferré, of the Ardennes.8  

We read from church records and earlier town records that Thomas de Douay (Sr.) was born in St. Python (old spelling), Flanders, to Jacques Douay, merchant, and Philipotte Deudon, both of St. Python. This elder Thomas was a weaver or carder of serge cloth and worked in Liège, now  a Belgian city. Records from the Village of St. Pithon indicate that Thomas and his wife, Jeanne Lespineu, were there in 1612 as recently married, when Thomas made certain legal claims to his part of his father Jacques’ inheritance.9  Apparently his siblings owed him quite a few hundred pounds for the use of his lands. 

These particular northern Huguenots were also known as Walloons, and although they spoke French and were from Flanders, they were part of a culture that was greatly influenced by Dutch ways. Old Holland in the 16th and 17th centuries extended southwest to include what today is Belgium. And the area of St. Pithon, the home to these Douays, rests immediately to the west of the present border of Belgium. Many Walloon Huguenots who migrated to Germany tended to lose their French identity as they were absorbed into their new  communities. But it is interesting to me that my father, William John Duey (1880-1947), who was born and raised in the area of Pennsylvania where so much of our

 tradition comes from, insisted that we were “Dutch, not German.” My father did not know our history as we are able to put it together by researching the archives today, but he did continue a tradition passed on in the family, that we might be among Germans and share the culture, but we were not properly Germans, as we were Dutch (read Walloon). I take this to be something of the national hubris for which the French have been known.

My father’s insistence that we were Dutch has caused me to read the historical records even more carefully in order to find any proof of his assertion. There were various Dueys in Holland during and immediately after the Protestant Reformation began after 1519/21. This has helped me understand how our French spelling of Douay became Duy in some cases. Even without recalling how the clerks varied the spelling of surnames, I learned recently that in Dutch, the ij is pronounced as the ay in May, thus Dou-ay in French became Du-ij in Dutch, and this then misspelled Duy with an umlaut (the diacritical mark of two dots: ü) over the y. We know that there is no such letter as a y with diacritical dots, so the name had to be Duij in Dutch, the Soundex way of spelling the French name (if I may use a modern term). This Duy spelling was taken up in Germany after the Thirty Years’ War.

I have written so much here about John Conrad Duy and his origins because he is my ancestor, and the material about him and the family is much more readily available to me. We shall return to this line, but for now we must move on.  

Johan Friedrich Duy, b. 1730/31, and Johan Christian Duy, b. 1734, brothers, arrived in Philadelphia in 1750.10  Until recently these two were often mistakenly identified as the forefathers of the Dueys in Pennsylvania. But June Gardner Kukura traced our true Duey descent back to John Conrad Douey/Duy, as mentioned earlier in this chapter. Jane, a certified teacher, was a pioneer researcher in discovering that J. Conrad came to Philadelphia from Kriegsfeld, and documented that his father was Nicolaus, and his grandfather Thomas Duy. There the trail ran out in her research. So who were these two Duy brothers? One would think that they were related to Conrad, and this is exactly what I was able to establish recently. 
Johan Philipp Duy, b. 1736, brother to Christian and Friederich, arrived in Philadelphia in 1764.11  Little is known of him at this time, other than that he and his wife, Barbara, were present at a baptism the decade of 1760-69 in Jonestown, PA. This town was home to some of Conrad’s family. In the record, Philipp is registered as “Philip Dhuey & wife Barbara.”12  This is the first Duy/Duey named Philip in America, and I strongly think he may be the namesake for my ancestor [John] Philip, b. abt. 1762 and baptized 1764, in nearby Shaefferstown. My line is the only one carrying the name Philip in this country for at least six generations. Note: Philip, b. 1762/64 could have been named for his mother’s brother, John Philip Wolfersberger.

The breakthrough in identifying these three Duys came when I found a family association that included Duys, on the World Wide Web, right here in America. Some of these modern-day Duys are living in the Middle West, though not direct descendants of either Friedrich or Christian. I made contact with a Dolores Benes Duy, of Aurora, Illinois, widow of Walter Henry Duy, b. 1939 in Illinois. She put me in contact with Steve Stroud, webmaster of their association. He wrote in reply to my inquiry, “Most of [my] Duy/Thuy research was from the Munsterappel Church Records, which was continued into the Kriegsfeld Records.” He continued, “My ancestor was from Miederhausen, a church in the Munsterappel parish and I came across the Duys and Konrads [note that this is the family of Alfred Konrad, a fellow researcher from Germany] there as newcomers. The Padew Records come from a few different sources, the Schneider Colonization Book, the Padew-Reichsheim 

Church Records, and the Padew Catholic Church Records. The Catholic priest recorded the births, baptisms, etc., for the Protestants while they were lacking a pastor. Ecumenism at its best.”13 

Walter H. Duy, mentioned above, was born of Heinrich Duy and his wife Christiana. Heinrich was born in 1899 in Padew, Poland, which was once part of the Austrian empire. Dolores Benes Duy writes, “We live in Aurora, IL, where many of the Duys came after leaving Galicia ... Their families were sent to Galicia (now Poland) in the 1700s and came from Kriegsfeld, Oberhausen, Niederhausen, Furfeld ... all up in that area near France and Belgium.” [Italics mine.] Dorothy writes further, thus showing no knowledge of the Duys in Philadelphia, “Oh, are you related to the Duy that was in Germantown, PA, in the 1700s? He owned an inn or tavern? I have found some information on him, but don’t know that he is related to us.” And I say, yes, he is. I have record that this innkeeper was in the line of Christian Duy, the immigrant of 1750, from Kriegsfeld, as we shall see in this chapter. The reason so many departed Kriegsfeld is that the mines became flooded with water. This is mentioned in the 1100th anniversary booklet cited earlier. People moved seeking better employment. Alfred Konrad, of Stuttgart, first pointed this out to me. 

These Philadelphia Duys, Christian and Dietrich/Friederich, were born to Johan Simon Duy and Maria Elisabetha Eckel, in Kriegsfeld. Johan Simon Duy was a brother of our Johan Conrad Duy, the immigrant of 1740, and their father was Nicolaus Duy, according to both Steve Stroud’s research and mine. But the Galician Duys did not know what happened to Johan Simon’s sons, Christian, Friedrich and Philip. For the Galicians went immediately back to Galicia in the nineteenth century and then to Kriegsfeld in the eighteenth. I was able to supply the fact that our mutual relatives had come to Philadelphia, and at the same time thank them for supplying me with the data I did not possess. 

Another breakthrough came recently while I was doing research at the Genealogical Society of Pennsylvania, in Philadelphia. The Edward Hocker Collection had been made available recently for research. I found there a folder of some dozen typewritten pages of notes that Mr Hocker had compiled in 1939 on the Duys of Germantown (now a part of larger Philadelphia), which I reduced to ten pages for copying, since some were partial sheets. Mr. Hocker sometimes wrote on the backs of older business letters and other papers.

A. W. Duy Jr., of Bloomburg, PA, wrote to Mr. Hocker, 18 February 1939, asking for assistance in tracing the Duy and Oat families, “who lived near Duy’s Lane (now E. Wister St.), 1820.” He also mentioned that “the old Duy homestead was located in what is now known as Westerwood Park.” 

Mr. Hocker lost no time in establishing an outline of the family, which he sent back in March. The next letter from Bloomburg was from “A. W. Duy, Attorney at Law,” 4 April 1939, who had further questions about the family and gave more details than his son had provided in February. A note of the financial situation in the 1930s is that Attorney Duy sent along a check for ten dollars. Mr. Hocker responded that this was full payment.

Attorney A. W. Duy’s letter goes on, “If Johnne [sic] Christian Duy came to Philadelphia in 1750 and his will was probated in 1798, his family must have been in Germantown during the stirring days of 1776, and with so numerous a family it seems to me that some of them must have had a Military record.” He goes on to supply that, “My Grandfather, Lambert Duy and Louisa (Oat) had six children as follows: 

Adaline, (married to Bryen Phillott)

George Christian Duy (Lucy K. Gookins)

Louise (married Alexander Johnson)

Bedelle Duy

Charles A. Duy [mentioned later as marrying a Dutch Huguenot descendant]


Rev. Albert Wm. Duy [d, 1846, age 23]

“He moved with his family about 1850 from Philadelphia to Terre Haute, Indiana and there engaged in merchantile [sic] business. 

“Lambert and Louisa (Oat) Duy and their son, Rev. Albert Wm. Duy, were buried in a family vault in the Church yard of Old St. Andrew’s Church, Eighth Street above Spruce, Philadelphia.” End of letter. 

With this demand for more information, Mr. Hocker demonstrated his ability as a genealogical researcher, digging out many names and dates.  

Personally, as I read the letter, I was quite pleased first, to find who our mystery minister, Albert William Duy, was and how he connected to the rest of us. His record is available in Philadelphia documents, but no relationship was supplied. And then there is, secondly, the reference to Wister Street. I have a photocopy of “The Duy or George Royal’s Hotel, Plate V.” which was located “on the East Corner of Germantown Ave. & Duys Lane (now Wister Street).”14  This was given to me by a secretary at the Germantown Historical Society when I paid a visit there in the summer of 1996. So the loose ends began to be tied into a web. This hotel or tavern was operated by Jacob Duy, son of Christian, immigrant. 

As for the Reverend Albert Wm. Duy, there is a book at the Pennsylvania Historical Society that gives us an outline of his brief life.15  He was born 9 April 1823, in Philadelphia and baptized 23 December 1831, at St Andrew’s Church; confirmed and admitted to Communion. He was a student at the University of Pennsylvania, graduated with first honors and was valedictorian, in 1842. He then attended the Theological Seminary of Virginia [then called Protestant Episcopal], and ordained a deacon [the qualification for becoming a priest] 13 July 1845, in Philadelphia. He died 19 April 1846, at age 23, of a strangulated hernia. 

Going back to the immigrants, Mr. Hocker writes, “Children of Frederick were baptized by the pastor of St. Michael’s Lutheran 

Church, Germantown, in the 1770s. There is no [church] record of Frederick’s death, nor is his will on file nor is there any record of the settlement of his estate. He owned no real estate.” Hocker did supply a few details, which follow.

St. Michael’s Lutheran Church, Germantown, has recorded: 

Baptized, Children of Friedrich and Dorethea Duy:

Johann Friedrich, [b.]Jan. 31; March 10, 1757;

Laurens, [b.]March 20, 1768; May 22;

Johann Jacob, [b.]Oct 7; Dec. 16, 1770;

Johann Christian, [b.] April 30; July 31, 1774.

We know that Frederick was approximately forty-six years old when the Revolutionary War broke out. He joined the Militia in the City of Philadelphia, 5th Battalion (PA Archives). Hocker says he died after a ten week fever, on 3 November 1777. He had a son, Frederick, who fought in the war as a bombardier and continued on the militia roster afterwards. This son was born in 1757; above. I have found it difficult to trace the Fredericks of early Pennsylvania history. There is, besides this Frederick, a son Frederick, of John Conrad, and then at least one other of the next generation, if not two, one born to John Jacob and one to his brother, John Simon. Records are sketchy and need further work. 

Joseph Douey arrived at the Port of Philadelphia in 1796; then Joseph Lewis Doue arrived at the Port of Philadelphia in 1799. We note some varieties of Dutch spellings also at this time, as Dewe (to Virginia), Dewee, Dewees, Dewy (Phila.); Douwe, Claessen (to New Netherland, 1657); Due, Daniel (S. Carolina); Duy, Arriette (Baltimore, 1763).16 

The two Josephs went to Westmoreland and Luzerne Counties, Pennsylvania.

COMMONWEALTH OF VIRGINIA
The Dueys from Belleville and Nesselroad, (West) Virginia17 (along the Ohio River) have an interesting history. My direct contact with the present-day family comes from two correspondents: first, David J. Duey, a businessman in Plattsmouth, Nebraska, who answered an inquiry in 1984 and sent along a prepared family history; and then Sharon Davies of Manhattan, Kansas, with whom I have had occasional correspondence over the last several years. Sharon came to the Duey Family Reunion, 2000, in Carlisle, Pennsylvania, along with two of her cousins, Linda Hansen and Donna Leon. We could not make any material connection between her family and our Pennsylvania Dueys. Rather, Sharon said their immigrant, Joseph Duey, came from Holstein, Germany, in 1754. 

Sharon writes, “We did not know anything about Joshua’s family until a typed copy of the letter by Samuel Dewey in 186818 came into my possession in 1998. This is the only information we have. Samuel was relating what his father, Joel Dewey, had told him in 1833 (about 35 years later!); ‘his father Joseph Dewey emigrated to this country about the year 1754 from near Holstein in Denmark [sic - now Germany], and died in Belleville in 1823 in his 92nd year.’ So this would indicate he was born about 1731, and would have been about 23 years of age in 1754.” He first lived in Pennsylvania,  far up the Susquehanna River near Wappaloppen where he was involved in quite a rugged pioneer life. He had three sons. The oldest, unnamed, was killed by Indians at the time of the Wyoming Massacre, in July, 1778. Joel, b. 1764/65, died Dec. 1829, in White Co., IL. Joel and Joshua were pioneers in the early settlement along the Ohio River in what is now Belleville. Joel married Ebey Coleman and had land in Belleville, and Joshua married first Rebecca Anderson, sister of Peter Anderson, and secondly, Betsey Nesselroad, of Nesselroad, (W.) Virginia. 

David J. Duey sent me a copy of a typewritten booklet which gives a general history of his ancestors. His accompanying letter 

mentioned that he was, in 1984, semi-retired from managing his two banks in Nebraska. The family had been in the area for several generations by then. I later learned that David is Sharon Davies’s uncle, so their stories are very similar, though Sharon has done original research in more recent times. 

Sharon graduated from the Dunbar, Nebraska, High School and the St. Louis Institute of Music, where she was a piano major. She eventually became an accredited record technician of the American Medical Record Association and was at last writing head of the medical record department at the Student Health Center at Kansas State University, Manhattan, Kansas. She has also become the family historian in this generation for her Duey family. These Dueys have been in Missouri, Nebraska, Kansas and Texas for many years. 

She writes, “As I [wrote] earlier, Joshua Duey left Nesselroad, West Virginia in about 1816 and went to White County, Illinois with his three oldest sons: Amoza, Israel, [and Joshua?]. I have not yet learned what happened to Amoza, but Israel and his family moved to Fulton County, Arkansas in about 1850, according to land records...”

“MIGRATION: According to family legend, the youngest son [of Joshua], David (my GG grandfather), was being cared for by a foster family, who took him to St. Louis in about 1817. He went to Lincoln County, Missouri, married Mary Harvey there in 1832 and died in 1858, buried on their farm in what is now Cuivre River State Park. They had nine children: Israel, George and James went to Texas; Martin came to Doniphan County, Kansas and is buried at White Cloud; and the rest stayed in Lincoln County, Missouri. 

“My great grandfather, Beverly Duey, became sheriff of Lincoln County, Missouri, 1884-1888. Beverly and Lycenda Jane Crenshaw had eight children: one died in childhood; four stayed in and around Lincoln County, Missouri, and three ended up in Nebraska - Emma married Almon Cottle DePue then went to Brock, Nemaha County, Nebraska, where ‘A. C.’ had set up a mercantile business the year previously. My grandfather, Floyd, came to Brock in about 1894 to work for A. C., as did sister Clarinda (Clara). So that’s how my line of the Dueys ended up in Nebraska and Kansas.” End of letter.

As for the boy, David, we learn in a family history (1981) by Leona Duey, of Lincoln County, Missouri, that his mother and father had separated over the question of moving west. She remained in Nesselroad and Joshua Duey took three of his sons, Israel, Amoza and Joshua, and moved to White County. Young David was in company of foster parents, who soon moved west to St. Louis, taking David with them. “His mother followed them to the Great Kanawha River, as far as she could, but could not overtake them. She grieved for him the rest of her life.” Sharon mentions that Leona Duey wrote several summaries of this history and that each copy varies a little from the others, due no doubt to the lack of a photocopier.

From the History of Lincoln County Missouri, published in 1888, we read, “When a mere child David’s parents parted and he was left with a couple who had no children. He moved with his foster parents to St. Louis when six years old and was the only boy with the exception of one who spoke the English language in that city. After the death of his foster father he came with the widow to Lincoln County and tenderly cared for her all her life. In this county he married Miss Harvey and the fruits of this union were eight sons and one daughter. He was a pioneer member of the Christian Church in this state, being a zealous worker all his life as was his wife. He was a Democrat in politics. He died at the age of 48 and his wife at the age of 63. Their second child, Beverly Duey, was educated in the old-fashioned puncheon (split log) floor school house and at the age of twenty he began his career as a farmer and this has been his occupation thru life. He has a farm of 300 acres and has been successful. 

“In 1857 he married Miss Dolly Crenshaw, a native of this county. Eight children were the result of this union, seven now living, four sons and three daughters. Both Mr. and Mrs. Duey are members of the Christian Church. 

“In 1884 Mr. Duey was elected sheriff and re-elected without opposition in 1886. In his political principles he affiliates with the Democrat party and he is a member of the Masonic Fraternity.” End of report on the Nesselroad Dueys.

OTHER PORTS OF ENTRY
New York City and Boston have been primary ports of entry for centuries. My research has not turned up surnames that interested me. Some Dueys could have entered that I do not know about, but the Dueys in the country across the years do not appear to have come from these ports. There is one very early entry: Douwe, Claessen, 1657; New Netherlands (New York).

Baltimore, Maryland has also been a port of entry, and some  related lines have come in through this port. The only name I have is: Arriette Duy, who arrived in 1763. 

Virginia during the colonial years as well as the Port of Charleston, South Carolina, have received some Dueys of various spellings. For Virginia: Dewy, Richard, 1768.

South Carolina, especially Charleston, received many Huguenots and has an active church to this day. I found only one unclear reference to a Due who arrived there. We do know that there are Dueys in South and North Carolina today but do not know more.

Due, Daniel, Charleston, SC; 1763-64. Note: This could be a migration from Bucks Co., PA; son of John Conrad Duy.19 

New Orleans, in the earlier times, when it was a possession of France and then the entry to our Middle West, admitted some Dhuys, among other spellings. My contact for this has been Steven Dhuey, of Madison, Wisconsin. Steve’s ancestor was named Dhuy in Belgium. The earliest spelling of Steven’s Dhuey comes in the 1880s, and seems to have been initiated by the immigrant’s children when they reached majority, perhaps because the Dhuey spelling better suited English pronunciation. This particular Dhuey immigrant came from the Roman Catholic area around the Belgian City of Dhuy. From what I have learned, this family is not of Huguenot origin but does reflect some of our surname history, so is included at this juncture. Steve told me he had a Catholic education and was familiar with the Douai Bible. 

Steven provided several facts of interest to me, and perhaps to you as well, in pointing out that the Walloons of modern Belgium 

are mostly Roman Catholic and live in the southern regions of the country. They spoke the Walloon dialect, which included old French words at one time, but have come to speak standard French in more recent times. (There is a Walloon Society that seeks to preserve the older dialect.) He continues, “The people who dominate the northern provinces of Belgium (collectively known as Flanders) are the Flemish, who speak Dutch and are mostly Protestant. The capital city of Brussels, in the center of the country, is officially bilingual. Belgium as a united country did not exist until 1830, and the two ethnic groups still don’t feel particularly attached to each other.” Therefore the Walloon language is not the same as Old French even if it contains words and phrases. For a more detailed characterization of what Walloon is, one may read various articles at the town library or consult this web site: http://www.wallonie.com/wallang/, which points out that Walloon is a Romance language of the Gallo-Roman subgroup, akin to French.

These modern assertions vary from the earlier situation, for just after the Protestant Reformation, the Walloons included French-speaking Huguenots in exile in Holland. After the fighting and politics were finally settled into a new and modern form of tolerance we apparently have a newer definition of who is who and where they dominate. But in Reformation times, the Walloons as a term included, as Baird illustrates in his history,... “from the Walloon country, on the north-eastern border of France. The Walloons were the inhabitants of the region now comprised by the French department du Nord, and the south-western provinces of Belgium. They were a people of French extraction, and spoke the French language.”20 Only a minority converted to the Reformed Church.

Steven writes that his family came from near Dhuy, Belgium, which is close to Liège. He writes (12 July 2000), “The Walloon city of 

Huy of course is not far from the village of Dhuy, and conceivably Dhuy at one time meant ‘of Huy.’ But the one book I have seen on the etymology of Belgian place names says Dhuy comes from the Latin ductis, which can be translated as at the river, by the 

channel, something like that. But the author gives no historical 

evidence, for example, a reference to the city in a Latin document or an old map with Latin place names. In France, there are several streams and springs with the name Dhuy, which reinforces that idea of a hydrographic origin to the [surname]. And then there are those French people named Dhuy (with a handful of variant spellings) who emigrated to the U. S. through New Orleans in the early 1800s.”

In support of Steven’s assertion about the name being associated with rivers, I recently found a reference in my French research from Monsieur Michel Blas, of Valenciennes, that the oft-used surname in that area, Duwez and variants Duweiz, Duwé, come from du gué meaning the site of a waterway or a shallow that permits wading across.21  The City of Douai (earlier Douay) is located along the Scarpe River and has been a trading and shipping center since at least the first millennium of the Christian Era. This could explain the numerous spellings and families of this surname in the French and Walloon areas of northern Europe. DuWez or DuWeg and various spellings reflect the much older Flemish influence, where the Wez or Weg meaning is “way” or street or course. In German it is Weg and in Swedish Väg; the same pronunciation and meaning: a way across the river.  

While still writing about New Orleans, there were many Germans who came to America in the 1800s via New Orleans and spread out from there. Some of them were Lutherans who came in groups, and some as individuals. I recall reading of a Dr. Duey in Texas who was a professor from Germany, who had passed his dissertation before coming to America. He was active in politics in his adoptive land and worked at publishing.

OTHER AMERICAN ENTRIES
Various individuals come from families not directly associated with others, as John G. Duey, “a descendant of a French surveyor who came to America in the suite of Gen. Lafayette.”22  This family was located in the areas of New York City and New Haven, Connecticut. I assume, because of the Protestant genealogy, that this family was Protestant. A descendant, Richard Gills, a member of the church I served in West Hartford, Connecticut, was pleased to show me this connection.

Herbert David Duey (cited as a benefactor in this publishing effort), my fifth cousin and from the same Duey line as I in Carlisle, Pennsylvania, told me that he had made contact with a Duey gentleman who was the descendant of one of two German Dueys in Washington State who were wheat farmers. They had no contact with other Dueys in America. I also had a letter from a physician in California who said his immigrant ancestor was German and a ship captain. He knew of no ties to other Dueys.

Carl E. Duey, b. 1949, of Oklahoma City, Oklahoma, wrote that his ancestor, Henry Duey, came from Germany when he was 20 years old. He lived in Ohio and was not yet naturalized at the time of the Civil War, so could not serve in the Army. 

Philip A. Duey, of Adel, Iowa, prepared a one-page history of his family for me. It read in part, “Much of the family history comes from information contained in a German family Bible that has been handed down from generation to generation. The oldest date indicated is 1803 printed on the fly leaf. The Bible was given to Henry Duey by his mother in 1822 when he left Germany for America. [This immigrant was born in Berlin, Germany, 10 September 1806.] He settled in Hampshire County, Virginia. He was married there, and several children were born there. The family later moved to Indiana, then Ohio, and finally settled in Missouri, near St. Joseph, in 1867.” 

In researching the Walloon Card Indices of the sixteenth and seventeenth centuries, I found that there were many Huguenot immigrants to Berlin by the name of Douay, which information I sent along to Philip. Please refer also to Chapter 4, Berlin.

COINCIDENTAL SURNAMES
There are some persons with various spellings of Duey who are not related to any others in America. I knew a Merle Dooey in Hartford during the 1980s who was from Scotland. Again, a Douie woman in Philadelphia wrote in answer to my inquiry and explained that they were Scottish, the name being Dowey, but that it was misspelled upon entering the Port of Philadelphia, and the family simply took up the new spelling. Finally, while pastoring a Congregational church in Newington, Connecticut in 1989-90, I met a Dewey descendant of Thomas Dewey, of Dorchester and Windsor, as well as another person named Dueg, whose ancestry was Norwegian. Since some Huguenot refugees did go to Scotland and Scandinavia, some sort of common history might have once existed. The Deweys who compiled the biography of Admiral Thomas Dewey mentioned an Irish family named Duhig, and again, some Huguenots fled to Ireland during the persecutions. Finally, I had contact with a Duey family in Rhode Island, who came from Syria. They did not explain to me how this occurred but denied relationship to others in America. 

SUMMARY
Although this presentation does not and cannot include all possible Duey immigrants to America, we do have a fairly comprehensive list of the various families who came here. It has been my impression, after decades of reading and reflection, that our surname was originally French. From the northern regions of France the name has spread around England, Holland, Belgium and Germany especially. With the passage of time those original French Dueys migrated to other countries and became citizens, eventually assuming the new cultures and languages as their own, often losing any vital contact with their French heritage. 

In the biography of Admiral George Dewey, as cited earlier, there is an opening chapter that attempts to trace the origin of the Deweys in England. It is claimed that the first Deweys were De La Weys or variations of this spelling, who went to England with the Norman Invasion from France in 1066 and thereafter. Other possibilities are explored, as Dutch and Flemish words and surnames. Eventually the City of Douai, in Flanders, is mentioned.

Therefore it is necessary to have a line of descent in order to know where one attained the Duey surname. The trail will reveal a variety of spellings in various countries. But one can establish an historic line going back to at least the Reformation times and even before, especially in France and England. In spite of wars, weather, fires, ignorance and intolerance, many records have survived, and if one is persistent, one just might achieve the feat of going back five hundred years or so. Beyond this, a person nearly always needs to be from some royal or noble line in order to work back to Medieval times. 

We shall pick up this pursuit again in the chapter on the Huguenots and their spread from France in the sixteenth and seventeenth centuries. 

(
A poem that came into my possession through the Internet is worth repeating here. It is not attributed to any source but the author. The person who forwarded it said it came from Wales. 

Lord, help me dig into the past, and sift the sands of time, 

That I might find the roots that made this family tree of mine. 

Lord, help me trace the ancient roads on which my fathers trod,

And led them through so many lands to find our present sod. 

Lord, help me find an ancient book or dusty manuscript

That’s safely hidden now away in some forgotten crypt; 

Lord, let it bridge the gap that haunts my soul when I can’t find

The missing link between some name that ends the same as mine.
Curtis Woods

Chapter 2
Duey Huguenot Immigration to America
The Colonies of Plymouth,

Massachusetts Bay and Pennsylvania
The previous chapter has provided an overview of Duey immigration to America in the early years of exploration and settlement. You have read the summary so know that I feel the prime source for the Dueys in America is France. It was mentioned however that the early Duey immigrants came from various countries of northern Europe. 

Students of history quickly learn that their professors do not just jump into whatever era they are teaching, but insist upon reviewing the prehistory of it. This is a good idea for setting the stage for serious study, so let us review a prehistory to the history of the American colonies. If you happen to be one of the occasional  readers who find most history unexciting, please remember that there will be no test on this chapter, so scan it, if you must, without anxiety. Happy reading!

While it is generally true that European workers and peasants did not travel much in Medieval times, by the 1400s Europe was undergoing many changes that helped create an expanding middle class or bourgeoisie.1  From the end of the Crusades in the 

twelfth century and the founding of the universities of major European cities, to the Protestant Reformation, many significant social and economic changes took place that threatened the older Medieval hierarchies of princes and the clergy, or as we usually say, Church and State. 

We must recall that French merchants and refugees of the sixteenth century spread out from several areas of France and Flanders to neighboring countries, because of persecution. But trade and travel were a part of Europe before the rise of religious conflict. The conflict only increased the number of merchants and tradesmen moving about.

These French refugees, merchants, bankers, jewelers, silversmiths, artisans and craftsmen, were usually welcomed as agents of a new prosperity. Trade and the building of capital, that is, privately controlled wealth, created a new dynamic in Europe. The old aristocracy, with its agrarian hold on the economies of the land, began to encounter a new energy in the businesses begun by common persons who were building independent power structures.

Since France was a very strong and cultured country at the time of the Reformation, the growth of financial influence by the middle class merchants was especially significant.2  Many writers have observed that not only was Europe changing economically, but the old Feudal System was breaking down and no longer adequately served the needs of people. For a hundred years before the outbreak of the Lutheran controversy, scholars and many churchmen were discussing the things that needed correction in both religion and society. We modern Protestants, especially in America, tend to think of that period of wars as having been 

caused by the Lutheran and Reformed religions and the resultant Roman Catholic resistance to them. But religious disruptions were 

only a part of the changes that had been rumbling just below the surface of society for years. 

The narrow purpose and interest of this book does not require that we review all of European history, nor shall we. But you need to keep in mind that Europe had been a battleground for some time before the Protestant Reformation, as one ruler and then another sought to lay claim to the ancient empire, as well as the rich land that is the cradle of our much smaller Duey history. Today this area is located in Normandy, Flanders, and Belgium, which was then a part of Holland. Germany was a loose assembly of Teutonic states. Italy was divided, some of it in possession of the Pope, and France was smaller than now. Kings and princes were busy about consolidating their power and broadening their kingdoms.

AN EVEN EARLIER PREHISTORY: 

THE NORSE AND THE NORMANS
I mentioned that the first Deweys or De La Weys of England came from France during the Norman Invasion of England, beginning in 1066 A.D.  Now we must add that the French/Gallic people of Normandy were subjected to an earlier invasion from the Vikings, also called the Norse. 

Normandy gets its name from the infusion of Norse who first invaded and then settled in the area. As these northmen settled into what is today Normandy, they took on French culture and language. In a later time (1066) they invaded England and imposed their French ways upon the British. So although the countries of northern Europe maintained separate identities, their cultures were often cross-pollinated with both people and languages from surrounding countries. Persons with the surname of Douay were scattered by either war or commerce across the waters and borders of many of these countries.

The Old World, as we Americans came to call Europe, was quick 

to respond to the adventure and business of settling the New World. The Swedes went to Delaware, the Dutch to New Amsterdam (now New York) and Connecticut, the French to Canada and thence down into the areas of the Great Lakes and Mississippi River (as well as up the Mississippi River). The Spanish and Portuguese staked claims to lands farther south, as Florida and Cuba. And the English managed to get a foothold in Massachusetts and south along the Eastern Seaboard as far as Georgia. All this moving about and claiming of territories led to some bloody wars, some of them fought at sea, in which great areas of the new world were transferred from one monarch to another. These powerful kings in turn put the land out to bid for settlement by business associations. 

All sorts of adventurers, investors, settlers and refugees, sometimes accompanied by militias, moved across the Atlantic Ocean to claim a piece of America, our pioneer parents among them. Just as Europe had been a melting pot of cultures and peoples, the New World’s immigrants were thrust into further blending of various nationalities. But this did not happen overnight in the colonies of America. At first we were very ethnic and limited in our identities as English or French, German, Italian  Dutch, Hibernian, Scandinavian, Spanish and Portuguese, as well as some more eastern Europeans. It was only after the domination of European kings was broken in America that all these peoples began to think of themselves as Americans speaking the English language. 

MASSACHUSETTS
By the time the English ship Mayflower landed on the site that soon became Plymouth Colony, in 1620, Europeans had been visiting American shores for more than a century. It is an historic fact that the Pilgrims were greeted in English by a Pawtuxet Indian named Squanto. He said, “Welcome, Englishmen.” For Squanto had been taken captive years before by explorers and lived in England for a while.3 

There were two English settlements near each other in Massachusetts. The first was Plymouth Colony, and the Massachusetts Bay Company, or Colony. Both were commercial undertakings, although both also were peopled by extremely religious settlers. In the case of Plymouth Colony, the Mayflower passengers were dissenters who had departed England (1608) for Amsterdam, Holland, twelve years prior to sailing for America. While in Amsterdam, a noted member of the flock, William Bradford (who gained fame as the second governor of Plymouth Colony), learned the weaving skills with which he would work during his exile. He came from yeoman stock in England and so had some wealth upon sailing away to Holland. 

Soon many of the Pilgrims, including Bradford, removed to Leiden, to enjoy a more peaceful religious life away from all the heated theological debate going on in Amsterdam. While there, they decided to settle in America rather than become Dutch citizens, for they wished to raise their children as English subjects. They also thought to do missionary work in America. The small group of one hundred souls that landed in 1620 was determined to make a success of it. These colonizers sought to found a community of Protestant Christians oriented to their reading of the Bible. Their Mayflower Compact, an agreement of self-government, became an important factor in our American political development.

The Massachusetts Bay Company, an English trading company under the leadership of John Endecott, was organized in 1628 to settle the area of Massachusetts Bay between the Charles and Merrimack Rivers. This area included what became Boston Harbor. However, the Puritans of England, who saw the settlement as a religious and political refuge, received permission to emigrate to 

the new colony under condition that the government and the 

charter of the company be given to the settlers. This was conceded in the Cambridge Agreement of 1629. The result of this new agreement changed the enterprise from an emphasis upon trade 

to religion. The colony adhered to the Puritan philosophy and became, in effect, a theocracy. It was also a prosperous enterprise. These Puritans and their clergy had attempted to 

reform the Anglican Church but were defeated, so intended to establish their idea of the Christian Church in America. Although they were English in culture and Anglican in religion, they quickly 

became Americans and Congregationalists, which is to say they established the Reformed Church in New England.

John Winthrop (1588-1649) brought some 900 colonists first to Salem, then to Charlestown, and eventually settled at the mouth of the Charles River. By 1691 their authority was extended by charter to include Plymouth and Maine.4 Thus the churches of New England came under a unified control. The general agreement was that each assembly of believers was an independent church, and that each church ought to cooperate with neighbor churches to carry out the larger Christian work in good order. This emphasis upon local responsibility kept the church members involved in their religious work, but it also developed an extreme feeling of independence within each congregation. All was not chaos or anarchy however, for church and state in the Commonwealth collaborated in the founding of new towns, where an approved minister was approved and supported by the authorities. In fact, the arrangement was so rigid that competing churches were not permitted to practice their religion in the colony. Roger Williams, for instance, had to depart Plymouth Colony when he became a Baptist and a critic of government. He moved on to Narragansett Bay and founded Rhode Island in 1636.

As in most new settlements that grow rapidly and attract people who have not known each other previously, Massachusetts was marked by some arguing, including religious bickering among the leaders, and political maneuvering. It is ironic but true that the early Protestants, who withdrew from the State Churches (which were Roman Catholic in origin even if not still loyal to Rome), seldom agreed wholeheartedly upon what they should become or how they would relate to the world about them. The more they practiced separatism, the more they disagreed! I mention this because it is a disturbing fact of my American religious experience that most Protestants waste a lot of time “reinventing the wheel,” in their efforts to “purify” (the origin of the name Puritan) and reconstruct the Christian religion. This produced various denominations that in turn divided into ever smaller sects. We have tried, during the 

twentieth century, to bring these churches back together into an ecumenical union but have been only partially successful. The spirit of the frontier, ever expanding westward, was one of fierce independence in most matters.

Very quickly the Massachusetts settlers began to move westward in search of new grazing lands. By 1633 we read of the presence of Thomas Duee in Dorchester,5  a village founded by a tight-knit group that sailed from the southwestern tip of England. Among the documents extant, he signed as witness to a will in 1634, and was admitted to the community as a freeman in that year, which means he would have to be at least twenty-one years old at the time; perhaps older. On 12 August 1635 he sold his property and removed overland with others of the Dorchester community to what was to become Windsor, along the Connecticut River. 

This settlement was at first not really legally established, as there was conflict with the Dutch traders who had a fort along the river at the site of what became Hartford. Equally important, they were in conflict with the colonists of Plymouth, who had a charter to this area of land and had a trading post of their own north of the Dutch fort. At the same time, various others were beginning to settle into what became Wethersfield, immediately south of the Dutch fort. Some of these settlers sailed up the Connecticut River rather than taking the slower land routes. These two informal settlements, lacking charters and beginning at the same approximate time, have not in all these years of existence as Windsor and Wethersfield, agreed which is the earliest and therefore the first Connecticut town.6 

Thomas Duee became Thomas Dewey by the time his name went into the records in Palisado Plaza, the stockaded center of Windsor. He had a lot within the walls and was also granted land for farming. He married Frances Randall Clark, the widow of Joseph C. Clark, on 22 March 1639, and they had five children: Thomas, Josiah, Anna, Israel and Jedediah. Then, on 19 May 1648, we read that an inventory of the estate of Thomas was filed with the court. His children would settle in areas along the Connecticut River in what today constitute both Connecticut and Massachusetts. By the time of the Revolutionary War these Deweys had spread throughout New England.

The author of Life and Achievements of Admiral Dewey, Murat Halstead, lists some of the distinguished descendants of Thomas Dewey, mentioning that most of them came from Jedediah.7  He goes on to note the established allied families, as Strong, Howe, Ashley, Keller, Lyman [with claims to a pedigree including Charlemagne], Drake, Bissell, Orton and Bancroft. The Honorable Charles A. Dewey of Northampton, Massachusetts, was a justice of the supreme court, and other lawyers and judges named Dewey are cited as well as a professor at Williams College; also Chester Dewey, involved with the beginning of Williams College. F. P. Dewey became a curator of metallurgy in the U. S. Mineral Museum, Washington, D. C. Some Deweys were Patriots of the Revolutionary War, as one who was a chaplain to Ethan Allen. To this list we can now add the famous educator John Dewey; Melvil Dewey, developer of the Dewey Decimal System; and a governor of New York State, Thomas E. Dewey, who became the Republican candidate for president of the U.S.A., running against Harry Truman, in 1946. 

WILLIAM PENN’S COLONY
The Commonwealth of Pennsylvania was originally referred to as Penn’s woodlands, or Penn’s woods. This “Keystone State,” as it is also called, is not only in the middle of the Eastern Seaboard of the original thirteen states, but was also a pivotal state in determining the very early politic and spirit of the United States of America. Philadelphia became the largest city, as well as the nation’s first capital and the location of the first two sessions of the Continental Congress.

The Indians in this extensive area were basically of two large groups, the Algonquins and the Iroquois, who were eventually driven (sometimes by armed conflict) to leave  the area. Some Christian efforts were made to help the natives to adopt European ways, and a few schools were established, especially in Carlisle, Cumberland County. But most Indians continued to move west. 

William Penn was English, the son of a wealthy admiral, Sir William Penn, in whose honor the colony was named. When he died in 1670, young William used his sizable inheritance to help his fellow Quakers escape persecution in England. The king, who was indebted to the admiral, was glad to grant the land of this middle American area to William Penn to pay off the debt, and glad to have young William leave England with his Quakers, who were non-conformists. He was glad to rid himself of all sorts of contrary people and religious protests. Thus the king’s gain was America’s gain as well.8 

At Penn’s request, Thomas Holme laid out the City of Philadelphia in 1682. English, Dutch and Welsh Quakers migrated to the colony. They were followed soon after by Lutheran Germans as well as Dutch of various small religious groups: Quakers, Amish, Mennonites, and Schwenkfeldians. They settled the rich farmland between Philadelphia and the Blue Ridge Mountains, a region that later became known as Pennsylvania Dutch Country. The “Dutch” was a corruption of Deutsch, meaning “German.” 

This entire colonization was known as the “Holy Experiment,” Penn promising religious toleration and participation in lawmaking to anyone who wished to settle there. 

Pennsylvania grew rapidly, from about 20,000 inhabitants in 1700 to 300,000 in 1776. Many different nationalities and religions, as noted, were represented, but the major groups remained geographically separate, with the English in the east, Germans in the middle, and Scots-Irish in the west. As noted in the Encarta 2000 Encyclopedia, “The first large wave of German immigration resulted from the French invasion of southwest Germany during the War of the Spanish Succession (1701-1714), which left much of the region in ruins.” 

German Americans generally supported the American Revolution (1775-1783) “because they felt no sense of loyalty to Great Britain. The Continental Army had several German American military units, including the private bodyguard of General George Washington. The most prominent German officer, Baron Friedrich Wilhelm von Steuben, helped organize American troops into an effective fighting force. By 1790 German Americans made up one-tenth of the total U. S. population of almost 3 million.”

GERMANTOWN
Germantown became the first truly German settlement, located a few miles north of Philadelphia proper, along an Indian trail that followed the Schuykill River. Today the settlement is part of greater Philadelphia’s north side.

In 1683, thirteen families from Krefeld (southwest of Essen, near the Dutch border; not to be confused with Kriegsfeld), attracted by William Penn’s promise of religious freedom and economic opportunity, founded Germantown. A lawyer, Francis Daniel Pastorius, the “Father of German Immigration,” brought a dozen men and families to settle the area. They embarked in Rotterdam: Johannes Bleickers, a bleacher; Jan/Johen Lucken, a weaver; Herman Kirck; Abraham Op den Graeff; Jan Lensen; Lenart Arets; Reiner Tyson; Jönis Kunders; Jan Seimens; Peter Keorlis; Abraham Tunes; Wilhelm Strepers.9 

Although Germantown began as a German settlement, it was soon overrun by all sorts of immigrants, most of them transients to points farther north and west. Christian and Friedrich (or Dietrich) Duy, settled there upon arrival in 1750. Ten years earlier Johan Conrad Duy must have passed through there but settled a few miles farther north, in Bucks County. We have record of him in a Deed Warrant filed in 1746,10 and when he was sponsor for the baptism of his grandchild, Jacob Duy, in the Tohicken Church (Lutheran and Reformed), in 1747.11  Ample records remain in Philadelphia and Germantown for Conrad’s two nephews.

Friedrich and Christian lived and died in Philadel​phia/Germantown, and their children were all raised there. We do not know much of their migrations elsewhere, but some evidence places them in the city for years afterwards, or in nearby boroughs or across the river in New Jersey. 

John Conrad Duy, as noted, moved with his family farther west, leaving his children as adults in various towns in what are now Berks, Lebanon and Dauphin Counties.12  He died in Hanover Township, near what is now Harrisburg, in 1766, at the home of his son, Simon. I mentioned earlier that there could have been a son named Daniel who also came to Philadelphia with Conrad’s family. I found record of him at the Indian Creek Reformed Church in 1769.13 This record was in the Buck’s County Historical Society.  

Conrad’s son, John Jacob, moved westward, stopping in Heidelberg, Lebanon and finally, Carlisle, Cumberland County. Simon’s line remained in Dauphin County. There is evidence in succeeding years that these two families visited each other and that they also crossed the river for such factors as employment and social contacts, a few of which developed into marriages.

John Jacob married Mary Catherine Wolfersberger in about 1747-53, and they had a large family with at least eight males, five of them recording descendants. Please read Appendix C, on the Wolfensbergers of Switzerland for an interesting historical note on this branch of the family, which traces its origins back to the Third Crusade.

THE HUGUENOT PRESENCE IN PENNSYLVANIA
In a succeeding chapter I shall review the history of the Huguenots in Europe, but in this chapter I wish to mention some sources for proof of our Duey Huguenot heritage in Pennsylvania. These discoveries came late in my decades of research as a result of my determination to learn more of Huguenot history in the area, and thus also in Europe.

The Huguenots who came to Pennsylvania arrived in company of larger groups, mainly Germans, among whom they had found sanctuary in Europe. Unlike the Huguenots of Boston, Rhode Island, the Dutch Colony of New Amsterdam (later New York), and South Carolina (where entire groups of French Protestant refugees settled and maintained some French identity), most other Huguenots melded into the peoples of their sheltering countries. Many of those in Pennsylvania lost their French identity entirely and became in effect Germans, often losing any familial record of their earlier heritage.

Jon Butler, a modern historian, writes, “Genealogists have found some Huguenots in Pennsylvania and New Jersey in the colonial period. But many, especially in Pennsylvania, arrived after 1710 as part of the large German emigration to America. Their parents and grandparents first settled in Germany during the time of the 

Revocation ... Before 1700 Pennsylvania received fewer than five or six Huguenot families.”14  Butler goes on to say, “All the data indicate that the Huguenot immigration to America was far smaller than historians have previously believed. Census figures, naturalization lists, and other available seventeenth century documents suggest that no more than 1,500 Huguenots lived in the American colonies by 1700.”

For example, the founding of New Paltz, New York, 1677-78, so named in honor of the refuge allowed the Huguenots in the German Palatinate, or Pfalz, was made up of only twelve men (the “Dozen”, or Douzaine) and their families. This group maintained French as their language for a generation but found it expedient to guard their privacy and origin, so quickly changed to Dutch.15 Today there is a Dutch Reformed Huguenot Church in the old village, a part of the larger town. There is also a Huguenot Chapel within the old village on Huguenot Street. I attended a service there during an annual meeting of the Society, in 2001.

In Jon Butler’s book, The Huguenots in America, the Contents to the book have these words, “Flight from Terror,” and “The Disappearance of the Huguenots in America,” and, “Everywhere They Fled, Everywhere They Vanished.” And Charles Baird wrote that the story of Huguenot emigration to America remained largely unwritten (this in 1885). Despite the great respect in which Americans hold the French Protestants and the record of their accomplishments and lineage in America, “there has scarcely been a serious attempt to set in order the facts that have been known with reference to the theme; much less, to delve into the mass of documentary evidence that might be supposed to exist.” He says that until to 1885 there was little more reference to the Huguenots than magazine articles and a few valuable monographs relating to local settlements.

Two Protestant clergymen wrote books on the Huguenots in Pennsylvania, after this date, listing my Duey ancestors, whom I have found also in other records. The first is the Reverend Ammon Stapleton, who noted that Conrad Douay went to the Reformed Society of Tohicken, which was organized prior to 1733. “There is said to have been a considerable number of Huguenot members. The identity of most, however, has been lost by the unfortunate transformation of the names ... Among the names preserved is that of the Laux family, the head of which was Peter Laux, who arrived in 1737 - then also the Sallada family. Tradition has it that there were five immigrant brothers.”16  He goes on to cite the presence of Jacques Duey17 (Dewy), along with Jean and Paul LeCene, in Lancaster County (before Cumberland County was formed from it). He also cites the French names of passengers who came to America, including those aboard the ship Loyal Judith, November 26, 1740: “Conrade Douay, John Conde, Fred Laurans, Bernett Saye, John H. Leshire, John Angell.” I suspect that the three Bretz brothers should also have been included, for I have seen the surname in Walloon records, and I believe the origin was French by way of Switzerland to Germany.

Again, the Reverend James Garvin Chastain has traced this same history and come up with the same names. The fact is, the records and oral traditions available to these scholars in Pennsylvania were not copious and had been examined again and again. Only later in the twentieth century did research here reach out to Europe for better sources.18  And only later did the Latter Day Saints initiate their grand effort to film any and all church records and other genealogical sources for public use. But these traditions registered by Chastain and Stapleton have proven to be very dependable, as later documentation has proven.

CONCLUSION
Mention was made earlier of the arrival of the Dueys in Pennsylvania from Kriegsfeld, Pfalz, but I wish to return to this item in order to add some further detail. First, there is a strong similarity between the settlers of New Paltz, New York, and our Dueys in Pennsylvania. Both groups came from the same area of Flanders, around the cities of Lille and Douai. Both went to the German Palatinate and settled in cities and villages near each other in Bavaria, though the Dueys were ahead of the others by many years.  The settlers in New Paltz previously lived in and around Mannheim, and the Dueys in the Hanau area, which is just a bit north and then east of Mainz. These two cities are very near each other and just across the Rhine River from Kriegsfeld, which is near Bad Kreusnach. But the New Paltz immigrants stayed together and left more documentation of their Huguenot origins. The New Paltz settlers also came to America earlier than the Dueys, so some of the original exiles of their group arrived in America with living contacts in either France or other exiles in London. The Dueys left no documentation. We have had to dig out the facts one by one over the years. 

When one is searching for proofs, one picks up every clue available. For instance, the Huguenots were noted for being businessmen, bankers, merchants, jewelers, silversmiths, weavers and hat makers, glass makers, in the cloth and tapestry trades. In religion they were Calvinists and therefore established Reformed churches. In America the Reformed tradition was carried on in Dutch and German churches, and among the Presbyterians. Because of the Anglican Church connection in England, the Huguenots in America sometimes were found among the Episcopalians in the Middle Colonies; in New England among the Congregationalists. 

My Dueys fit well within these guidelines: Reformed and Episcopal in religion (though also Lutherans), craftsmen, merchants, weavers, wagon makers, inn keepers and owners of farms. Apparently they had enough money saved to be able to remain independent. They were good at music, both vocal and instrumental. They also sometimes intermarried with others of French or Dutch origin. Our oral tradition was that we were Dutch and Huguenot, but no documentation was supplied for this. 

One example of marriage is found in a history of Bucks County,19  where the Myer (earlier Majer) Family’s pedigree is laid out in a two-column page. Susan Myer (born early 1800s) married Charles A. Duy. Charles would be a descendant of the immigrant Johan Christian Duy, mentioned in the section on Germantown. Here is the order: Simon de Ruine, De Waal le Ouallon [the Walloon], married Magdalena Van Derstraaten, in Holland. He was living near Landrecy, Hainault, Flanders, as was Magdalena’s father. The line is traced through Holland via Martin Janzen, Johannes Myer, 1697, Isaac Myer, 1718, Benjamin Myer, 1764, Isaac Myer and his daughter, Susan, who married Charles A. Duy. The family had located in New York, and were Presbyterians. Susan’s line was in Philadelphia, where Isaac Myer served in the common and select councils of the city. He was twice elected to the Legislature. One of his sons married the daughter of the French consul at Baltimore.

The trail of the Huguenots from Flanders followed a typical pattern. From persecution under Spanish rule and the Inquisition, as well as French kings following this earlier period, these Protestants moved either to England or Holland. As the wars in Germany finally died out, the French merchants, tradesmen and businessmen were invited into the devastated cities to help restore prosperity. They stayed there from a few years to nearly a hundred, depending upon the circumstances and opportunities. Some never left. 

That our Pennsylvania Dueys were Huguenots was demonstrated in the writings of these scholars. Then our task became to find their German locations and trace them back to Holland and finally France itself. 

This ends our backward trek that began with Chapter 1. Now it is time to shift to a more typical presentation. Therefore the next chapter will lead us through some of the European history that involves our ancestors, beginning with the earliest dates and working up to the time of emigration to America. 

(
Chapter 3
Huguenots in Roman Catholic France
A Time of Religious and Social Change
We tend to think of 1492 as the year that Christopher Columbus sailed west from Spain in search of a trade route to the Orient. It was also a year in which Spain’s newly victorious rulers, Ferdinand and Isabella, of Aragon and Castille, had finally gained power over the Iberian Peninsula, overrun by the Moors centuries earlier. Vanquishing these invaders and asserting its Catholic sovereignty, Spain ordered both the Muslims and Jews to depart Spain if they did not convert to the Christian religion.

If we consult a map of Europe at the beginning of the1500s, we see that Iberia was practically entirely The Kingdom of Spain. Portugal had its place on the Atlantic Coast, and Navarre occupied a small area between Spain and France, straddling the Pyrenees Mountains, with an outlet to the Bay of Biscay. Spain also grasped  the portion of Navarre south of the Pyrenees.

We find on this map that the Spanish-Hapsburg Emperor had dominion over an area the approximate size of Portugal and Navarre combined just north and east of Paris. From Pas de 

Calais, where the English were finally removed after a long occupation, and continuing to all of Holland (The Netherlands), and south along France’s eastern border well below Paris (but not including it), Spain held sway. The Spanish emperor also held title to the lower half of Italy plus Sardinia and Sicily. Thus Spain was one of the richest of nations and most powerful in all Christendom. From 1492 and the discovery of the Western Hemisphere to 1517, when Martin Luther sparked the debates leading to the Protestant 

Reformation, Spain added much of America to its possessions. New gold and other treasures began to flow into the Spanish coffers.

But Navarre was closely tied to France through royal lines. Henry of Navarre became King Henry IV of France during the violent times of religious conflict in the first half of the sixteenth century. He was at first a Huguenot but converted to the Catholic faith in order to be crowned king. Nevertheless he continued to provide some protection and favors to his Protestant friends, granting them legal status by the Edict of Nantes. But I am getting ahead of my story. 

THE EARLIEST KNOWN DOUAYS OF OUR HISTORY
While Columbus was preparing in Spain for his exploratory ocean voyage or very soon afterwards, a boy named Gregoire de Douay was born in the Flanders village of St. Pithon (old spelling, Python). This town of some two hundred inhabitants at that time was and still is located near the cities of Cambrai, Lille and Douai (old spelling, Douay). 

Gregoire de Douay would grow up there and marry Enyette Coqelet, in about 1525. Two children, Adrien and Catheryne, are named in later town records as heirs of this couple. Gregoire managed to withstand the elements, wars and diseases of the time until at least 1539, when he appeared in the town records as a manouvrier.1  Later records show his son, Adrien, 1551, receiving a dowry for his bride, Jehenne Telier. Still later, in 1559, Gregoire’s daughter, Catheryne de Douay, the spouse of Thomas Tacquet, a manouvrier, petitioned relief due to the death of her parents, Gregoire de Douay and Enyette Coquelet.2  

Since Gregoire de Douay’s life spanned some sixty years (roughly 1492/99-1558), this Walloon had ample opportunity to know the iron hand of Spanish rule. He would also have experienced the wrath of the French rulers as both nations fought not only each other for land and riches but also sought to suppress the opponents of the Established Church. We have no evidence that Gregoire was ever a Protestant, and indeed few of those in St. Pithon seem to have converted. (I recall one historical note that an area group that wished to convert to the Reformed religion had to move to Valenciennes, where there was a church.) Nor do we know if his son, Adrien, ever embraced the Huguenot faith. But his grandson, Jacques (1552 to about 1608) de Douay appears to have become a merchant who traveled within Walloon territory, and his son, Thomas, is found in Walloon Church records in Breda, Hanau and possibly Liège.

The long period of persecution of Protestants in the area was named The Terror by historians. But such persecution was neither constant nor consistent, for at times the Huguenots were able to meet openly, build churches and publish religious literature for distribution.3  They were able to negotiate certain privileges within their own strongholds during certain periods. Much depended upon the priorities in the Royal Court in Paris, the pressures of warfare elsewhere, influence by prominent French Protestants upon government decisions, and pressure from the Roman Catholic Church either locally or from Rome. Also, the leaders of Europe were harassed from the east by Turkish invasions, and this required immediate military priority. But Catholic clerics did not tolerate the presence of active Protestants or churches within their parishes, so the pressure was always there for Huguenots not 

living in stronghold areas. During such times many of the leaders in both England and Holland were very tolerant of religious freedom and often provided relief for Huguenot refugees, even as Switzerland did for those from Provence and neighboring areas.

With this brief introduction to how and when these Dueys fit into European history, we need now to refresh our memory of the Protestant Reformation in its broader scope. This will be only a brief outline in order to provide a background and some definitions helpful in following our story. I have provided an Appendix D on exactly what the doctrinal and religious disagreements were, which should satisfy those who wish to read more at this time.

A WORD ABOUT ECUMENICAL CHURCH RELATIONS

IN THE MODERN AGE
As we embark upon this review of the Reformation Era and the many wars that were fought because of religious and political loyalties, I feel the need to explain my personal preferences. I do not wish to state my opinion in opposition to any other opinion, however, so as to make any one appear superior to another. I am very aware of the various failings of Protestantism and the coexistent  qualities of Roman Catholicism. I do not wish to take sides, although I can hardly review Protestant history without citing the tribulations of those early dissenters. I know crimes against humanity were committed in the name of God by the Established Church, but this does not mean I judge those who, in the heat of controversy, did what they thought was right. 

We who live in this age have learned very much by the mistakes of previous generations. Their violence has caused us to seek a peaceful solution to religious divisions in our times. It is no comfort to read in the daily news of violent conflicts in our own times that draw the ancient conflicts of Roman Catholic versus Protestant into a new political war, as though we learned nothing from history. We can only conclude that demagogues are using old prejudices to accomplish new and selfish ends of their own design. Both 

Catholic bishop and Protestant judicatory (elected leader) must feel deep personal anguish when they see such hatred being exercised in violent ways in the name of religion. For modern ecumenism has long since confessed the futility of attempting to make Christians conform by coercion. Only when we learn to accept each other as God’s children can we find ways to unify the Universal Church anew. I believe that if and when such a union occurs, the new Church will be something very different than any of us has experienced in these years.

As for our relationships among denominations, I wish to be known as ecumenical. I have worshiped in Roman Catholic and Anglican churches and have friendly ties to ordained clergy of many denominations. I have aided and abetted efforts to bring the denominations together and shared ceremonies and rituals with Catholic priests. I am an ordained minister of the United Church of Christ, which is an heir of the Reformed tradition. This new denomination was formed in 1957 of the New England Congregationalists and the Evangelical and Reformed Churches of the Middle States (Pennsylvania mostly). This union brought the old German and English traditions together. You must understand that I refer to their origins. These older denominations had long since  spread across America with the pioneers and so are found in most states of the Union. We seek a larger union of churches across the old lines. We are prepared to change where change is advisable and to accept new (or old) ideas and practices where it is possible. To this end we are engaged in dialogue with several Protestant denominations and have in mind cooperating with the Roman Catholic Church wherever and whenever it will aid our common desire to heal the divisions that keep us apart. 

For whatever our churches did in previous centuries that was unlovely or a disgrace to the name and Spirit of Jesus Christ, we must ask forgiveness of our neighbors. This should be done in the same spirit that Pope John Paul II has embodied so admirably on various occasions, as he has sought reconciliation with many Christians of other churches as well as with the Jews. We must be open to God’s continuing creative work among us. 

SIXTEENTH CENTURY REFORM IN THE CHURCH
“In the last half of the fifteenth century and the first two decades of the sixteenth, the period of transition from the High Middle Ages to the early modern era was coming to a close.”4  In plain language, this period was the end of one way of life for Europe and the beginning of another. We need to understand what was happening before the Reformation broke upon the scene in a formal way, which was when Luther faced trial and was condemned at the Diet of Worms in 1521.5  

With these few words I have introduced a situation that may not have occurred to you who do not study history, and that is: Protestantism was not developed over centuries of peaceful inquiry and study. Rather, it came on the scene during a time of great tumult of nations, philosophical debates, the Turkish invasion of eastern Europe, and socio-economic upheaval. Protestantism happened quickly and without plan or purpose agreed upon by any synod or assembly. In areas where the Protestant Church replaced the Catholic Church, the same buildings were used for worship, although much of the traditional furnishings were removed, as statues and crucifixes. There ensued a long discussion among Protestant theologians about what constituted a church and clergy, who was a “true” Christian, where church authority resided if not in papal decrees, and so forth.

One great factor in the Reform was religious piety, but another was the negative force of resentment toward the Holy Roman Empire (especially the papacy). The Medieval, feudal system had outlived its time, so that the new age of commerce, its interests and classes, were at odds with the old system of lords and serfs. Kings continued in their attempt to control the masses by means of religion, while the people grew increasingly resistant to the heavy taxation required to maintain the privileged classes in their luxury. 

A conclusion of these developments was that Protestantism was not only a fervent schism (division into sects) within the ancient 

Church but was also used by nationalistic politicians to further their own interests. Also, few rulers in Europe cared to send tax money to Rome, which they knew to be increasingly worldly and self-serving. 

Nevertheless, Luther had no obvious intention of breaking away from the ancient Roman Church, in 1517, when he posted his ninety-five theses as the basis of open debate. His  subject was the harm of indulgences to the spiritual life of the people, as he had discovered in his study of the New Testament writings. Doctor Luther was a teaching monk and intended to correct a widespread abuse of religion. But in doing this he challenged the authority and orthodoxy of Rome, so was eventually declared to be in error, an enemy of the Empire and a heretic of the Church. Since he would not repent his error he had to seek refuge. Sympathetic leaders arranged his escape to Wartburg Castle and safety from assassins. There he spent a lonely year interpreting the New Testament into the German vernacular. You may wonder where these strong friends came from, who would disobey the orders of the Diet. Luther was encouraged from the beginning by both political and church leaders to hold fast to his convictions and not give in to the unpopular empire. As he prepared to travel to the inquiry at the Diet of Worms, he was wished well by numerous sympathizers from many levels of society.

These events are the occasion of the historic break between Catholic Orthodoxy and the Lutheran Reform. Such disagreements within religious history have been blown up by sincere but emotional preachers over the centuries, so that one might think the period of the Reformation was all about religion and one monk’s protests against abuses. (I have an old engraved portrait of “Dr. Martin Luther, The Hero of Protestantism,” in my study, that makes the German monk appear saintly.) But religion was not the epi-center of the conflict for many powerful persons. There was a political struggle going on at the same time, between national politics and  international interests, that created both fertile soil for religious revolt and national independence. A nationalistic movement was afoot to promote ethnic supremacy over the universal claims of the Church, so kings waged wars for their own enhancement. The Protestants sometimes had the support of the secular lords but at other times were the pawns of them as well as the victims of Roman religious fury. 

Since many today are not interested in the doctrinal arguments and theological disputes of the sixteenth century, I shall proceed with this general outline but pursue a more detailed explanation in Appendix D of exactly what the religious disagreement was that led to the “division of the house” back then. 

THE ANABAPTISTS
There is another element in the religious upheaval of that time. It is the revolt of the Anabaptists (or re-baptizers), which we shall mention only briefly here, because this movement is not a factor in our Duey history. But the presence of yet another rebellion against Rome, that of the many smaller sects, as Mennonites, Schwenkfeldians, Brethren of the Common Life, and so forth, who fall into this category, was a  people’s movement that proved difficult for both the empire and the new Protestant drive for reform. Although some of the early leaders were men of scholarly preparation, the emphasis among Anabaptists was the rebaptism of adult believers and the study of the Gospel as the Word of God in itself without need of either priest or pope to interpret it. Scholar-ship was not as important as personal obedience to what one would find in reading the Bible in German or French, for instance. 

Most encyclopedias will have an article on this important part of the Reformation, mentioning that these small groups, which at first often practiced communal living apart from the cities around them, were the forerunners of modern democracy. These small sects were also known as peaceful churches, for they refused to bear arms in secular wars. They took the teaching of Christ literally, preferring to “turn the other cheek” rather than react. A church to them was an assembly of believers apart from any sort of ancient history or architecture.

Please remember that William Penn opened his new colony in America to the Quakers (he was a Quaker) and those of 

Anabaptist practice, who would have a voice in the government. This was a revolutionary (but not violent) move toward democracy. To this day there are various churches of Anabaptist persuasion in America that had their origin first in Europe and then in Pennsylvania. Some of the Pennsylvania Huguenots became Quakers, as Matthew Garrigues and family, who fled from Langedoc to Holland, and settled in Philadelphia in 1712.6 

THE CATHOLIC REFORM OR COUNTER REFORMATION
In all fairness to both history and the Roman Catholic Church, I must mention that the Established Church began its own Reformation, beginning in Spain, as the spontaneous Reformation got underway. Because the Catholics had to define their doctrinal tenets in opposition to Protestant teaching, this Reform is often called the Counter Reformation. But it did allow Catholic leaders of both Church and State to recoup some of their losses and stem the spread of Protestantism. During the years 1545-1563, the Council of Trent defined what the Orthodox doctrines and heresy were. In the process the theologians and bishops attempted to find a way to reconcile the schism of Protestantism, but such efforts were fruitless. By then the Protestant Refor​mation had defined itself to the point that reconciliation was not possible. Since this development does not have a direct bearing upon our genealogical research, I shall not write more.

THE FRENCH REFORMATION
Protestantism was introduced into France between 1520 and 1523, and its principles were accepted by many members of the nobility, the intellectual classes, and the middle class. Followers of the new religion enjoyed royal protection, especially from Queen Margaret of Navarre and her brother, King Francis I of France, who later reversed his stance and began to resist the French reformists. 

As the Reformation heated up there was a felt need among reformists for union and a definition of doctrine. The writings of John Calvin (1509-1564) provided a theology honed in company of these early Huguenots that provided what they needed. His Institutes of the Christian Religion, first published in 1535, and originally addressed to King Francis I of France, provided a clear and logical defense of the Protestant religion. The work was full of biblical and historical arguments, and written in a scholarly yet readable French.7   Whereas France’s early Huguenots were thought of as Lutherans, they quickly became known as Calvinists, rallying their local churches into synods for mutual support and the propagation of the Reformed Faith. Calvin, a Frenchman educated in Paris, in law as well as theology, was instrumental in training pastors at Strasbourg and then Geneva, Switzerland. These graduates quickly returned to France as missionaries. They established churches and organized them into both local groups and a national synod. By the year 1561 the national synod was attended by representatives of 2,150 churches from around the kingdom, “an increase that carried the struggle into the arena of national politics.”8  

The Reformed pastors took pride in their education, so usually wore their university robe or  “Geneva gown” in lieu of an alb or other priestly garb. There existed among them a great disdain for those priests of the old order who wore the vestments of Rome but did not know church history or the biblical languages. Such clergy were held by Calvinists to be superstitious and unqualified for ordination. 

The differences between Lutherans and Calvinists became apparent early on in German and Swiss theological debate. Lutherans basically followed more closely the old order of religion, saying that what the Bible did not prohibit, they were permitted to preserve. Calvinists asserted that things not recorded in the Bible should not be added to religion, for they abhorred the incrustations of traditions and practices across the centuries. The Reformed, or 

Calvinist religion, was more austere, the churches markedly bare of ancient architecture, relics or art. Both denominations looked to the Bible for instruction, and each respected the other. But a point of disagreement that remained divisive was their differing views on Holy Communion. Luther taught a more literal interpretation of Christ’s presence in the bread and wine of the Eucharist, whereas the Reformed usually regarded the Last Supper as a memorial of Christ’s sacrifice. Because of these differences, Lutherans and Calvinists were sometimes in doctrinal conflict and deep disagreement. Even though John Calvin esteemed Martin Luther highly, thinking of him as a modern Apostle of Jesus Christ, the two denominations remained separate. It is a fact of Protestant history that the disciples sometimes outdo their teachers in zeal; as we say, “some Calvinists out-Calvined Calvin.” In church history this rigid adherence to specific theologies caused divisions leading to the creation of numerous Protestant denominations.

This is the proper place to define what Huguenot means. An early suggestion, once popular, was that a leader named Benanzon Hugues, in Switzerland, lent his name to the movement, and this is entirely possible. I wish to include another explanation, that the name is an adaptation of Flemish. In the Flanders corner of France, Bible students who gathered in each other’s houses to study the Bible were called Huis Genooten, or “house fellows,” and this would be pronounced much like Huguenot is spelled and pronounced in French.9  Such small groups, or conventicles, which were also common in Geneva and environs, were denounced by the Roman bishops as heretical and thus prohibited, for Bible study and teaching of doctrine were the rights of ordained priests, and interpretation the duty of appointed theologians answerable to Rome. 

These first Huguenots bore some striking similarities to the Anabaptists in their pious ways, but were not truly communal in the sense of living apart from the world. Rather, the Huguenots gathered into a traditional Reformation Church through two major influences. The first was because of the many persons of noble 

and even royal birth who joined in the initial effort to reform the 

Roman Church. These people had no intention of leaving it but would modify it. The second influence was from John Calvin and many others of similar persuasion, some of them Calvin’s teachers. He not only wrote the Institutes of the Christian Religion, but was very active in forming a Christian politic in Geneva. He relied upon a thorough knowledge of church history for his theological arguments in reforming the church. Thus, these Huguenot leaders remained involved in the secular and political interests of their nations, whereas the Anabaptists withdrew from participation in “worldly” pursuits. The historical Protestant churches, as Lutheran, Reformed and Anglican, maintained many of the traditions of the early Church and promoted formal theological education. They also valued a sense of connectedness to Christian history as well as to the Bible. My Presbyterian professors at Princeton Seminary used to say, “We are a biblical church but not biblicistic.”

The French had various opinions about reform, from the very conservative opinions of its church leaders and landed nobility, who sometimes killed the new “heretics;” to middle-road ideas of forming a national Gallic Church. Then there were the radicals who wanted, on the one side, to depart from Roman forms of worship, and destroy images and other symbols of the old religion. Inflamed bands of men, Catholics and reformers, sometimes broke into each others’ churches and wrought great destruction. Such extremes in opinion and practice caused terrible bloodshed. 

This violence was especially prevalent during the Wars of Religion (1562-1598). Even the king was not free from danger. Henry IV (the former Huguenot) was stabbed to death by a monk. During this time of heated conflict, the infamous massacre on St. Bartholomew’s Eve and Day was carried out, in 1572. Many Huguenots of noble standing were killed, including the leader, Admiral Gaspard de Coligny.  Two thousand were slaughtered that evening and the next day in Paris. In the following days the massacre spread to other regions, so that thousands more were slain. This effectively changed the fortunes of the Huguenots and caused some of them to flee to friendly countries.

The Reverend Charles Baird, brother to the historian Henry M. Baird, wrote, “Immediately after the massacre of St Bartholomew’s day, large numbers of the inhabitants of Bretagne, Normandy, and the Picardy fled to the English islands of Jersey and Guernsey, as 

well as to Great Britain itself; and larger numbers emigrated both to England and to Holland, from the Walloon country, on the north-eastern border of France. The Walloons were the inhabitants of the region now comprised by the French départment du Nord, and the south-western provinces of Belgium. They were a people of French extraction, and spoke the French language. Zealous missionaries had preached the doctrines of the Reformation among the Walloons, about the middle of the sixteenth century; and although the mass of the people remained attached to the Roman religion, multitudes embraced the new faith. In spite of the measures employed by the Spanish government for the repression of the movement, secret assemblies of Protestant worshipers were held. In all the principal towns of the region - at Lisle, at Arras, at Douay, Valenciennes, Tournay, Mons, Oudenarde, Ghent, Antwerp, and Mechlin - congregations were organized; and in 1563 the Synod of the Walloon Churches in the provinces of Artois, Flanders, Brabant, and Hainault was formed [italics mine].”10 

The Huguenots became a thorn in the side of French rulers because they formed “a republic within the kingdom”, operating apart from the interests of the Royal Court. In fact, historians write in detail of the civil wars of France during this period. These rebellious followers of Calvin’s doctrine were numerous in some areas, and prosperous, for they were usually of the emerging middle class. They had formed not only synods of churches within Catholic France but also had their own armies. Eventually this Protestant rebellion had to be dealt with, for although the Huguenots were a minority in the nation, they were a strong ten percent of the population, and growing. In the earlier years of the Reformation many persons of high standing in France sympathized with the Huguenots and provided them a hearing at the king’s court, but few of the aristocrats actually joined local churches, especially after the Massacre on St. Bartholomew’s Eve. The Huguenot armies made less distinction than the old system did between enlisted men and officers, preferring a more egalitarian order. They are regarded as forerunners of the social revolution that eventually overturned the monarchy in 1789.

The final campaign to disarm the Huguenots and establish the sovereignty of the nation was organized and directed by Cardinal Richelieu, King Louis XIII’s Premier. He was also bent upon making the French Crown supreme over feudal lords of Church and State.

Cardinal Richelieu’s siege of the Atlantic coastal city of La Rochelle (1628-29), the strongest fortified city of the Huguenots, was a long and harsh campaign that eventually broke the Huguenots’ defiance and began a time of their adjustment to being a part of the emerging modern nation, and a rather successful business part of it. Cardinal Richelieu provided for the famished survivors of La Rochelle to resume their place in the kingdom and become dutiful citizens. He provided some incentives, and this worked fairly well. After La Rochelle’s defeat, the Huguenots were not able to raise another strong army, nor did the sons and grandsons of the early Protestants wish to join such armies but were much more given to doing business within the existing order. 

The defeat of La Rochelle was not the end of the religious conflict. Pressure  grew as the seventeenth century moved on, so that the freedom and rights of Protestants were eroded. Soldiers were billeted in Huguenot homes. Children were kidnaped and raised as Catholics. The king attempted to convert the dissenters by paying them to return to the old religion, which was somewhat successful, so that he boasted that he had made more converts than the Apostle Paul! (Roche says many opportunists “converted” for the money, and the campaign was terminated.) The king simply could not bear the idea of dissenters of his chosen Church. On October 18, 1685, Louis XIV revoked the terms of the Edict of Nantes.  

The result of this new twist caused some immediate economic reversals for the king. Tradesmen and businessmen began to flee the country. Henry M. Baird cites the case of a Dutch merchant 

who pulled up stakes and moved back to Holland. “Much less 

could those merchants be stopped that were natives of Holland 

and had not renounced their birthright. A passport being 

demanded for one Vincent, heretofore a paper manufacturer, the ambassador was forced to write, ‘It is certain that this Vincent, who is in Paris at this moment, is a Hollander, and that he has not been naturalized; but it is even more certain that his departure will cause considerable damage; for with his brother, who is at Amsterdam, 

he had been giving employment to more than five hundred workmen near Angoulême.’ Many of these had, at the time, Count d’Avaux wrote, already reached Holland, and the manufacture of paper was about to be commenced on Dutch soil.”11 

Roche writes that some one million men, women and children prepared for exile, for they could yield no further. They had little choice: to convert, starve or flee their homeland. The king closed the frontiers and condemned to the galleys all who were caught fleeing. “Even so, a half million escaped,12 in trickles and in floods, to bring to other lands their special qualities of self-respect and individual conscience, stronger than all the persecution of the King of France. Behind them they left a fetid social system that a century later would be smashed in a feedback of the Terror it had unleashed.”13 This “feedback” is a reference to the Revolution of 1789, in which the French people destroyed the relics of feudalism and overturned the monarchy. This was accomplished with much bloodshed. An Edict of Toleration (1787) restored Huguenot rights. The exiles were invited back a while later, but not many descendants returned, because most of them had given up on repatriation and thus had become assimilated into their adoptive countries. 

As nearly as I can determine, practically all the Douays who were Huguenots resided in the northern area of France, from Artois, Flanders and a few from the Ardennes region, as Sedan. They found friendly shelter within English, German and Dutch cities in times of persecution and often had churches in which to worship using the French language and employing Reformed liturgy. Many of them went directly into the established churches of their adopted nations, as the Lutheran; Dutch, Swiss or German Reformed; and England’s Anglican Church. Other nations also received smaller numbers of refugees, as Ireland, Scotland and the Scandinavian countries. Denmark and Germany sharing a border and both Lutheran, received many Walloons, including Douays.

THE CITY OF DOUAI
Douai, formerly Douay, France, is a thriving small city (population about 50,000) in Province du Nord, along the Scarpe River, which empties a hundred miles farther north into the Strait of Dover, at Calais. This area is near the Belgian border and Dunkirk. Other cities of note nearby are Lille, 24 miles to the north, Arras, Cambrai, Valenciennes and Rheims. This last is known for its ancient and majestic cathedral and also its part in publishing the Douay English Bible (1609), which was for centuries the official Catholic Bible for English-speaking churches. (The Protestants’ King James Version, or KJV, was published in England in 1611.)

You may wonder why an English translation of the Bible was produced in France. During the unsettled time of England’s Reformation, when the Roman Catholics were being expelled from the country, an English seminary was established at Douai, in 1568, by William Allen, English cardinal. He directed the scholar, Gregory Martin, to produce a translation of the Vulgate for Catholic use. There were also Irish and Scot colleges there, as well as English Benedictine and Franciscan orders. English Catholics found a welcome there, as Spain was concerned for the Roman faith. The Hapsburg emperor, Philip II, founded a university there in 1562, where several English scholars were awarded chairs.  It was a center of political and religious propaganda of exiled English Roman Catholics.

As early as the seventh century Douay was the site of a castle. In the Middle Ages it belonged to the counts of Flanders, then the dukes of Burgundy, and in 1477 came under Austrian dominion. Spain gained it in 1556, but ceded it to France in 1667.

While in France, in 1998, my wife and I spent a splendid spring day in Douai. Taking the new high-speed train (Train à Grand Vitesse, or TGV)  from Paris, we were at Douai in an hour or so. I was pleased to hear the conductor announce that we were coming next to “DU-ee” and then he said the second time that we were coming to “Du-AY.” I thought, Not only do we have a spelling problem but another with pronunciation.

We walked the center city and visited the sites, as St. Peter’s Church and the quay. At the tourist office we picked up useful brochures and maps as well as directions for where to buy souvenir tee shirts with iron-on decals of the central bell tower.  Douai is an industrial and agricultural center as well as having a university, so there are excellent accommodations for tourists. We enjoyed lunch at a restaurant near the train station, Café Leffe, where we were served ample portions of northern fare and a rich, Belgian lager. And, yes, we had french fries! The only problem we had was that the waiter could not seem to understand my basic French, and I had to repeat even the simplest phrases and point at items in the menu. I found this same problem when we visited the tourist office. Few seemed to know English or would not use it, and they were perplexed by my accent in French. This was in contrast to my reception farther south, in Provence, where the accent is closer to Spanish. I had no trouble in Provence at either restaurants or stores. This did not dampen our enthusiasm at finally visiting the probable source of our surname.

We checked the telephone book for Douays or similar spellings, finding two Douays and one Duwez. My mail to them asking if they knew family history was never answered. This is not surprising, for since my research via the WWW and contact with Michel Blas, of Valenciennes, it appears that few genealogists have gotten further back than the 1700s. I was fortunate in finding Monsieur Blas, who, being a native of St. Pithon, had researched the history of the village back into the late fifteenth century. I still sometimes marvel at my good fortune in making this contact, but of course I must also acknowledge that Blas went to the trouble of putting all his information online, where it could be found by using any competent search engine.

SAINT PITHON
Locating St. Pithon (old spelling, Python) is not easy, so, if you resort to a map, be sure to consult something fairly well detailed. I have often gone to the local library and looked through various of their very large and expensive atlases in order to find some of the villages included in Duey research. In this case however I found an online source that gave me adequate detail, which you may wish to consult too.14 Google also has a good search engine for European maps.

St. Pithon is 50 km or 31 miles south southeast of Douai, on D955. It is just a short distance south of Haussy, another farming village. If one drives east from Cambrai on D297, the village is 20 km or 12 miles away. This entire area is full of farms and villages  as it has been across the centuries. St. Pithon was, at the beginning of the sixteenth century, very small, containing some forty dwellings with a population of less than two hundred. Today it has grown to about 1,200. It reached a population of 2,000 in 1880. Mr. Blas writes, “The wars, famines, evacuations [temporary because of invading armies] and epidemics have caused a catastrophic drop in the demography of this village.”15 In modern times, this area has suffered from some damage during both World Wars.

The Douay genealogy for St. Pithon includes the following data, supplied by Mr. Blas and supported by documents from the town records. I have put my additions in brackets.

Grégoire de Douay, d. 1559; married Enyette Coquelet, d. before 1559.

Children: Catherine, Adrien
Adrien de Douay, 1531-1567; married Jeanne Telliez, 1531-1568?.

Children: Jacques
Jacques de Douay, No. 4380, 1552?-1611; laborer, wagon driver; (later, merchant); married Pacques Bantegnie, 1552-1572?.

Children: Amand; Jeanne;

married, 2nd, Philipotte Deudon, 1555-1610.

Children: Simone, Antoine, Thomas, Pierre.

Thomas de Douay, about 1585 [I estimate death 1636 because of later research in the Hanau, Bavaria records]; piguer de sayettes [weaver];16  married 1st Jeanne Lespineu, 1593-1615 [died in Hanau, Bavaria or environs;  Hanau notes, Chapter 4 ]. Thomas Jr. was most probably born to Jeanne between 1612 and 1615, in either Liège or Hanau.

At this point my Duey line drops from this pedigree, because Thomas moved away to Liège, as I have written earlier. There is a reference to (supposedly) his daughter, in 1647 [1637?], claiming Thomas as her deceased father. At this date she had contracted marriage to one Noé Deleport, carpenter, in St. Python, and stated that her father had promised her a dowry, which included real estate in St. Pithon.17 If my interpretation is correct, this woman would be Thomas Jr.’s half-sister, born to Thomas and Marguerite at some time after 1620. We are not sure where this occurred.

After Thomas’s departure from St. Pithon around 1600/05,18 some Douays continue occasionally on the lists in the village through the rest of Mr. Blas’s research in the late 1700s. Antoine De Douay was mayor of the town, 1661-62, as was another, Antoine Douay, 1766-68, with one further political coupe for the family, Floride Douay in 1912, mayor for one year. 

There were some fifty-four families who appeared in the ancient records plus a few others, who appeared and then vanished. Among these constant surnames of record is that of Mr. Blas’s ancestors. My ancestor Thomas’s brother, Pierre, married Marguerite LeClercq, and their daughter, Claudine Douay, married François Tondeur, whose mother was Jeanne Blas, wife of Jacques Tondeur.

MIGRATIONS OF THOMAS DE DOUAY AND FAMILY:

LIÈGE, HANAU, BREDA, HANAU, AMSTERDAM
AND KRIEGSFELD
We mentioned that Thomas was stated to have moved to Liège and was also married, before the date when he returned to St. Pithon to settle some family business in 1612. We are not sure of his age at that time nor if his wife, Jeanne Lespineu, was his first wife. We do know that soon after 1612 the couple moved on to the Bavarian town of Hanau (then part of the Palatinate), and that Jeanne died there in 1615.19 She left not only a husband but at least one son, also named Thomas. Since this son married in 1636, he would have to be twenty-one years old or older. This makes us wonder if his mother Jeanne died in childbirth. Young Thomas might have been born five years earlier, and mother Jeanne died from some other cause.20 The elder Thomas married a second (or third?) wife, Marguerite Ferré, in the Walloon Church of Breda, in 1620.21 Breda is not too distant from Liège, so it is possible Thomas Sr. knew Marguerite from previous work in the cloth business. Marguerite was a drapiere or cloth worker.

We do not know when the elder Thomas died, nor where, but I found his widow named on a card index for the Walloon Church in Amsterdam, 15 May 1636. Her stepson Thomas, born in Hanau,22 or at least raised there, had joined the Amsterdam church on this same date, along with Jeanne Focán, born in Cambrésis (near Cambrai). On the 30th of November of the same year, Thomas and Jeanne were married.23 

I have pondered these card indices many times, and each time I feel some new insight has come to me about what all the marriages and various spellings might indicate. It surely has caused me both to read and write with care, having two Thomases moving around, each having multiple marriages. We must remember that these were terrible years for Huguenots, with persecutions, jailings, executions, midnight flights across national borders and even at times deliberate falsification of papers in order to escape the prying eyes of French loyalist spies. Wars ravaged their villages and the plague was rampant at times, so that half a church’s congregation could be wiped out by cholera. 

It is a wonder that we have so much information on these wandering refugees, so although I too feel just a little confusion about the details of birthplace and the first status of the young widow Eva Fouquan or Jeanne Focan, I have found enough evidence in the indices to see that these people are of the same area and probably same family, all having come from Flanders originally.  We need to take into account, first, that the clerks were no better at spelling then than in the following centuries, and also, that because of constant wars and the existence of French spies, Huguenots sometimes disguised their identities or places of origin. In 1636 the Thirty Years War (1618-1648) was still raging in that area. We can understand why young Thomas and his bride would abandon the Hanau area in favor of Amsterdam. 

Thomas Jr. must have inherited some portion of his father’s estate. For It is possible that the senior Thomas continued to hold his properties back in St. Pithon, since his daughter (assumed half-sister to Thomas Jr.) claimed a dowry there in about 1646. There was the matter of Thomas Sr.’s having been a weaver in Liège prior to going to Hanau, and it is possible that Thomas Jr. came into some interest there as well. I mention this because Thomas Jr. is next found living in Kriegsfeld, Pfalz (The Palatinate), where he had his children baptized in the Reformed Church, beginning in 1650. 

We who have searched for Thomas’s origin prior to his appearance in Kriegsfeld were stymied for many years, until I contacted the Deutsche Hugenottengesellschaft (German Huguenot Historical Society), in Bad Karlshafen, Germany, laying out the details of Thomas’s life there, as we know it, and asking for help. A Protestant minister, who is also a historian for the Society, answered me with some very helpful details, and from this I was able to continue my research, eventually finding the elder Thomas. 

Reverend Kimmel’s letter is worth including in the text at this point. I supply here my translation. The letter also contained some pages of reference material.

Helmut Kimmel, Minister
Werschweilerstrasse. ... Kaiserlautern, 05 July 2000

Rev. Charles J. Duey

Dear Colleague Duey: 

Your letter to the German Huguenot Society in Bad Karlshafen was forwarded to me by way of the vice president of our Society, Mr. Jochen Desel, for my considered reply. 

The village of Kriegsfeld, from which your forefathers emigrated to Pennsylvania, in 1740, lies along the borderline between Swiss Germany and France, on the [west] side of the Rhine River. You can see this on the map I have included with this mailing.  The  

south of the State of Weissburg still occupies this German-French borderline. 

Landau was from 1648 through 1815 a French fortress. In Holmburg (southwesterly Kaiserlautern) the Central French “Province of the Saar” was located, and the area of Kriegsfeld belonged to this French province. After the great Thirty Years War (1618-1648), an immigration of persons of French speech, from the territories of Flanders, Artois, Hennegau and Bistrum Lüttuch (Liège) took place. Your ancestors probably belonged to this Walloonish speaking group of immigrants from Liège. 

I am including for you a copy of [two pages] from the French Dictionaire Étymologique des noms de Famille et Prénoms de France, by Albert Dauzat. The name Duy belongs to this very same French language group, with this meaning: “origin: d’Huy (Belgian).”

Helmut Kimmel greets you with best wishes for your genealogical research. /s/

With this stimulus, I turned once again to the reading of Huguenot and also secular history in order to fill in the details of how and why the Huguenots moved into Die Pfalz. 

The essence of this history is that the Thirty Years War left parts of Germany utterly destroyed, sometimes half of its population either killed in war or dead of famine. This long and destructive war was fought mainly on German soil and was the last of the religious wars [italics mine]. Ferguson (professor of history, cited previously)24 says the war was “rather complicated, but it is made somewhat easier to follow by the fact that it falls readily into four major periods: 1) the Bohemian revolt, beginning in 1618; 2) the Danish intervention, beginning in 1625; 3) the Swedish intervention, beginning in 1630; 4) the French intervention, beginning in 1635 and lasting till the end of the war.”

This was a religious war because it began when the Calvinist Palatinate joined with Bohemia in protest, thus threatening the delicate balance of power. Both Bohemia and the Palatinate were 

conquered by Catholic forces, which quickly drew other nations into the conflict. When the Peace of Westphalia was signed in 1648, the German lands were devastated. Ironically, Lutheran Sweden and Catholic France joined forces toward the end to invade Bavaria.25  “Peace negotiations were slowly hammered out. This was the work of the first great European peace conference and marked the end of religious warfare and the initiation of a long period of conflict strictly on economic or territorial ambitions [italics mine]. With the Peace of Westphalia, France made great gains in the area of Alsace and held land just south of the Palatinate.” 

At this point we find the religious historian, Charles W. Baird, helpful. In tracing the life of the Walloons in Spanish Flanders, he writes that the end of the Thirty Years War did nothing to relieve the oppression of Spanish rule in Flanders, so many Huguenots there opted to remove to the lower (northern) Palatinate. For the Peace of Westphalia guaranteed the “rights of conscience,” which meant the liberty to choose one’s religion. “This Calvinistic state [Pfalz], which had taken the lead among the Protestant powers of Germany, from the outbreak of the Thirty Years’ War, now offered a refuge to the oppressed Huguenots ... Long before this, a little colony of Walloons, flying before the troops of Alva, had come to settle within the hospitable territory of the Palatinate, at Frankenthal, only a few miles from Mannheim, its capital. Mannheim itself now became the home of many French refugees [italics mine]...”26 He mentions at this place the founders of the future village of New Paltz, New York, “Abraham Hasbroucq, 
Chrétien Duyou [a similar spelling to our own Duy!],27  ... Le Febre ... “ and others, twelve men in all. [Note: the marriage of Thomas Douay Jr. was to the young  widow of a Le Febre.] 

Just a few comments about Mannheim will help you appreciate how difficult life was for nearly everyone in those years. After the Peace of Westphalia and the end of the Thirty Years’ War, 1648, the Elector Charles Louis enticed the Huguenots to rebuild his city of Mannheim. In 1651 the Huguenots formed their own congregation. By 1666 there were 434 families in this French congregation, but nearly half of them were wiped out by the plague [no doubt bubonic] some eight months later. In 1689, King Louis XIV invaded and burned the city. These Walloon Huguenots were mostly from Artois, Flanders, Picardie or the “reconquered lands” of northern France.28 

If one consults a map of this area, it is obvious that all these German cities and villages are connected by the Rhine River. So, at the time the Hasbroucqs and compatriots were taking up refuge in Mannheim, there were already Douay/Duys there to greet them, from the earlier emigration. Among the earlier refugees was Thomas de Douay Sr., who migrated to Hanau about 1613. So,  there were at least a few Duys in the Walloon churches there in those years. When Hasbroucq and his friends went to Mannheim, Thomas’s son Thomas went to Kriegsfeld. For the young Thomas, raised as he was in the Palatinate, his move to Kriegsfeld was a return, though he had never been very far away during his time in Amsterdam and possibly Liège.

Why Kriegsfeld? Why did Thomas not choose the old river town of Hanau, where he had spent his youth? There are several arguments that come to mind. First, that area had been assigned 

to the more Catholic area of Germany, and then, the lands were often in ruin, so that each area could offer opportunity to only a limited number at any given time. Refugees poured into every city, burg and farming village. And then there is the matter of how one earns a living. The Douays were in the cloth industry, so that could have influenced the move as well. But to me, knowing the vital statistics, it seems apparent that Thomas would be disinclined to return to Hanau, for he had taken the young Le Febre widow, Eve Fouquan, of Offenbach, and moved away to Amsterdam. And now, upon returning to the Palatinate, probably from Liège, he had a new wife, Catherine. A new wife usually means a new life, and a new environment can be conducive to a happy marriage, away from old memories and in-laws (who knows?). We shall never know for certain, but Kriegsfeld apparently offered both employment and neutral ground for the newlyweds. We can also imagine that Thomas’s father, who died around 1636, was a victim of the war, and young Thomas fled the area with his young widow for safer and friendlier lodgings in Amsterdam. Perhaps there were those in Hanau who remembered and would not welcome him back. So, in spite of the fact that the French were very clannish in those years and sought each other out not only from city to city but also country to country, Thomas chose Kriegsfeld.

KRIEGSFELD
The Palatinate in the time of our history was larger than today, having land on both sides of the River Rhine. Thus some of our Duy statistics contain the name Bayern, German for Bavaria, which is located east of the Rhine. It is interesting to know that the first Count Palatine, 1156, was Conrad, a name that became popular in that area. (Our own Conrad Duy was born there.)  Jumping ahead to 1546, the Elector Frederick II became a Lutheran, and in 1562, Frederick III made the Palatinate Calvinist, per the custom: “As the prince, so the land.” This area was often involved in warfare, and it was heavily damaged in the Thirty Years’ War. 

Kriegsfeld lies in fertile farming country and forests near Bad Kreusnach, Alzey and Munsterappel, all located along the Rhine River’s heavily traveled water and land routes. It was established in the year 900 A.D.  At the end of the Thirty Years’ War it was a land in disrepair, some of the land in doubtful ownership. Nevertheless it was a land of great potential, of which the mercury mines were 

very important. The time immediately after 1648 became their “golden era” because of mining and restoration efforts.

Frederick the Elector Palatine induced French Protestants to come to his area with offers of work, rights of citizenship and freedom of religion. As noted above concerning the Hasbroucqs and fellow Walloons, since there was no freedom of conscience in Spanish-Hapsburg Flanders, the appeal to emigrate was overpowering. 

We read in the records of the Kriegsfeld Church that Thomas Duy (or Duij) and Catherine presented their son, Wilhelm, to be baptized in 1650, Conrad, in 1655, and Nicolaus, in 1657. The next baptism, in 1662, and Joachim, in 1663, are presented by Thomas and Sabina.29 By this last date, Thomas would have been in the area of age fifty, but his wife apparently younger. Since the first baptisms were in the name of mother Catherine, the latter in the name of mother Sabina, we can suppose that Thomas might have taken another wife. It was not unusual for a man to have several wives in a lifetime, Women died of war, infections, diseases, childbirth and overwork. As I have mentioned in other places, it is a wonder we can follow the “paper trail” at all. But we can, in many cases. We are very fortunate in this, as well as in having a relatively rare surname to trace. Thus ends Chapter 3, a long one but a rewarding record for the family.            




(
Chapter 4
Walloon Church Records
Some details of historic importance found here have been cited in previous chapters, but this is a compilation of all the Dueys I could find in Walloon churches in the approximately two hundred years of migrations. It is nearly impossible to cover this genealogical and geographical material without jumping around at times, so please be patient. My intention in this section is to give you an appreciation of the location of towns, their proximity to well-known cities, and the names of Dueys found at different dates. Rather than lay out more details here, I shall make comments in the text as we go along, usually within brackets but also parentheses. 

There are 199 microfilms of the Walloon Card Indices, each with thousands of surnames and details, so my search could not be exhaustive, although some days I felt exhausted. I also perused the sections that offered promise of containing Dueys of any spelling imaginable. At this juncture I found a few spellings, as E, du and Ouai, de. As you read these entries you will be reminded that our surname can be spelled and misspelled in many ways. One of the least found, and correct, was d’Huy, including Thuy, which is found in the Kriegsfeld Reformed Church records, along with Dhui, Dui and Duy. On the other hand, Tuech and Tuesch, found in Berlin, Germany, are about as far away as a spelling can go and still be traced.

I shall include some research from the Ardennes, given me by Jane Gardner Kukura, and a few other names found by George Glenn Duey, that come from London, England. This will provide perspective to the breadth of the migrations of Huguenots in western Europe, showing in part how they moved around. Also see Romsey, England in this chapter.

PRINCIPLE CITIES AND TOWNS WHERE 

DUEYS WERE FOUND
Amsterdam, Holland, now The Netherlands; a center of Duey activity. The surname is spelled differently at times for the same person. Amsterdam is on the shore near Haarlem (the namesake for Harlem, New York City), and at the south tip of the Ijsselmeer. Holland’s coast was built partially from reclaimed shallow sea areas.

1595

Duwee, Hans; Church Register, Sept 1595, Hans born in Antwerp (1569), 26 years old, caffewerker. Woont St Lansstaat and Snouk, Lysbet, born Antwerp (1568), 27 years old, “varen geasfimet Lysbet Geeraets”  (this could be Lysbet’s surname).

1606

Due, Casper Barentse, married Susanna Abrams, 22 Sept 1606; parents Schepenen, and Lange; this info in Dutch. Note: the name Casper, also appears in the USA records as a son of Jacob and Catherine Duey, 1750.

1606

Douey, Aletta, buried 1 May 1606; married to Jan van der Spring.

1609

Douey, Joannas, baptized  at Old Church, 21 Jan 1609; father: Maurits; mother, Magdelina Fraes. This entry is written in Dutch.

Thuy, Judith, see Mori [prob. death].
1627

Doué, Jan, received as member of the church at Amsterdam, by confession, 30 March 1627.

1636

Douay, Thomas, born in Hanau, and Jeanne Focun, born in Cambrési; along with the widow Margaret Feure [Ferré?]; registered the Amsterdam church 15 May 1636. Marga​ret is listed as a cloth worker [as I mentioned before, she married Thomas Sr. in Breda, 1620, so is Thomas’s step-mother]. See next entry.

1636

Douay, Thomas, married Focun, Jeanne, 30 Nov 1636. Note entry above.

[Please also note the entry in Hanau, 3 April ____, where Thomas de Douay married Eve de Fouquan, young widow of Anthoine le Febure, of Offenbach. After much study, I feel these two women are the same person, although other explanations are possible.] 

1645

Church Register, Amsterdam 10 Feb 1645:

Duwe, Ysaak, born Cantelburgh [baptized at Canterbury Walloon Church, England, 29 Sept 1614], married Maria Leniel vulpwercken (pen maker). Witness: Dertoys (D’Artois?), Anna, born A(msterdam), 25 years (1620). Note: The item of baptism was found in a separate register from Kent, England, compiled by George Glenn Duey, in 1981, from an LDS file index. 

1645

Mariés à Amsterdam, 19 Nov 1645

Duwe, Jean et Rieviere, Jeanne [the family surname of Paul Revere, Patriot, of 1776ff].

1649

Douay, Margeritte, received “de l’Eglise” in Amsterdam, 27 July 1649; confession; filed. Note: This could be an item upon transferring to Bois le Duc. In such case, this could be the widow of Thomas Sr. She went to Amsterdam in 1636, along with her stepson, Thomas Jr. and Jeanne Focun.

1651

Thuijn, Philip, born Valencienne 1627, and Pluegue, Catherina.

1652

(Amsterdam?) Doué, Jacob, baptized 4 July 1652, son of Hans and Anna Dartoy (d’Artois).

1656

Doué, Margeritte, 6 Aug 1656, Amsterdam; de Lame Lion. (This name is not identified.)

1657

(Haarlem/Amsterdam) Doué, Hester, daughter of Jacques and Elisabeth Boucher.

1660

Douee, Jaques, married to (in Dutch) Molyn, Maria, in the Old Church, Amsterdam, 16 Dec 1660.

1664

Duwé, Maria, ref: Cossy, Jan.

1669

Baptized in Wester Church, Amsterdam, 22 Feb 1669,

Duwee Ysack, father; Pieters, Jannetie, mother; Annetia, child.

1670

Baptized [gedoopt] in de Wester kerk [Church], Amsterdam den 21 Sept 1670: Duwee, Isaak, father; Pieters, Jannetie, mother; Leijsbet, child. 

1672

Gedoopt in de Neuwe Church, 16 Nov 1672:

Ysaac du Wee, father; Jannetje Pieters, mother; Ysaac, child. 

1675

Rec’d. member of the church at Amsterdam, 1675: Duwé, Maria; rangé à la Cena [registered as taking Holy Communion] in October.

1677

Tuy, Aeltie, bapt. in the West Church of Amsterdam, the 22 Aug. 1677; father, Willem; mother, Jannetie. 

1679

Mariés a Londres (Married at London, England), 5 feb 1679:

Duwé, Jacob natif d’Amsterdam, fils de Isaac et Rachel Buisson, native de Leyde, fille de Francois; (Lx du des Publications of the Huguenot Society of London).

1686

Douay, Marie, received “de l’Eglise de” Amsterdam, 31 March 1686, by testimony of the church in Picardie (Province du Nord, Flanders, France).

1686

Dué, Thomas, member in Amsterdam 15 Sept 1686, from the church at Rouen (on the Seine River, north of Paris). [Note: No known connection to the other Thomases of earlier years. Thomas is a rare name among the refugees in Holland, but not in southern England.]

1694

Duwe, Caterine; ref: Dantier.

tc \l1 "1700

tc \l1 "1700Doue, Elie, left for London; member of church, Amsterdam.

1705

Baptism in the Amstel Church, Amsterdam, 8 Nov 1705: Jannetje;

DuWee, Ysaack, father; Jass, Catelyntje, mother.

1706

Doué, Jacob, buried 28 Oct. 1706. (This index in Dutch.)

1710

Duee children baptized, in the West Church, Amsterdam: Maricke, 4 April 1710; Matheys, 7  April 1713; Anna, 11 Aug 1715; parents: Duee, Philip and Anna Franse. (Note: Nicolaus Duy m. Angelica Frantz in Kriegsfeld, 1686.)

1710

Ontvangen voor het regt op trouwen te (Received before the registrar upon troth at) Amsterdam, 25 June 1710: Duee, du, Philip (in de klasse van 1-), and Moesijn, Annitje.

1710

Poorter geworden te Amsterdam den 5 Dec 1710, (meaning not clear)

Duwé, Philip, ambacht figuus Lintwestier (trade: ---- ribbon----).

tc \l1 "1720

tc \l1 "1720Doue, Jan, married Bartels, Anna, 11 Feb 1720.

1730

Tuij, Jean, son of Henry and Hillye van Derheydin; bapt. 14 Dec. 1730 (born 13 Dec.). (This is in French, the spelling of the surname in Dutch.)

1753

Douee, Alexander (van Leters), married Reewyk, Maria, 24 August 1753. 

(The next index card in line says that Alexander is a widower of Maria and married Catherina Faisse.)

1769

Douay, Marie Aldegarde Josephe: ref: Poulet, Philip.

Berlin, Germany
1657

Douay, Jacob, baptized 22 July 1657, Rotterdam; son of Gille Douay and Marie Pierre.

1659

Doué, Louis, from Valenciennes and Marau, Francoise, from Barneg, Flamande, married at Rotterdam, April 1659. 

1662

Douez, Elisabeth, baptized 10 Sept 1662, daughter of Louis Douez and Francoise Maurant; sponsors, Quintin, Jaques and Ernst, Elisabeth.

1699

Thoué, des Essars, Jean, gentille fils de Adrien.

Thouet, Pierre, manouvrier (ploughman), age 42, resident of La Chapelle, marriage, Anne Larché, age 26.

1704

Douay, Pierre, hat maker, son of Etienne and Renée Bastillon,  married to Pleantre, Marie, daughter of Antione and Jeanne Montraune; Berlin, 4 June. 

1705

Thuey, George Charles, bapt. 2 Dec. 1705; son of Francois, merchant; origin, Orange, and Olimpe Leguion, Orange. 

1707

Thuey, Marie Catherine, bapt. 4 Feb. 1707, born 3 Jan. 1707; dtr. of Francois and Olimpe.

1708 

Thuey, Mathieu (parents Francois and Olimpe), born 10 Dec. 1708; bapt. 16 Dec. 1708. 

1709

Tuey, Marie Catherine, died at 2 years, 2 mos.; dtr. of Francois, a mason, and Olimpe Legin.

1709

Married at Bergholtz, 15 Nov. 1709, Abraham Thoure & Marie Theri, both from Fritienheim; dtr. of Pierre Rossow & Jeanne Hurtien. 

1710

Thuey, Guillame, born 19 Aug. 1710; bapt. 22 Aug.; parents Francois and Olimpe (above).

1711

Tuey, Francois, master mason, (son of Pierre Tuey, master mason, originally of Orange, and his wife,  Lusanne Chafford), married 19 May 1711, to Marie Gaussorgues, dtr. of Mayse Gaussorgues of Orange.

1713

de Thuey, Marie Anne, bapt. 19 Feb. 1713; dtr. of George and Anne Lornomenz.

1715

Thuey, André, son of George and Anne, bapt. at Wesel. Compare this with 1724 and 1733 in Rotterdam.

1739

Douai, Anne, 24 years, died in Berlin, 30 May 1739; daughter of Paul, a sock maker, and Madelaine Disgallie

1734

Douay, Marie Marlaine, 1734; ref. Loy

tc \l1 "
Bois le Duc/Hertogenbosch, Netherlands; capital of N. Brabant Province. (Continued next page.)

1647

Douay, Johan, and Boigier (or Boigies), Jaqueline (Gacomynljan) married 18 Feb 1647.

1649

Douay, Margeritte, received “de l’Eglise” in Amsterdam, 27 July 1649; confession; filed. (Note: This could be an item upon transferring to Bois le Duc. In such case, this would be the widow of Thomas Sr., who went to Amsterdam in 1636, along with her stepson, Thomas Jr.)

Breda, Holland, near eastern border of Belgium.

1620

Douay, Thomas de, born in St. Python (Nord, France); and Marguerite Ferré, cloth worker, born in Bastogne, Ardennes; married 21 Sept 1620. 

Haarlem, Holland, now a suburb of Amsterdam.

1608

Douay, Jaqueline, married Hardinin.
Hanau, Germany; near Frankfurt, at the Main and Kinzig Rivers; not far from Kriegsfeld, to the west.
Doué, Dominique, of Hanau, to Catherine Lienin; witness Toussaint, Mercenier.

1608

Doué, Abraham, son of Dominick and Catherina, baptized 12 Nov 1608.

1612

Doué, Jacques, son of Dominick and Catherine, baptized 12 Feb 1612.

1614

Doué, Jean, son of Dominick and Catherine, baptized 6 April 1614

1615 

Douay, Thomas de, buried Jeanne, jung frau (young wife), 22 December 1615; Hanau. [St. Pithon records name her as Jeanne Lespineu.]

See also Breda, where Thomas de Douay married Marguerite Ferré, in 

1620. Note: Thomas Jr. married Eve de Fouquan, a young widow of Anthoine le Febure, from the neighboring town of Offenbach. The index card, April 3, is undated as to year, but could possibly be 1636, prior to going to Amsterdam with his step-mother and his bride, where the marriage was affirmed, after a period of a few months on the church roll.

It is clear that the Thomas who married Jeanne Focan in Amsterdam, 1636 (see Amsterdam entries), is the son of Thomas Sr., because the name Marguerite Feure is mentioned as a widow. This would make Thomas Jr., the father of our Nicolaus, born 1657, in Kriegsfeld. This places our French ancestor, Thomas Sr. in St. Python, Nord, France, at birth, about 1585. All these Huguenots moved about freely and often, including going to and coming from England and even the American Colonies. Researchers will want to compare this note with those for Breda and Amsterdam.

Kriegsfeld, Pfalz (Rhineland-Palatinate), near Bad Kreusnach, Alzey, and Münsterappel
Alfred Konrad, of Stuttgart, Germany, a fellow researcher and from the Kriegsfeld group of the 17th century that removed to Padew, to the east, sent me a report of the spellings he found in the microfilm of church records. For the Duey family, there were Dui, Duy, Dhui, Dhuj, Dhuy, Thuy, across 58 years. He also sent a report on the dates Reformed ministers served the church, which were: 1551-1577; 1603-1628; 1632-35; 1652-1772, church a subsidiary of Oberndorf; 1773-1809. There was a Lutheran minister there, 1577-1578.

1650s

Duy, Wilhelm, 1650, was born to Thomas and Catherine; Conrad, 1655;  

Nicolaus, 1657. Records of the Reformed Church. In 1660 the record shows Thomas with another wife, Sabina. Details at the end of the book, under pedigrees.

1685  Duy, Nicolaus and Angelica Frantz married, 1685; Evangelical Church records.  For surname France, see also: Amsterdam, 1710, where Philip Duee and Anna Franse have three children baptized at the West Church, Amsterdam. See 1689 below. 

1689

Duy, Johan Conrad [who sailed to Philadelphia, 1740] born to Nicolaus and Angelica. Other children: Anna Maria, Anna Elisabetha, Johan Simon [who had three sons who sailed to Philadelphia, 1750 & 1764], Maria Angelica, Anna Barbara, Johan Adam, Johan Jacob. (Other details provided in the Duey Pedigrees at the end of the book.) 

Leiden/Leyde, midway between The Hague and Amsterdam.
1590

Dowain, Pierre, and his young wife, Jeanne/Jennie, members 2 Dec 1590 (by transfer from the church at Voorleriahe, 15 Sept 1590.

1596

Registered (aang) 9 Nov 1596, Leyde

du Weye, Pauwels (Weye  Pauwels du/ from Brugge); Reygers, Mayken, from Wimesele.

1608

Douay, Jaqueline, 1608, marriage

1608

Doué, Sara; member, Jan. 1608

1625

Doé, Nicolas de, and Cartier, Marguerite, married 23 Feb 1625. Note: If they had a son named Thomas, he would fit in perfectly with the data in Kriegsfeld beginning in 1650... if... But we do not have such data. Thomas from St. Pithon and son Thomas from Hanau remain the only possibility.

16??

Douay, Michel, received as a member of the Church at Leide, May ____ by transfer of the church at Vorurch.

1652

Doué, Hans; bapt. Jacob

1653

Doué, Antoinette

1657

Rec’d. member of the Church at Leiden,

1657

Wee, Louis du, jeune homme le18 Nov 1657. 

1658

Doué, Pierre, a married man, is presented to be received through confession of faith at the Supper, April 1658, accompanied by his brother-in-law Anthoine Cappar. [Next index card indicates he is received as a member also.]

1665

Doué, Catherine, is presented to be received through confession of faith at the Supper, 1 April 1665, accompanied by her mother Glandine Paton. (Catherine also received as a member.)

1673

Doué, Jean, and his wife, received as members of the church at Leyden, 9 Oct 1673.

Liège, Belgium (Old Flanders), near eastern border and Aachen, Germany.

1498

(Nicolas de Huy & Catherine de Vaux, parents of) Catherine de Huy, b., 1477, m. Jean de Glymes. Note: This datum prior to the Reformation.

Several De Huy in Namur and Liège. [These from IGI records, p. 4,666]

London, England, up the Thames River, across from Calais, France.

1586

Dewe, Elizabeth and John Dewe, Canterbury, St. Paul.

1595

Jacob and Susane Doay, Canterbury, Walloon Church.

1605

Isaac DuWee and Jehan, Canterbury, Walloon Church; 1608, Isaac and Marie.

1611

Dewe, Jacques, also Canterbury, Walloon or Strangers’ Church; as well as Marie and Jan Dewe, 1594; Rachel and Isaac Dewe, 1620; Jacob and Eliz. Douay, 1596, Henry DuWee and Isaac, 1616; Isaac DuWe, bapt. 29 Sept. 1614. [Note: married in Amsterdam, 15 Feb. 1645.]

1613

24 Aug. 1613, Dewe, Jane, and Dewe, Isaac; Canterbury, Walloon or Strangers’ Church.

1682

Douay, Rachel, and DeSorber, Isaac, Canterbury, Walloon Church. 

Middelburg, The Netherlands, near Belgium, on the shore.

1609

Fiancées (betrothed), Middelburg, 26 Octubre 1609,

Jan Duwel, son of Jan, native of Tournay [Tournaij]*, and Sara Bonton, daughter of Pahl, native of Cologne (German, Köln).
*Note: clear proof that in Dutch a y with an umlaut is really an ij, which is pronounced as “ay” in DouAY or May.

1622

du E (Dué), Mauris, son of Pierre, baptized 26 Aug 1622.

1689

D’ Ouay, Jacque, and Jis, Marie, married at Middelburg, 18 Oct 1689.

1725

Registered (Aangeteeskend) at Middelburg, 16 June 1725:

du Wee, Willem, and Jansen, Maria; gehuwd (married) at Middelburg in the Herwormde Church, 3 July 1725.

1735

Douai, Sara Marie, baptized 23 April 1735; daughter of Benjamin and Jeanne du Four.

Romsey, Hampshire, England, north of the Isle of Wight and beyond the Port of Southhampton; across from Cherbourg, Normandy. This area was handy to Walloon refugees, who then spread out on the seacoast and inland.

1610

Christening, Thomas Dewy; father: Thomas; 20 Jan 1610. Note: A possible reference to Thomas de Douay, from St. Pithon. Several Thomases were found in English churches, but this is the only birth record found so far for the younger Thomas. This would make him forty years old when he went to Kriegsfeld, in 1650, after the end of the Thirty Years’ War. If, however, he was born when his mother, Jeanne Lespineu, died, in 1615, at Hanau, Pfalz, he would be five years younger. 

Rotterdam, central Netherlands, SW of The Hague, outlet of the Rhine River. Many migrants to America boarded here, sailed to England and then across the Atlantic Ocean.
tc \l1 "Rotterdam, central Netherlands, SW of The Hague, outlet of the Rhine River. Many migrants to America boarded here, sailed to England and then across the Atlantic Ocean.
1653 or 55 

Doué, Pierre, son of Jilles Doué and Marie Pierre; 

[sponsor?] Marguerite Jeanne (Janse).
1655

Doué, Pierre Gilles - bapt. 1 Jan. 

Douay, Jacob - bapt. 22 July 1657

Lambert, Jean - bapt. 27 Feb. 1659; witness, Louise Doué

Douez, Louis & Francoise Heurant, bapt. Elizabeth, 10 Sept. 1662.

Acts of the Consistory of the Walloon Church of Rotterdam; Synod of Arnhem.

1659

Doué, Louis and Huran, Francoise, m. 20 Mar. 1659. Also 1655, above.

Doué, Louis, jeune homme, de Valancienne, and Francoise Huran, jeune fille, from Barneg; 30 March 1659; “The pastor has blessed the marriage of”.

1666

Duy, Sara, bapt. 24 Jan. 1666.

1724

Tuesch [yes, a form of Douay!], Pierre Louis, son of George and Anne L’Annement. [See Berlin: a baptism at Wesel, 1713, name Thuey. Anne’s surname is Lornomenz, now L’Annement.]; bapt. at Rotterdam. Witnesses, P. Pierre Lornement and Julie Dalmar. See next entry.

1733

Tuech, Louis, son of George and Anne, bapt. 20 Sept. 1733. See previous entry. Compare 1724 and 1733, here, with the two entries for Berlin, in 1713 and 1715.

1763

Douaij, Jeremie, widow of: Genevieve Landrier, received as member, May.

Sedan, (Ardennes/Champagne), France, on the eastern border.
1573

Touret, Susanne, bapt. Sedan, 3 Sept 1573; dtr. of Anthoine Marie Catillon and Marie de la Pierre.

1586

Dué, Pierre, baptized at Sedan, 8 Jan 1586; son of Philippe, Sr. du det Cien,* et Marie Budée. Godparents: Louis Agnicourt and Fialoine Turcant.                   *A title, but meaning not known; probably corrupted.

ALSO in the area, but not listed as Protestants: in Luxembourg, Belgium and Ardennes, several families of Dui, Duwe; in the 1700s.

The Hague/Le Haye/Gravenhage, Holland.
1652

Douey, Alexander, Registered in the Great Church, 12 Mar 1652.

1657

Doway, Jacobus, a young man, and van Dalen, Albertina, a young woman, both from here (The Hague), married 15 July 1657.

1692

Doué, Jaques, from Rocroi, “is recognized a member of the church by confession and received into the peace of the church.”  “By recognition of his signing and going to Mass; ... by the persecution in France.” 19 Aug. 1692. See next.

1692

Doué, Jaques, from Reevee, received as a member of the church at The Hague, 17 Aug 1692, “after abjuration.” See previous. Next to these two entries: Louise Douët de Chatillon sur Loin, “is received into the peace of the church, after having signed the act of recognition; for having departed the violence of the persecution in France.”

1735 

baptized: Kaatje; New Church; Father, Philip Duwee; mother Grietje Dorothie van der Vliet. [See 1740 entry below.]

1740

Baptized 2 children in the Great Church at The Hague, 24 Febr 1740: 

Father, Flip Duwée; mother, Margritta Dorate van der Vlich: 

2 children: Maria Magdalena and Heinderijntje.  (Two separate slips with same data.)

1768

Douay, Jeanne; ref. Sandrier, Genevive.


These records help one understand that the Walloons were so intermixed with the Holland Dutch that there is no easy way to separate them. This helps me understand why my father could make the statement that we were Holland Dutch, even if our surname is French. It is akin to my saying that I am an American, even if my surname is French. And, since the kings of France were so harsh in dealing with their dissident Huguenots, one can understand that many previously loyal French men and women lost interest in being identified with the nation.

(
Appendix A
Huguenot Items of Interest
There is so much to know about the Huguenots that is not directly related to our family, that I thought I should share some of my collection with you. Family and others interested in the subject will enjoy reading a little more about these determined and intelligent people. 

FAMOUS AND ILLUSTRIOUS PERSONS 

OF HUGUENOT HERITAGE
The Reverend James Garvin Chastain, A.B., B.D., D.D., a professor of Coachita College, Illinois,1  cited previously, in A Brief History of the Huguenots, mentions: 

“General Francis Marion, whose great-great-niece, Julia Ward Howe, wrote, “The Battle Hymn of the Republic.”2  General John C. Fremont [The Pathfinder of Westward Expansion fame], General John F. Reynolds, Admiral Dupont, Admiral George Dewey, 

Admiral Winfield Scott Schley, and General John Pershing (Pforshing).”

When Reverend Chastain published his book in 1933, there were no less than fifteen Huguenot societies in America. He also listed societies in the world: London, England; Leyden, the Netherlands; Copenhagen, Denmark; Brussels, Belgium; Paris, France; Switzerland; Berlin, Germany; and the Union of South Africa.

The Reverend Ammon Stapleton, A.M., M.S., in Memorials of the Huguenots in America, mentions those who went to Lancaster County [when it was a very large county, fourth in the colony and from which York, Cumberland and Dauphin counties were carved, in part at least]: Henry Bleim, Pierre Delone, John Detar, Casperius Viellard, Jean Jacques Lapierre, “this name was early Germanized to ‘Stein’”; Jacques Duey (Dewy), Jean and Paul LeCene, Jacques Le Jeune, changed to Young, several of the Martine family, John Michael Motter (originally Motteur), Jean Hotel, Francis Peter Laurans, Laurans Pierson, Pierre Armeson, James Picquart, Pierre Fleury, Jean Chateau, John Jacob Laschet (Lawshe). Also the families of Mercier, Roque, Deshong, Rosher and Raquet. 

One can see how some of these surnames would be easily anglicized for convenience of pronunciation. Others were literally “murdered” by changes in pronunciation. 

He mentions Huguenots in public service. In Pennsylvania: Elias Boudinot, during the War of the Revolution, president of the United States (Continental Congress, 1782-83);3  Michael Hillegas, the first treasurer of the nation; Major General Daniel Roberdeau, and Brigadier General Philip de Haas, of Lebanon. They furnished fifteen colonels for the Revolution plus other officers of lesser rank. He goes on to mention some, as Bayard, Ferree, Menthges, Haller, Hubley, Hay, Doutel, Cessna, La Bar, Balliet, La Mar, Le Van, Utrie, Lorah, and Bertolet. 

In the closing years of the nineteenth and beginning of the twentieth century: Judge S. Leslie Mestrezat, of the Supreme Court; Governor James A Beaver, of the Superior Court; Judge Cyrus L. Pershing; Judge J. W. Bittenger; Judge Dimmer Beeber; and Judge de Pew La Bar. 

The Solliday Family of clockmakers: Frederick Sollade, of Bucks County, came to America in 1751 [a Sallade is listed in the Tohicken Reformed Church along with John Conrad Duy, 1747]; William Howard Taft, twenty-seventh President, and various members of this distinguished family.

I add these names: Besides President Taft, there were at least eight other presidents of the United States with Huguenot lineage: George Washington (Nicholas Martiau); John Tyler (Dr. Louis Contesse); Ulysses S. Grant (Jean DeLannoy); Theodore Roosevelt (Andrew DeVeaux); William Howard Taft (Hester Mahieu); Franklin Delano Roosevelt (Antoine Crispell); Harry S. Truman (Maureen Duvall); Gerald Randolph Ford (Jean Magney), and Lyndon Baines Johnson (Pierre Ogier). 

Stapleton also mentions some persons of letters, as: Whittier, Thoreau, Lanier and Emily Bouton; and W. H. Egle, M.D. (Penn. State Librarian), the Baird brothers (one a clergyman, the other a professor of history), Daniel Rupp and W. H. M. Davis, of editorial positions.

THE SOCIETY OF THE CINCINNATI
Also mentioned in this rhapsody of praise to Franco-American collaboration in the fight for liberty is The Society of the Cincinnati. This was and is a patriotic and benevolent society, organized by American and French officers in 1783 to perpetuate their friendship and raise a fund for relieving the widows and orphans of those who had fallen during the war. The noted French Colonel LeEnfant [sic; L’Enfant, Major Pierre Charles] designed the badge of the order. General Washington was for many years its president. 

This is not necessarily a Huguenot society, since it was organized on the French side by military men who were French citizens. The majority of the Huguenots had been disenfranchised of their citizenship by Church and State in France through the Revocation of the Edict of Nantes, and came here as refugees without civil or religious rights. But France had changed by the time of the American Revolution, and a new relationship was welcomed. Indeed, without the aid of the French Military, our own forces might not have defeated England’s General Cornwallis at Yorktown, Virginia.

The Society of the Cincinnati has become a premier hereditary  society of America and still claims many distin​guished citizens on its roster. Any American qualified to belong is distinguished by the honor. 

SOME FACTS AND DATES FROM  FRANCE
The Religious and political conflict between the kings of France and their Huguenot subjects spans much more than a hundred years, beginning with debates within the nation as early as 1520-23, as the Reformation began in the Holy Roman Empire. At first there were many persons of royal and noble lines who favored change in the Church, so that the Protestant movement was often favored by representation in the highest circles of Parisian society and government. In this period, each side of the argument was organizing and developing positions.

The first martyrs of the new religion were also martyrs of the protest against feudalism. Heretics were not only burned at the stake for the protection of True Religion but for upsetting the Social Order. Some of this savage persecution won the sympathy of the Bourbon clan, descendants of King Louis the Holy, St. Louis. These strong nobles offered leadership in the rebellion. The alliance was strength​ened by the conversions of senior princes, like Louis of Condé, to the Reformed religion. This is when Admiral Gaspard of Coligny, Bourbon retainer and a recent convert, became a symbol and a legend of the Huguenots. At this point we have gotten to 1560. I am following several writers of history here, but mainly Roche’s book, The Days of the Upright. 

During this earlier part of Huguenot history, the Walloons of the northern area, Flanders, were not under French but Spanish dominion. Huguenots of Flanders suffered harsh treatment, under the Spanish Duke of Alba, the overseer of “The Terror” of early 

Protestant times in Flanders. The massacre that occurred on the Eve of St. Bartholomew’s Day, 1572, in Paris, created an even wider and more severe Terror. Coligny was murdered that night, as were several distinguished leaders, and thousands more fell to the wrath of those loyal to the Guise leaders in the following days. After this, warfare was never far away. The Wars of Religion raged from area to area. Refugees began to depart France, but in hope of returning.

The final coup in the royal attempts to destroy Protestantism in France came with King Louis XIV’s revocation of the Edict of Nantes in 1685. France had some twenty million inhabitants, of which perhaps one and a half million were Huguenots. It is estimated that over a period of years perhaps as many as one half million departed France, often under cover of night and hidden in various ways, bribing border guards and in general suffering deprivation for their departures. Many had previously lost their fortunes, businesses and lands to marauding profiteers of the Ancien Régime.
Corinne S. Roe writes that the great majority of refugees settled in neighboring countries, but “a very small number, perhaps 3000, pulled up roots again for varying reasons and after varying amounts of time, and reemigrated. About 2000 to 2500 left for the British colonies of North America, and many of the remainder went to the Cape Colony in Southern Africa. ... The story of le refuge, as the emigration is called, is in itself a compelling story, but what is particularly intriguing is the fact that every major historian of the Huguenots maintains that they assimilated with astonishing rapidity wherever they went; as Jon Butler put it, ‘they no longer existed as a significant religious, national or ethnic minority in most of their places of exile by 1750, by 1800 they had disappeared in all of them [italics mine].’”4 

Considering all this, and that they were consistently pious people, worshipful and given to high moral standards, one marvels at their 

character. Theirs is indeed a unique story. Although they were quixotic to an extreme, according to our modern standards, they were also very much anchored in the real world of work and progress. They knew who they were and exhibited self-assurance, being guided by personal, biblical religion, to make a new beginning wherever they found themselves. Their hardships drew them closer together and closer to God. And for this we can all be grateful, for they made a lasting contribution to Protestant civilization. 

A POSTSCRIPT
I hope that as you have read this brief account of the Dueys and their Huguenot heritage you have not felt the need to put the blame for all of this warfare and bitterness upon any one person or institution. For I have not wanted to instill judgment but only to  recount the facts. We were not there nor can we fully appreciate what went on in the minds and emotions of those caught up in the Reformation. We moderns would do better to care for our own behavior and consider if we might be more humane toward our neighbors, especially the unfortunates and dispossessed. Those days were days of innocence, really, for no one there had hindsight of what was going on. They were all, surely, committed and quite passionate. We know, of course, that these traits can breed some of the most virulent hatred and violence, but they did not. 

Who then was the “enemy” in all this turmoil? Catholicism? Not really, although it was not a good time to disagree about dogma, for traditional people believed fervently in sin and perdition, and they knew that Satan was busily subverting Christians in order to carry them off to the Inferno. Christendom had learned the martial arts well in fighting off the invasion of the Moors in Spain and the Turks in the East. Prior to the Reformation, various outspoken reformers of local persuasion were burned at the stake or in other ways tortured and silenced. A prime example is John Huss of Prague, Bohemia.

The enemy was a corrupt feudalism that came down the centuries from the Dark Ages and the Muslim domination of the Mediterranean Sea. Lords of the land literally lorded it over their subjects, and this had become the rule in Christian Europe. The Holy Roman Empire lorded it over the people and played the game 

using both sword and religion. In this lust for wealth and power, the poor became more miserable and disenfranchised. Human life had little value, for its brief span of years, and the Christian aristocracy did little if anything to alleviate the inequalities of society or to share the wealth gained through agriculture and cheap labor. 

In the early 1500s the Bible was translated into the languages of the people. They could read the very words of their Lord from the Gospel, from the Sermon on the Mount, from pages full of his compassion for the poor and downtrodden as well as his holy anger at those who gained wealth from heartless methods. Now the common folk had a justification for their resentment, a reason to indulge a rejection of their leaders in church and royal court. The stage was set for revolution, and it came from those who felt that Europe needed a more equitable society.

The first and most religious phase of this upheaval has been marked here by a résumé of Huguenot history up to the Revocation of the Edict of Nantes. But when the king succeeded in crushing the “republic within the kingdom,” that is, the Reformed Church, the battle went on within other segments of society at large. 

A century after the Revocation of the Edict of Nantes, the French monarchy had exhausted itself in foreign wars, and so consented to convoke the States General, the ancient representative body of the French nation. 1789 is recognized as the year that turned the tide in favor of reform. The United States of America had already consolidated its gains from the Revolutionary War and written a Constitution that guaranteed the rights of citizens within their new  democracy. French military men with experience in America, as the Marquis de Lafayette, had waited impatiently for an opportunity to assist the French people to gain their rights and liberties too. The revolution began. The monarchy fell. Religious tolerance and liberty were guaranteed, but only after even more violence and bloodshed. 

By this time in history a new movement had entered the fray, the intellectual Age of Reason, or the Enlightenment. Thought and passion moved away from religion and into philosophy and politics. Modern science was growing with many great discoveries based on pure reason. The churches then began to struggle against 

unbelief rather than too many faiths. But that is also another story, which we shall not study here. 

(
Appendix B
The Bourgeoisie or Middle Class of France
In France during the Middle Ages, bourgeoisie referred to the free residents of towns. Among this class of citizen, or villager, would be found the artisans and clerks and the occasional merchant. They did not work on the local prince’s lands nor serve in the manor houses of the nobility, the “land lords.” 

This growing group of villagers evolved into the townspeople known as the bourgeoisie of the later Middle Ages. They prospered as population centers grew, and trade and business in general took on more importance in city life.

The bankers and entrepreneurs (the small businessmen who saw opportunities and took chances on a new enterprise) began to accumulate wealth. Such money is called capital, so they became capitalists. The new wealth was used to create new work and more jobs. These then are the bourgeoisie: neither landed and noble nor poor laborers or farmhands, who began to engage in types of business that made them independent of the old feudal system. And these citizens are the ones who were the most outspoken against the old order (ancien régime). Though the mystique of the king held many in awe for some years, the middle class lost faith in his divine right to rule as he pleased.

The royalty of the ancien régime devised ways to tax these businessmen, and used the money for lavish living or to wage wars, often wasteful wars of no profit to the middle class (unless they were directly involved in the military arms production). 

There arose two opinions of how to govern the country. The royals wished to maintain the old order and to increase their wealth and political power. The businessmen were usually more interested in peaceful trade and commerce. 

The philosophers and the downtrodden masses were agreed that enough was enough, though their social revolution is not central to this present definition of the bourgeoisie. One can imagine that the country was increasingly paralyzed by factions, each unwilling to cooperate with the government for its own reasons.

By the seventeenth century, this middle class entertained the  emerging teachings of constitutional government and natural rights of citizenry. They disagreed with the old teaching of the divine right of kings. The middle class then was the driving force of both commercial and political change, though they were aided by many thoughtful aristocrats. Political rights and personal liberty were held to be for all free men [yes, a male oriented society!]. La liberté was the rallying cry of the Huguenots, especially the freedom to believe and worship as one’s conscience allowed.

A FOOTNOTE TO THIS SOCIAL DEVELOPMENT 
As the new businessmen rose in society, and wealth was being accumulated by untitled persons, it was natural that a new class of gentlemen was created. These men and their families were not born to social status but attained it by hard work and wise  investments. Eventually they became upper class, no longer “petty” middle class people. It was possible then for a person to “climb up the social ladder” by assuming the privileges of wealth and refinement. 

The satirist Molière (1622-1673), gently exposing social climbers, wrote a play in five acts, that was published in 1670, in which the aspirant to a station in life put on airs that others could see even if he could not. This wealthy tradesman hired tutors in music, dancing, fencing and philosophy. He ordered tailor-made clothes suited for a gentleman. He was in turn a delightful fellow and fatuous, genuine and naive.

This play was written between the time of Cardinal Richelieu’s defeat of the city of La Rochelle (1628) and the Revocation of the 

Edict of Nantes (1685). During this period the Huguenots had made a necessary peace with the government, and the sons of the merchants were adapting to the good life that came with prosperity. Roche, as cited in his history of the Huguenots, writes that it was nearly impossible to raise an army from among these descendants of the earlier rebels. So the “Bourgeois Gentleman” of Molière’s satire might just as easily have been a Huguenot as a Catholic.

The Reformed Church continued to exist in France, but, as noted earlier, had to struggle against the popular Age of Reason. It never again had the size or power to challenge either the Government or the Established Church. In the twentieth century it experienced a resurgence of growth and spiritual vigor, becoming more closely aligned with the evangelistic form of Protestantism. These modern Protestants have supported the mission “crusades” of the American Baptist preacher Billy Graham, for instance. 

When in Geneva in 1982, I visited the Reformation Wall, located in a central park of the Old City. While viewing the statues of the original Reformers of Geneva, and others of Reformed history, I was approached by a group of young adults distributing religious tracts about personal salvation. The Reformed Church had a booth set up on the perimeter of the park with free information and a bookstore. 

Today one may read about the French Reformed Church on their attractive and rambling Website,5 with information of all sorts, and a portrait of John Calvin on Page 1, including a history of Protestantism in France.

Vive la France! Vive la Liberté!
(
Appendix C
The Wolfensbergers of Switzerland and America 

Although the Wolfensbergers were not Huguenots in the sense that we have presented French Protestants in this book, they were from Protestant Switzerland. However, the evidence pointing to their involvement in the Reformed Church in Alsace puts them in our camp, and Pennsylvania records show that they would be sym​pathizers. Let’s leave it to the Wolfensbergers to settle this matter. 

I include them in this appendix because Mary (some would call her Anna) Catherine Wolfersberger1  married John Jacob Duey between 1747 and 1753, in Heidelberg Township, Lancaster County, Pennsylvania. Jacob was born in Kriegsfeld, Pfalz, in 1725, to John Conrad Duy and Anna Margretha Boehm. Jacob came to America with his siblings in company of his father and step-mother. Jacob then met Catherine at the Cocalico Township’s Muddy Creek Church (a collabo​ration of Lutheran and Reformed), her birthplace. They lived in Heidelberg, where he and Catherine’s father worked together, holding various positions, as overseer of roads or of the poor. 

Johannes Wolfersberger, born about 1694, in Wolschheim, Alsace, came to America in 1730 with a wife, Anna Margretha Ensminger, and their first three surviving children, John Peter, Jacob Frederick, and John Jr. (they lost a daughter in Alsace). Mary Catherine was born in 1733, and her brother John Philip, in 1739. The Wolfensberger Family Association history claims that probably the 

majority, as many as four of every five descendants in America, are from this Johannes. They are spread across the country, some having moved to Kentucky and from there to more westerly locations. Many from Lebanon County, Pennsylvania, moved on into the Harrisburg area and then westward. The family association keeps a record of its members and such vital statistics as can be collected, also noting outstanding citizens of this surname.

John Jacob Duey and Mary Catherine Wolfersberger are the parents of those Dueys who were born or raised in the Carlisle area of Cumberland County. They moved across the Susquehanna River prior to the Revolutionary War, probably in 1770, and settled just north of Carlisle, in Allen Township. They brought with them at least Frederick, Margaret, Jacob, Peter, Martin, Philip, Adam and Conrad. Their descendants spread out around Carlisle, down to Newville, Mifflin, Walnut Bottom, Shippensburg, and into Franklin County. Some later moved farther west into Ohio, then Indiana, and on to Illinois and Nebraska. My line is from John Philip Duey, born about 1762, and baptized in 1764 at the Schaefferstown Reformed Church, who lived and worked in Allen Township, just north of Carlisle, though he followed his brothers Martin, Conrad and Peter into other farming areas around Carlisle.

The Wolfersbergers have a long history to recall in Switzerland. I am quoting now from the family history as it appears on the Wolfensberger Family Association Website2  and their occasional newsletters. The first known member and therefore founder of the family was Knight Hans Balderbert, 1233-1259. He was said to have been in the Third Crusade, in which he was knighted. He and others of the family endowed the Monastery at Ruti, where the family Coat of Arms was displayed and where many of the family are believed to be buried. Knight Hans had five sons, who are the sources of today’s Wolfensberger families.3 

The ancient castle fell into disrepair and no longer exists. The site however is preserved and has been officially recorded as a national monument. It is outside the village of Bauma, near Zurich. The coat of arms consists of a wolf standing on three green hills, the site of the castle. In 2001 a joint meeting of European and American Wolfensbergers gathered at the ancient site and dedicated a bronze plaque, embedded on a one-ton boulder, memorializing the ancestors of this family. 

Other earlier European surnames intermarried with the Wolfensbergers in Switzerland are: Ensminger; Emm; Hoerth; Kagi; Kirchner; Banwart; Lutz; Knecht.

(
Appendix D
Doctrinal and Theological Reasons 

for the 

Protestant Reformation
Nearly five hundred years have passed since Martin Luther was judged in error at the Diet of Worms, in 1521. One would think that, by the twenty-first century, Christians of these many modern and enlightened nations would have settled the reasons for that schism in the European Church and found a way to repair the damage and get on with the essential work of the Church. The fact is that in spite of the advances of both the sciences and theological knowledge, our churches continue to embrace ancient ideas and practices that prevent us overcoming and so healing the harmful divisions of the past. If my language sounds judgmental and too broad to be useful, please be patient with me. But I believe we are really much too intelligent and enlightened in this time to allow ancient attitudes to keep us from a more unified and cooperative Christian witness to the world at large. A good beginning to healing the divisions would be for all of us to agree that anyone baptized into the Christian faith is unconditionally allowed to, in good conscience, partake of Holy Communion or the Eucharist at any other church. It is so simple, but our ancient policies prevent us from making this leap into modern ecumenical relationships. Oh well, I suppose we have our history and opinions to bear. But they were not invented by Jesus Christ!

The fact is that until the twentieth century each side of the argument showed little if any interest in talking seriously with the other about the difficult matter of reconciliation. It was easier simply to live apart, acting as though nothing could ever be done beyond inviting each other to “come on over.” But now, hopefully, a new 

climate in ecumenical relations has brought us into surprisingly good days full of hope for a theological solution. We do not yet know exactly what this will entail, but we already have several mutual statements of intent and some solid experiences of cooperation and theological agreement among the historic churches. Huguenots have been identified largely with historic churches. The catch involves the fact that the most historic of the historic churches insist upon maintaining the authority and primacy of their bishops. I consider it somewhat humorous that the best statement for this position is made by the Presbyterians, who do not have bishops. The Presbyterians have always insisted upon all things being done “decently and in order,” exactly what the bishops are trying to maintain!

A historic church is a term that refers to all the churches that existed during the sixteenth century or their daughter churches, as the Methodist, which split from the Anglican. There are many later  denominations in existence today that do not feel any historical connection to the Catholic Church and do not participate in efforts at reconciliation. Many Baptist denominations, for instance, and especially, the Southern Baptists of the United States of America, do not feel a need to join in efforts to reunify the ancient Church. But we shall not get into this technical argument here. 

I wish to stress these ecumenical interests because I am going to draw some black-and-white pictures of what caused the rift in the first place, and do not want you to think that nothing has changed or that nothing can change. Also, I do not wish to create a modern environment of conflict between Roman Catholics and Protestants. This is not necessary and surely unwanted. But we cannot ignore our history and the pain. We must learn to separate ourselves from the past without denying that it ever existed, so that we may achieve a true and embraceable present as well as have hope. Popes in the twentieth century have made great strides in closing the gap between us. They have reformed their church, encouraged both piety and rapprochement, and now through John Paul II, apologies have been made for former errors and injuries to Protestants and others in the long history of religious conflict. 

Apart from my desire to find reconciliation from Reformation divisions, I must admit that the Roman Catholic Church has other struggles within its own system. There are pressures to modernize 

the church in recognizing the place of women and the right of clergy to marry, for instance. We must be patient and prayerful. Prayerful, that is, if we know what it is we are to pray!

ANCIENT PREJUDICE AND SUPERSTITION
Europeans were superstitious and narrow in viewpoint during the Middle Ages. They did not appreciate just how large the world was or how enlightened other races and religions might be. They tended to think of themselves as the center of the world, even as their world was the center of the Universe. It was even believed that the sun orbited around our planet. Christians believed their religion was God-given to the exclusion of others, and therefore uniquely superior, without error, and that even Jews had to be converted to Christianity. 

Our ancestors also believed in angels and demons that hovered about for good or evil purposes. In other words, they interpreted the Bible literally and simply. During the Reformation arguments, both sides used the Bible this way. Heaven was up, Hell down, and Earth in between. Heaven as a reward was real, but Hell was also real. And Eternal Hell was replete with all manner of torture and remorse. Also, God punished sinners on earth. Earthquakes, famines, plagues and other natural phenomena were taken as signs of God’s displeasure with the sins of His children. This sort of thinking gave rise to the idea of buying God’s forgiveness, a very natural sort of reaction to hardships. But it also undid or removed Christ’s work of sacrifice and salvation for sinners, which was the original message (Good News) of the Christian Faith.

Catholics had developed an order of salvation for sinners. They believed the Protestants were leading people away from heaven and into hell. Protestants believed that the order of salvation had been corrupted by Catholics and that the pope was guilty of deceiving sinners and luring them into hopelessness and fear. In such an atmosphere, one can understand that each side thought Satan was using the other side to destroy the work of Christ. Awful things were said and accusations made. Pamphlets were distributed depicting demons and Satan in company of Martin Luther, the pope, John Calvin, and others who became the centers of controversy. 

In this climate within orthodox reasoning there was no room for variance. The True and Ancient Faith, given by the Lord Jesus Christ, was preserved and proclaimed in the One Holy Roman Catholic and Apostolic Church. The faithful could hope for eventual salvation from their earthly sins, if they obeyed the Church and participated in the rites and rituals, especially taking the holy sacraments that provided divine grace. These were: Baptism, Confirmation, and Extreme Unction, which prepared the soul for heaven; these three were administered to everyone once. For lifetime practice there were the sacraments of Penance, which involved confession prior to taking Communion, and the Eucharist, administered during the liturgy of the Mass. Marriage was a sacrament administered to lay persons; ordination a sacrament reserved to the priesthood, which gave the clergy certain powers and responsibilities. Only the Church could release either a layperson or a priest from the obligations of these final two sacraments, which were not given to everyone. 

The Protestants reduced the sacraments to two: Baptism and Communion. The other sacraments were considered rites or ceremonies and are still observed, though not uniformly.

As I list these basic doctrines about sacraments of the ancient Church, I realize that I have to say that the Catholic Faith still teaches this basic dogma. Protestants who today wish to achieve a reconciliation with Roman Catholics must deal with the structure of this ancient system. But old superstition has been corrected, so the argument today is not about modern enlightenment versus medieval ignorance. Rather, today we try to find a “middle way” between ancient forms and the non-literal viewpoint. But this too is a subject not immediately relevant to this Appendix on the Reformation. So, back to the reasons for the split. 

Martin Luther, himself a superstitious person who believed in a personal Satan,1  was the one who became the spokes​person for the revolt against the accepted ways of dispensing salvation. It is 

amazing that this rather literalistic Bible-believing monk should dare to stand before the Powers of the Holy Roman Empire and say words to the effect of, “Here I stand, I cannot do otherwise” (April 18, 1521), to their demand that he recant his biblical teaching. He took his courage from the holy writing of the Apostle Paul, who taught in his Epistle to the Romans, a book of the Bible (chapter 8, verses 31-30), that a believer is justified before God by his faith and not by works of righteousness that he might perform. Therefore Luther refused to support the papal sale of indulgences for the forgiveness of sins, for he considered that buying forgiveness was a heresy, contrary to biblical doctrine. To Luther, salvation was a gracious act of God, by means of a faith that was itself a gift of God. Christ came to save sinners, not to condemn them.

The doctrine of justification by faith became the rallying cry of Protestantism against all the legalism and theology of Roman Catholicism. In Romans chapter 5, verses 1-5, St. Paul wrote, “Therefore, since we are justified by faith, we have peace with God through our Lord Jesus Christ; through him we have obtained access to this grace in which we stand. And we rejoice in our hope of sharing the glory of God. ... God’s love has been poured into our hearts through the Holy Spirit which has been given to us.” 

Since these words were penned by the Apostle before the ancient Roman Church had taken on any legal form or written its dogma, they were considered to be of prime authority. The Bible then became for Protestants a source for refuting the later dogma and teachings of the Roman Church. But the Reformers did not reject the early ecumenical (catholic) councils, held in the Mediterranean area during the earliest centuries of Christianity. Historic Protestantism has traditionally accepted the teachings and decisions of the ecumenical councils up through the Council of Chalcedon, in 451 A.D., as we shall see in the next paragraph.

John Calvin wrote, in his Institutes of the Christian Religion, “Councils would come to have the majesty that is their due; yet in the meantime Scripture would stand out in the higher place, with everything subject to its standard. In this way, we willingly embrace and reverence as holy the early councils, such as those of Nicea, Constantinople, Ephesus I, Chalcedon, and the like, which were concerned with refuting errors - insofar as they relate to the 

teachings of faith. For they contain nothing but the pure and genuine exposition of Scripture, which the holy fathers applied with spiritual prudence to crush the enemies of religion who had then arisen.”2 

This means that Protestantism embraced the early historic Christian faith without going along with the development of Medieval Catholicism with its reverence of statuary and relics (which were often proven to be unhistoric or worse). Protestants confessed a Trinitarian faith, acceptance of the Holy Scriptures as we know them in the Old and New Testaments (without accretions) and the condemnation of such heresies as arose in those early centuries. This was an effort to remain within the bounds of historic Christianity and at the same time limit the powers of the pope, returning him, in effect, to his only ancient office: Bishop of Rome; that and nothing more. 
A CRITIQUE OF THIS PROTESTANT IDEA OF INDEPENDENCE
This Reformation principle would mean that theological debate and other discussions would be resolved by ecumenical church councils rather than by the fiat of papal authority. It also meant and means that Christians have freedom of conscience so need not conform to all council decisions. The Catholic leaders and historians felt that such reasoning would open the doors to chaos and the erosion of episcopal authority. As it turned out, the Reformation did create various denominations that disagreed among themselves and sometimes unseated the bishops. And this is one of the reasons modern Protestants have embraced the ecumenical movement; for the rifts in Protestantism have continued to divide the churches into ever smaller groups that remain insular to each other. We have wanted to reverse this fragmentation. 

A HISTORICAL RÉSUMÉ OF THE CAUSES 

FOR THE REFORMATION:

THE SECULAR POWER OF THE CHURCH

 AND ITS BISHOPS
The Catholic Church in the fifth century rose to a position of political power in the Roman Empire, especially after the emperor moved away, leaving the bishop, Innocent the First, in charge of Rome. This change developed into an imposing ecclesiastical power that eventually gave the Roman popes land holdings and an army. Popes steadily rose to such influence and authority that they finally asserted the right, in the name of God, to crown monarchs as representatives of the Holy Catholic Church, sworn to protect and further the Faith. Both the old empire and the old religion then joined into what became the Holy Roman Empire. 

The pope in Rome was able, along with the cardinals, to enact laws that favored and furthered the Christian religion. This empire could also persecute heretics with all the fervor that Pagan Rome previously directed against the early Christians! It was commonly accepted that there was one Church under the pope, and one Christian religion present in all Christendom. This religion continued converting new nations, as Poland and Sweden, a  thousand years after the time of Christ. 

All Christendom was in thrall to the power of the Church, which had authority to forgive and to condemn. Dissent was stifled. Church and State were in collaboration for centuries. So, although there was a rising sound of popular disagreement by the laboring classes as well as among scholars and clergy, no individual or group was able to stand against the monolithic empire. The classic example of this was the rise of John Huss of Bohemia. Like John Wycliffe, the English scholar and professor, who was condemned for heresy and burned, Huss was a professor who decried the corruption of the clergy in his land. He was tried, con​demned, and burned at the stake in 1415. Wycliffe and Huss were forerunners of Martin Luther, and most observers felt that he too would be crushed by the empire. 

The difference between these earlier reformers and the era of Martin Luther was the invention of printing books with the use of 

movable type, which Johan Gutenberg of Mainz developed in the 1440s. By the time Luther protested the abuses of the Church a hundred years after these two martyred reformers, all Europe was buzzing with ideas conveyed in numerous books widely distributed. Many scholars during the interval had become humanists, that is,  students of history and literature, and such science as had developed. These scholars were still Christians but were convinced their civilization needed to be reformed, and that meant the Church had to be changed. 

Luther found powerful allies both on his left and his right. They supplied moral support and political encouragement. But Luther’s thrust at reform was strictly doctrinal. He wanted a church that studied and respected the Bible, leaving to one side the layering  of superstition and philosophy that had gathered around the pure Word of the Gospel. He certainly wanted Rome to change, for he had visited the Eternal City, Rome, and was greatly disappointed with the religious scene. So, when a papal representative appeared in Germany selling the forgiveness of sins (indulgences) in order to raise money for the building of St. Peter’s Church in Rome, Luther rose in protest. His chief premise was that “the just shall live by faith,” a Bible precept found in both Jewish and Christian scriptures (Habakkuk 2:4 and Romans 1:17). Again, in St.  Paul’s Letter to the Galatians, he writes, “Now it is evident that no man is justified before God by the law; for ‘He who through faith is righteous shall live.’” 

To further illustrate Luther’s belief in salvation through faith alone apart from works of all kinds, he used to say that if the Devil himself perched upon his shoulder and said, “Martin, you are a sinner and shall die,” he would answer, “Why, thank you Devil, for reminding me of this, for ‘Christ died to save sinners.’” This Bible verse is from Romans 5:8, “But God shows his love for us in that while we were sinners Christ died for us.” This doctrine would greatly reduce the income from indulgences, which the papal court needed to function on a grand scale.

Luther was not above having both national and political opinions. He believed that the Italians, via the papacy, had in mind the domination of the world. But his opinion was that the Germans were far better equipped to rule than they! Oh, vanity of vanities!

Once the breach was made, various reformers emerged, often from among the clergy, stressing not only a theological reform but also a practical reform. Votive candles and confessionals were swept away, as were most statues and reliquaries, which were equated with idolatry. Some purists also did away with musical instruments, especially the pipe organs, which had been used in Pagan worship in pagan Rome. Congregations were taught to sing Psalms. Martin Luther helped set a new trend in writing hymns for worship by writing a few himself, the most popular in our time being, A Mighty Fortress Is Our God.  

Quickly, the obvious authority in Protestant churches became the Bible, but in the hands of educated ministers. Important interpretations and applications were decided in synodical meetings. In this biblical reinstitution of the New Testament Church, bishops were sometimes designated as elected overseers of areas. If they continued in existence, they were not accorded the awesome authority they once enjoyed. In their place the churches organized themselves into districts or synods and gave leadership to those who were duly elected. Eventually new creeds were developed to reflect the faith of the more biblical religion. Two examples are the Augsburg Confession (1530) and the Westminster Confession (1645-47). These “instruments of agreement” spelled out what was necessary to believe in order to belong. Protestantism settled into its own orthodoxy. Some have called this the rule of the Schoolmen.

SUMMARY
Rome was no longer thought of as the center of the Church nor the pope its absolute leader. In fact, in early Reformation language, the pope was called many derogatory things.

The Bible became the primary source of doctrine and inspiration. Theologians wrote in the language of the people, and Bible study was encouraged. The most ancient creeds were accepted as normative for theology, so the churches remained Trinitarian and in a primitive sense, orthodox.

Salvation was considered a personal matter, achieved through proper faith in Christ as Savior and Sustainer. The Bible was believed to be God’s written Word, even as Christ was his physical 

Word (or revealed Word). The sacraments were reduced to Baptism and Holy Communion. Purgatory and Limbo were rejected as unbiblical. Membership in the churches was posited upon a personal acceptance of these matters of faith, often formalized into a confession, as noted above (Augsburg and Westminster). 

Authority over the church was returned to local jurisdictions. A Prince could determine if his land was to remain Catholic or become either Lutheran or Reformed. The Protestant lands developed a collaboration between religious and secular leaders, or magistrates. In many instances the relationship between Church and State was not severed, for the Protestant churches continued under subsidies from the prince, and children’s education was often left to the supervision of the churches, while religion and theology were taught at the universities under the supervision of the government.

Such disagreement and division occurred across the years of early reformation that Protestants and Catholics became opposed in principle, so that little trust was evident or encouraged. 

Protestants finally realized that their movement spawned ever further division and began to look for ways to remedy the situation. This has resulted in the ecumenical movement of the twentieth century.

(
Glossary
The following list, noted in the main text by both bold and italic type, will contain definitions supplied by the author, which suit the context of the words. 

_____________________________________________________

Accretion: an enlargement by gradual buildup; additional ideas added to original doctrine, so that the first idea becomes overlaid by further interpretations, so that simple creeds become dominated by involved theologies.
Archives: files or folders of records arranged alphabetically or by date or author, etc., usually housed in a library or official storage facility and available for research.

Aristocratic: socially exclusive; elite; upper class.

Avocation: a chosen pursuit, as a hobby.

Bloodline: a sequence of ancestors; belonging to a family by physical birth, as opposed to adoption.

Coat of Arms: a heraldic design painted on the shield of a knight or titled family. A crest that displays the family distinctive, as a roaring lion, crescent moon, or other emblems registered by the family. Coats of arms became hereditary and were passed on to the next generation, sometimes only to the oldest son. 

Conventicle: an assembly of pious persons, often thought of as irregular or unlawful. Small Bible study groups in earlier centuries were sometimes condemned by both Catholic and Protestant churches, because authorized ministers were not present.

Descendance: a line of descent, or family tree, tracing who are one’s ancestors. The children of a parent are descendants.

Diacritical mark: aids to pronunciation, as the tilde ˜ in señor or the umlaut ¨ over the letter ü.

Diet: an assembly of princes, as a congress, to deliberate and enact laws.

Dissenter: one who dissents disagrees with the ruling opinion. In church history the dissenters did not agree with the ruling church’s practices and/or doctrine. By definition, a dissenter is in the minority.

Divine Right: Both Church and Government taught that kings ruled as ordained of God and so were to be obeyed. This came from the Jewish Scriptures and the writing of the Christian Apostle, St. Paul. Kings were held in great awe and respect not only by the common people but also by the aristocracy. Later social philosophy rejected this idea, and the kings of Europe began to topple, one by one, or were divested of their former powers.
Documentation: visible proof of birth, death, baptism, etc., with either actual documents/certificates or numbers/pages from official records. See also primary proof and secondary proof.

Dogma: Absolute doctrine, or teachings that must not be changed without the concurr​ence of a legal assembly. Most adherents of a religion must accept the dogma as a given part of the system.

Egalitarian: equality; the belief in a common or equal status in church or society. The right to rise from one rank to a higher position or occupation by reason of ability rather than social rank.

Eucharist: gratitude; the sacramental name for Holy Communion. The historic or traditional churches ordain the priest to officiate at the Eucharist, which means thanksgiving.

Fiat: an authoritative decision or order; a decree.

Galley: a long, low boat propelled by oars, used for war and trading. The oarsmen were often prisoners who were treated as slaves. A galley might have more than one rank of oars.

Glossary: a specialized list of definitions.

Hierarchy: A Greek word derived from hierarches, priest or bishop. A hierarchy indicates an ordering or sorting of persons or things, so that the most important are at the top of the list. The word evokes a sense of power and authority.

Holy Communion: a ritual of the Christian churches at which bread and wine are taken as commanded in the Scriptures. See also Eucharist and Last Supper.

Huguenot: French or other French-speaking Protestant, as Swiss or Walloon. The name apparently comes from early groups that convened illegally to study the Bible and were named either after a leader named Hugues or from a corruption of the Dutch, Huis Genooten, which means, loosely, House Fellows.

Inquisition: literally, an inquiry or asking; historically refers to the Spanish Inquisition, in which officials of the Church rooted out heresy, often using torture to obtain confessions without regard for individual rights.

Judicatory: Used here in its Protestant understanding; legal head, elected leader. This title indicates a church leader who is the equivalent of a bishop in Catholic orders.

Justification by faith: St. Paul’s teaching that through faith in Christ we have salvation (are justified in God’s sight) from the consequences of sin. Religious works are then a grateful response to God’s gracious salvation, not the means of achieving it.

Last Supper: a form of Holy Communion. The Reformed Church regards Holy Communion as a ritual of remembrance of Christ’s sacrifice. The bread and wine are not considered changed into anything else, although the ritual is holy or sacred.

LDS: Latter Day Saints; Mormons.

Mayflower Compact: The Plymouth Pilgrims wrote a mutual agreement for a form of self-government that allowed them to work together in unity. This sort of agreement is often called a “covenant.” They met in simple structures built both for worship and town meetings. All member-citizens had a voice in community affairs.

Microfiche: the same idea as Microfilm, listed below. The pages of a book are laid out on a flat surface and photographed, perhaps forty pages to a panel of film. They are read by means of a projector and a screen.

Microfilm: photographs of primary or secondary records that are reproducible and made available in several locations. Microfilm is usually produced on a long strip of film, much as a movie reel, that reads like the pages of a book, in a series of still photos. This film must be projected upon a flat surface for easy reading. See also Microfiche.

Moor: an Arab or Muslim (also Moslem) of mixed origin with the Berber people, originally from North Africa, and made famous as the invaders of Europe via Iberia in the 8th century.

Naive or Naïve: rather innocent or artless (clueless).

Noble: lines that come from noble families, affiliated with the royalty. Dukes, earls and such titles are of the nobility; aristocracy. 

Parchment: old documents written on prepared animal skins or durable paper. Ancient records that have survived the centuries are usually written on lambskins.

Patriots: in this usage, veterans of the American Revolution of 1776-1783. Patriots aid and abet the efforts of their nation, especially in times of national danger. 

Pedigree: a person’s documented lineage, especially of the surname. One may have an extended pedigree that lists many surnames. A family tree.

Piety: an attitude of respect for either the nation or the church; a spiritual attitude that regards holy things with awe or esteem; a holy fear of God.

Prehistory: Simply what came before any historical period. Such a recounting provides a context for the era or period being studied.

Primary source: original document or original record, as baptismal certificates, actual church records, manuscripts or books as first printed. One may cite the census record (secondary) or view the microfilm of the original sheet (primary).

Purify: to cleanse something from filthiness, corruption or profane use. An act of making something holy. The Puritans sought to purify the Church from Pagan customs.

Puritan: one who purifies or restores a religion or system. The Puritans of England sought to cleanse the Anglican Church of old Roman usages, including statues, votive candles, Pagan feast days, and even musical instruments, especially the pipe organs. 

Repatriation: to be called or invited back to one’s land of birth. To be freed from judgment for previous offences (usually political) and so regain one’s citizenship.
Royal: family lines that come from kingly origins. Royal comes from the French, roi, king.

Sacrilege: the stealing or destruction of sacred things. 

Schism: a rift or split. The Protestant Reformation caused a schism within Roman Catholicism.

Secondary Source: evidence gained from other than a Primary Source. Such evidence would be anything less than the original, as newspaper obituaries in contrast to an official death certificate. History books are secondary sources written by authors who have researched many primary sources. 

Separation or Separatism: the drawing apart from some group or church. This act usually involves some protest of ritual or creed. Separatists usually recognize no authority beyond their own organization or the Bible, for sake of conscience. 

Soundex: a system developed for use in researching U. S. Census Records, that simplifies a search by grouping surnames into “sounds like” categories. For instance, Duey is grouped with the lead name Dewey and several other spellings. 

Sovereign, sovereignty: a king is a sovereign; he reigns over a kingdom. A nation has its sovereignty, that is, its right to enact laws, punish criminals and wage war.

Theocracy: a political system that includes a religious system, in which church officials rule on the basis of dogma (doctrine). John Calvin’s rule in Geneva was a theocracy, as was the Puritan’s first government in the Massachusetts Bay Colony. 

URL: Universal Resource Locator; hyperlink address on the World Wide Web.

Vernacular: common speech (but not slang) as opposed to literary or academic language.

Vulgate: a Latin version of the Bible attributed to St. Jerome, in 386 B.C., in Palestine. This became the official Catholic Bible.

Walloon: the inhabitants of northeastern France, especially Flanders, who spoke French (or a dialect thereof). In this book Walloon practically always means the Protestants of the sixteenth and seventeenth centuries who became known as Hugue​nots. There are and were also Roman Catholic Walloons.

WWW: World Wide Web, an international computer network offering resources for public consumption, as government documents, encyclopedias, music, maps and other miscellaneous information.
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Various sites were consulted, which led to other sites. Some material was downloaded and will be credited in the bibliography, mostly ship passenger lists and genealogical sites of interest to me about Holland and Belgium. Since these URLs keep changing, they are not listed here. 

Monsieur Michel Blas’s Website on St. Pithon is worthy of note: http://perso.wanadool.fr/michel.blas/St-Python/St-Python.htm

For those interested in the old life in Flanders, perhaps the Website for Quievy will be of interest. There is a photo of an old loom, another of workers from early twentieth century, and a bit of doggerel in either old French or Walloon that contrasts with how others spoke in Paris:

http://www.multimania.com/davoinegenea/quievy.h​tm

A good research tool in northern Europe is GeneaNet. There is an English version, and one may join gratis. The Net will advise you when your surnames of interest appear in new research. I  regis-tered my Duey.GED file with them and filed a personal bio: 
http://www.geneanet.org (since terminated).

The City of Hanau, Germany, has an online site that presents the 400 year Walloon-Netherlands Government and the New City of Hanau, 1597-1997. It may also be in English; mine is in German:

http://www.hanau.de/stadt/geschichte/400jahre/index.h​tm

Much information is available on cities and countries. I found the Belgium-Roots Project helpful on Southern Netherlands (until 1795​), County of Flanders:

http://belgium.rootsweb.com/bel/bel_ar/flander​s/
Walloon information on the modern interest in Wallonia and its history can be found at: 

http://users.skynet.be/wallonia/wallonia.htm
Dutch history can be picked up online from the Donna Speer Ristenbatt Genealogy, “A Bit of Dutch History”:

http://www.ristenbatt.com/genealogy/dutch_hs.h​tm
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Author’s Concluding Commentary 

This is (probably) the final editing and closing of the manuscript before it is packaged and mailed to the publisher. The date is April 8, 2002. By the time I have sent out the last books to subscribers, I shall have spent two years in the preparation and distribution of this book, not counting the decades of research that went into building evidence. 

Since I am completing my seventy-third year I suspect that this will be my final book. This time of inquiry into my family background and related lines, their history and origins, the migrations and causes for their decision to move away from the familiar into the unknown, have been very rewarding to me personally and fulfilling for my own self-definition. I hope that I have shared these rewards with you, and that you will take up the work and move it forward. Several Dueys have already made significant contributions, of course. I am not nearly the first in this enterprise. 

In my first theological seminary, of the Reformed tradition, the phrase used to be quoted, “If I have seen further, it is by standing upon the shoulders of Giants.” This is Sir Isaac Newton’s comment (1675; and not related to modern baseball!). He probably took the idea from an old Roman, Lucan (39-65 A.D.), who wrote, “Pigmies placed on the shoulders of giants see more than the giants themselves.” But we can only gain that higher vantage point by keeping in contact with those who have gone before and learning to stand upon their experiences and viewpoints. 

Our ancestors, the Huguenots, did not know what the future held, but they knew the One who holds the future. They dared to suffer as Christian disciples simply because they knew that something was wrong in Eden, and it had to be addressed. Knowing the kindness of God in His revelation of Jesus Christ, they dared to suffer and even die for what was to them a revealed truth: that God is love and in Him there is no change. Therefore, God did not send the Son into the world to condemn the world, but that the world might be saved through Him. This is John’s Gospel, of course. They took it to heart, making it their Gospel.

Jesus was their friend, and as the Christ he had freed humans from fear and dread, from bondage and superstition, and delivered them into the pure light of everlasting hope. They were not to be bondslaves of anyone or anything. “For freedom Christ has set us free; stand fast therefore, and do not submit again to a yoke of slavery,” wrote the Apostle Paul (New Testament, Galatians 5:1). They stood firm to an amazing degree, considering all. 

Those ancient Protestants did not leave the Catholic Church so much as they were expelled by those who would not listen to the rediscovered Gospel. But soon enough they were more than willing to depart such a violent system.  Their testimony ought to be ours: We are children of God by heritage, and no one, neither decree nor council, can take away our freedom in Christ. For this freedom we shall make any sacrifice. Life in bondage is not worth living. For God has something greater in mind for His creatures. This is what they considered “freedom of conscience.” They sought it from country to country, never satisfied until they had true freedom of worship.

We believe that the Universal Church should encourage us in our freedom and not encumber us with its encrusted requirements and petty rules of diet and such that bedevil a clean conscience. Let them win us by their love, we say, and not by their demands.

I leave you with this thought, in all due respect and love for our modern Roman Catholic brothers and sisters. “Come now,” called the Prophet Isaiah, “let us reason together.” We can all learn, we can all bend, and the glory of the Lord will fill the earth. I pray. 
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21  Http://perso.wandaoo.fr/michel.blas/Haussy/Duwez.htm. Orthographes les plus fréquents: Duweiz, Duwé, Duwez. Origine du nom: du gué, endroit d’un cours d’eau où le niveau permet de passer à pied.


22 Skilton, John Davis, Ed., A.M., S.T.D., Dr. Henry Skilton and His Descendants (Press of S. Z. Field, New Haven: 1921), pp. 137-138. The men of this Duey family were trained in engraving as well as jewelry and silver working.


1 The term was first used regarding the inhabitants of medieval towns in France. As social classes evolved, such terms changed their meaning. For a detailed explanation, please go to Appendix B, The Bourgeoisie.


2 There are volumes of learned writings about this economic transition. For those who want to know about the Huguenots’ place in French history, a good book without footnotes but a bibliography is, The Days of the Upright, A History of the Huguenots, by O. I. A. Roche (Clarkson N. Potter, Inc., New York: 1965); Library of Congress Catalog Card Number: 65-17790. There are various Roman Catholic scholarly presentations available that can give the serious student a more well-rounded view of this period. You might try some of the encyclopedias first. NOTE: Also refer to footnote 1, previous page, and Appendix B.


3 This is mentioned in various books, here cited from Taylor, Ellery Kirke, B.S., “Welcome Englishmen” (Haddonfield, New Jersey: 1951). This particular book is where I found our Duey connection to Governor William Bradford. His descendant of the seventh generation, Eliza Bradford, married Golden Dearth, of England and Providence, Rhode Island. Their descendant, Harry Bradford Dearth, married Minnie Isgren, of Swedish origin. My brother William Esten Duey married their daughter Frances Juanita Dearth, in 1938. Minnie was our mother’s sister.


4 Again, this history is well covered by many historians. This brief résumé was written from reading similar reports in several encyclopedias. I also studied quite a bit of European and American history, including church history, in both university and theological seminaries.


5 Encyclopedia of Connecticut Biography (The American Historical Society, Inc., New York: 1911), Vol. 7, 131, John Stevens Dewey.


6 The two books that were helpful to me in finding these details are, Hartford, An Illustrated History of Connecticut’s Capital, by Glenn Weaver, et al (Windsor Publications, Inc., History Books Division: 1982), which has much to say about the Reverend Thomas Hooker and his congregation that came overland during the summer of 1635 (pp. 8, 9, on the various simultaneous settlements); and, Van Dusen, Albert E., State Historian and history professor at the University of Connecticut, Connecticut (Random House, New York: 1961), Chapter 1, “Backgrounds in England and Massachusetts Bay.”


7 Halstead, Murat, Life and Achievements of Admiral Dewey (H. L. Barber, Publ., Chicago: 1899), p. 58.


8 An example of English manners: Jeffrey Kacirk, in a calendar featuring “forgotten English,” tells how a schoolmaster was chosen in old England: “English schoolmasters were once prohibited from smoking in some districts. The rules of a school in Chigwell, England, founded in 1629, declared that, The master must be a man of sound religion, neither Papist nor Puritan, of a grave behavior, and sober and honest in conversation, no tippler or haunter of alehouses, and no puffer of tobacco.”


9 Lloyd, Sandra Mackenzie, Ed., Germantown and Its Founders (Wm. Penn Foundation & Wyck Associates, Phila.: 1983), 300th Anniversary of the Founding of Germantown. 


10 Deed Warrant, Probate Court, Doylestown, Bucks Co., PA; Book A - B, p. 98. “Surveyed to the Nineteenth Day of March 1746 to Conrad Tewey the above described tract of Land situated near ____ Manor, Bucks County containing one hundred thirteen & fifty perches.


11 The Pennsylvania German Society, Tohicken Reformed Records; produced in three volumes (Baltimore, Genealogical Publ. Co.: 1983), p. 299.


12 From daughters’ marriages, mostly, we find the following surnames: Fluck/Fluke; Anthony Schneider; Adam Schaeffer; Anna Catherine Sheetz; J. Unger; John Kenneff; Peter Resch; John Schleif.


13 Four Pennsylvania German Studies, Publications of the Penn. German Society, Vol. III: 1970; Sec. 4 - Parochial Registers of the Indian Creek Reformed Church, 1753-1851, p. 127, “Marie Barbara, da. Of  Melchior Kampff & wife Catherine; b. Jan 4, 1769; witn. Daniel Dui and wife Catherine.”


14 Butler, Jon, The Huguenots in America, Harvard Historical Monographs (Harvard Univ. Press, Cambridge, MA: 1983), Vol. LXXII; p. 48, ff.


15 Baird, Charles W., D.D., writes in his History of the Huguenot Emigration to America (Dodd Mead & Co., New York: 1885), p. 187;  “Among the Walloons that came to New Netherlands, in the last days of the Dutch occupation, was Louis de Bois, founder of the Huguenot settlement of New Paltz, in Ulster County, New York.” De Bois was from the vicinity of Lille, next to Douai.


16 Stapleton, Rev. Ammon, A.M., M.S., Memorials of the Huguenots in America (Huguenot Publ. Co., Carlisle, PA: 1901), pp. 39, 82, 99. Sallade was a watchmaker as were his sons.


17 This is Jakob Duy/Duey, son of Johan Conrad Duy/Douey, both immigrants.


18 Chastain, James Garvin, D.D., A Brief History of the Huguenots and Three Family Trees: Chastain - Lochridge - Stockton (Coachita College, Ill.: 1933).


19 Davis, W. W. H., History of Bucks Co., Pennsylvania, 2nd Edit., Rev. & Enlarged (A. E. Lear, Inc., Publ., Pyarsville, PA: 1905); p. 630.


1 A Census of the houses of Saint Python in 1539, Archives of MONS, side R3, microfilm 0617079 [This is all in French.]. Gregoire de Douay is listed with eight other manouvriers (ploughmen). Only male names are listed for all categories, except for widows living alone.


2 Parchments of the Town, 03.11.1551; FF04.2, and 16.05.1559; FF31.3. As noted previously, these records were compiled by Michel Blas, of Valiencennes, and have been published for the use of Association Généalogique Flandre Hainaut, Valenciennes, Nord, France. Blas kindly mailed me all the records that included any Douay in them, which amount to several pages of clippings. He said that there were more but not as important. 


3 Bibliothéque Wallone, Leiden, So. Holland; Collection Mirandolle; Film 125, Card index, LDS Microfilm 0199970: Nos freres de Douai ont besoin de 50 exemplaires ... [Our brothers from Douai need fifty tracts on the objectives of missionaries...] (material to be sent); 19 April 1709. Acts of the Consistory of the Walloon Church of Rotterdam; Tom. B, fol. 357. This same request is registered a month later in the Synod at Arnhem, Reg. I, fol. 193; 7 May 1711.


4 Becker, Carl L., Ed., and William L. Langer, Ed., A Survey of European Civilization (Houghton Mifflin Co., Boston: 1947), Second Edition, p. 384. This text provides a usable outline of this period. Also, as noted elsewhere, a book written specifically as a religious study that also gives a good outline is, Roche, O. I. A., The Days of the Upright, A History of the Huguenots (Charles N. Potter, Inc., New York: 1965).


5 A diet here means a convening of the princes of the Holy Roman Empire, this time with high church officials as well; met at Vörms, by order of Charles V, emperor.


6 Gannon, Peter Steven, Ed., Huguenot Refugees in the Settling of Colonial America (The Huguenot Society of America, NY, NY: 1985); p. 212. We should note in passing that Quakers are not Anabaptists, in part because Quakers do not baptize anyone with water. But they are dissenters.


7 Calvin’s Institutes, as the work is called, went through several publications, growing in size each time. The finished work consists of four books in two volumes. Newly translated and annotated issues are still published. I wrote my master’s thesis at Princeton Theological Seminary, New Jersey, using a modern (1960) version of The Institutes. My paper was titled, The Authority of the Church in Calvin’s Institutes, Book IV (Princeton: 1964), 121 pages; bibliography. My advisor, Dr. Edward A. Dowey Jr., helped produce the 1960 version. Calvin’s French became the standard for common usage first in the churches and then spread into the broader culture.


8 The New Encyclopedia Britannica (Chicago: 1998), 15th Ed.,  Vol. 6, p. 127.


9 The Days of the Upright, as cited, pp. 6, 7. Eid Genooten was another usage. The Huguenot church in Charleston, South Carolina proposes that Huis Genooten is the source of Huguenot, according to a tract they print.


10 Work as cited, Chapter II, p. 149. 


11 Baird, Henry M., The Huguenots and the Revocation of the Edict of Nantes (Charles Scribner’s & Sons, New York: 1895); 2 Vols.; p. 91; Negociations du Comte d’Avaux (April 18, 1686), v. 130, 131.


12 Cameron Allen writes that the estimates of the numbers involved in the flight have varied, going on to cite the conservative estimate of Scoville, that only 200,000 (20% of the Huguenots in France) fled during the period of 1681-1720. Ref: “Huguenot Migrations,” in American Society of Genealogists, a work previously cited, or see bibliography. The high estimate is 2,000,000 over a period of the next two decades. 


13 Roche, as cited, p. 284. 


14 On the World Wide Web, FranceKeys.com ® Maps of France: http://maps.francekeys.com/scripts/mqinterconnect.exe?screen=map&link=map&city=St.%2....


15 Population dans la monographie de St-Python par Michel Blas, with chart. Numbers come from periodic census reports. 


16 The old French is not found in a modern dictionary, but a satisfactory definition was found in both an old English as well as a French dictionary. Mr. Blas believed that Thomas was a weaver. The word sayettes refers to serge wool most probably but might have a wider meaning.


17 24.09.1647, FF24.5, Town mayor, Noé Bleuze plus witnesses.


18 Did Thomas (Sr.) leave as a boy with his father, who had become a  merchant and possibly a Protestant? Jacques died in 1611, a year before Thomas came back to St. Pithon to claim his inheritance. If so, this would explain the baptismal record across the English Channel, in 1610, at Romsey; detail in Footnote 20.


19 Buried at Hanau, 22 December 1615, Jeanne: young wife of Thomas de Douay. LDS Microfilm 0199812, Film 58, Walloon Church Indices, Leiden, So. Holland.


20 An interesting vital statistic was found for a Thomas Dewy who was baptized in Romsey, England, in 1610; father, also Thomas. Romsey is a village up the river from Southhampton, above the Isle of Wight. This area was popular as a place of refuge for Huguenots. We may never know if  Thomas De Douay fled first to England (in company of his father), as many did, but it is our only evidence of a birth date for this younger Thomas, Ref.: LDS Genealogical Index, Batch #: C136691, Source Call #: 1041214.


21 LDS film cited in footnote 15: Marriage at Breda, 27 September 1620: Thomas de Douay, of St. Pithon, and Marguerite Ferré, born at Resteigne [Ardennes], Dept. of Luxembourg..


22  Marguerite is listed as a cloth worker. The birthplace of Thomas is difficult to read, and looks like “Fanaa,” which would be Dutch for the Danish Island of Fan. Considering the clerical errors in these card indices, and that Hanau is very similar in both spelling and pronunciation to Fanaa, and knowing that young Thomas was most likely born in Hanau (if not earlier in Romsey, England and raised in Hanau), we see that he is not the father (who came from St. Pithon) on this particular church index card.  


23 There is a record in Hanau dated simply “April” without year, that states Thomas de Douay married Eve Fouquan, young widow from Offenbach, a river city near Hanau. So we have two records for young Thomas, perhaps from the same year, 1636, as marrying a woman surnamed Focan/Fouquan, who was named Eve in Hanau and Jeanne in Amsterdam. A terrible war was raging in the area, and I fear these jumbled records are all that remain. 


24 A Survey of European Civilization, pp. 503-508.


25 I have an emotional connection here, as on my mother’s side I have Swedish heritage. Later, in the time of Napoleon Bonaparte, a Frenchman was appointed to become king of Sweden, as Charles [John] XIV. He was a French Revolutionary general, who rose from the ranks, named Jean Baptiste Jules Bernadotte. Marshall Bernadotte joined the Lutheran Church, was adopted by Charles XIII (who was aged and childless) and thus became Charles XIV. This line is still Sweden’s royal family, although today the king has to deal with a parliament and prime minister, much the way things are done in England. 


26 Baird, Charles W., D.D., History of the Huguenot Emigration to America (Dodd, Mead & Co., New York: 1885), Vol. I, pp. 187, 188.


27 The “Duyou” settlers to New Paltz, New York, decided on the spelling Deyo. On a visit to this village, I read that the first settlers were fearful of the French coming down the Hudson River, from Canada, to seek out French settlers. Thus, New Paltz is not built on the river’s edge but some ten miles inland, north and west of Newburgh, and safely south of Kingston; a fascinating history.


28 Heidgerd, Ruth P., translator, Mannheim: Records of the French Congregation, 1651-1710 (Huguenot Historical Society, New Paltz, NY: 1978).


29 As mentioned elsewhere, this research was done by Jane Gardner Kukura and Marie Williams, using IGI files 68858 and 193924. They gathered quite a list of Duys and dates, which have been confirmed in part by the research of Steve Stroud, as quoted earlier regarding the Duys who migrated to Padew.


1 This was a Baptist college, although we do not know if Rev. Chastain was of this persuasion. He was apparently a missionary in some Spanish-speaking area, for he published a few books of Bible study in Spanish.


2 This hymn was written for the North in the Civil War and is still sung in northern churches. When I took a church in Connecticut, in 1967, I was somewhat startled to hear how lustily the people sang this hymn. I must admit, it is a moving composition with emotional words. But I had never heard it sung down South. When I discovered that my ancestors fought on the side of the Union, I was enabled to bridge the gap between my southern rearing and my northern heritage. 


3 We typically think of George Washington as our first president, but he served after the new Constitution was adopted. Along with Elias Boudinot should be mentioned John Hanson, the first president, 1781-82, of the Congress under the Articles of Confederation. Hanson was of both English and Swedish royal lineage.


4 Roe, Corinne S., A Tale of Two Villages: Huguenot Settlements in Colonial New York, A thesis submitted to the Faculty of the Master of Liberal Arts Program of Stanford University in partial fulfillment of the Degree of Master of Liberal Arts (Huguenot Historical Society, New Paltz, NY: 1998), p. 2.


5 Http://www.eglise-reformee-fr.org/contents/Default.htm


1 There are often slight disagreements among researchers about spelling. Mary or Anna Catherine usually went by her second name anyhow. As for Wolfersberger, it is also spelled with slight variations.


2 Http://members.home.net/wolfensberger/wfahistory.html. 


3 The principle reference to this family is Deutsch-Schweizerisches Geschlechterbuch, by Dr. Jur Bernhard Hoerner of Berlin and Fritz Umberger of Zurich, publ. 1929, and out of print. The other important source is The Wolfensberger Family of Switzerland, LDS Item 16, # 1181673.


1 I recall my instructor at Princeton Theological Seminary telling how Luther wrote of hearing a rambling about and snorting in his darkened bedroom late one night, and, when he decided it was Satan, chose to ignore him, since Christ had defeated him. The intruder eventually went away. Also, Luther said the proper rebuke to Satan was to fart at him. 


2 Book IV, Chap. IX, Art.. 8; also footnote 8. John T. McNeill’s, Ed.; Westminster Press, Philadelphia: 1960; The Library of Christian Classics, Vol. XXI.





